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Chapter 1
ReligiousLiberty: The Gift of God

Religion is

"the duty which we owe to our Creator, and the neanof
discharging it."

Liberty is

"the state of being exempt from the domination thfeos, or from
restraining circumstances. In ethics and philospghg power in
any rational agent to make his choices and dedslednduct for
himself, spontaneously and voluntarily, in accoaawith reasons
or motives."

Religious liberty, therefore, is man's exemptiamirthe domination
of others, or from restricting circumstances: mém@sedom to make
his choices and decide his conduct for himself nsgreously and
voluntarily: in his duty to his Creator, and in thmanor of
discharging that duty.

Since God has created man, in the nature of thimgdirst of all
relationships is that to God; and the first of dilties could be
nothing but duty to God.

Suppose a time when there was only one intelligesditure in the
universe. He was created: and his relationshipigoCneator, his
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duty to his Creator, is the only one that couldgiag be. That is the
first of all relationships that can possibly beeidfore it is written
that

"...The first of all the commandments is, Hears@eél, the Lord our
God is one Lord: And you shall love the Lord youodswith all
your heart, and with all your soul, and with aluyonind, and with
all your strength." (Mark 12:29-30)

All there is of any soul is first due to God; besaut all came from
God. This, therefore, is the first of all commanaise not because it
Is the first one that was ever given by spoken wordhat was ever
written out; but because it is the first that coptbsibly be; and this
because it is the expression of the first princgfiéhe existence of
any intelligent creature. The principle was tharerent in the
existence of the first intelligent creature, in firat moment of his
existence.

Now, though that is the first of all possible redaships, and the
first of all duties; though that relationship angtydare inherent in
the very existence of intelligent creatures; yetrein that inherent
obligation, God has created every intelligent areatffree--free to
recognize that obligation or not, free to dischattggt duty or not,
just as he chooses.

Accordingly it is written:

"Choose you this day whom you will serve." (JosBddl5)
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"Whosoever will, let him take the water of life #lg." (Revelation
22:17)

Thus it is absolutely true that in religion--in tdaty which we owe
to our Creator and the manner of discharging itd¢®as created
man entirely "exempt from the domination of othenmsd from

restricting circumstances;" has made him free "kenhis choice,
and decide his conduct for himself, spontaneousti\aluntarily."

Thus religious liberty is the qift of God, inheremt the gift of
rational existence itself.

Any service as to God that is not freely choserniny who renders
it iIs not service to God. There can be no virtuetiithere can be
none of God in it.

Any service rendered as to God that is not frelysen on the part
of him who renders it cannot be of God; becaused'{Sdove": and
love and compulsion, love and force, love and oggiom, never can
go together.

Therefore any duty, any obligation, anything, offior rendered as
to God that is not of the individual's own freelyosen choice, can
neither be of God nor to God.

Accordingly when the Lord created whatever creatargyel or
man--in order that that creature should be happthéenservice of
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God, and in order that there should be virtue ndeging service or
worship to God, He created him free to choose tealo

And freedom to choose to do so carries with it, gnidl, freedom to
choose not to do so. Therefore, when God says$ toeatures,...

"Choose you this day whom you will serve," (JosBddl5)

...It is left to each creature in the universedcide for himself in his
own freedom what he will do; whether he will sefved or not.

And when in that freedom he makes a wrong usesthoice, and
chooses not to serve God, then, even then, maigwven then, God,
being God, does not persecute him, does not seahimught, and
does not hunt him.

He does seek him; yet not to pursue him, but, &s stated in the
parable of the one sheep that was lost away omthetain alone,
he goes to find him, and seeks him to bring hinkbac

Therefore note this truth: when God has made eweeature

perfectly free to choose to serve him, and in tirag to choose not
to serve him--when that creature exercises hiscehioi the way not
to serve God, even then God only loves him: for Goahly love.

The only disposition that God has toward him i¢otee him, and by
every possible means to win him yet to the choctove him and
serve him. That is God, and that is religious kper
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Chapter 2
God isthe Author of Freedom

All that was said in the preceding article of Gatlsposition only to
love, and not to condemn or oppress, one of hiklrgm who has
made a wrong use of his freedom to choose, anahnasen not to
honor God, is fully expressed in that proclamataod revelation
which God made of himself, of what he is, whenha mount, as
Moses was there with him, God promised to makdialigoodness
to pass before him, and to make him acquainted huitiself.

Then in this revelation of himself, the Lord pasbgdoefore Moses
and proclaimed:

"The Lord, the Lord God, merciful and gracious,desuffering and
abundant in goodness and truth, keeping mercy Hougands,
forgiving iniquity and transgression and sin." (Exs 34:6)

This is what he is, not what he does--as if he @ald something
else. No, this is what he is; and in this he is Gt&l cannot cease to
be God; and therefore cannot cease to be whatesshel, for this is
what he is.

What is it, then, that he is? Merciful--full of nogr Mercy is the
disposition, the very heart's life, to treat peopktter than they
deserve. That is himself, and he never treats atylwe never will



treat anybody, he never can treat anybody, in dhgrovay than
better than he deserves; because merciful is whest h

Therefore, when one, in his freedom of choice whschssential to
virtue, which is essential to happiness, and totthe worship of
God--when in the exercise of that freedom, any gueesxercises it
the wrong way and makes the wrong choice, makesvtbag use
of it, God is ever merciful to him, treating himttex than he
deserves, in order that he may be brought to revaisschoice and
put it on the right side.

Next he is gracious. Gracious is favorable, extegqdnholding forth
favor. And this God does to all creatures, whatdkemr condition
or position may be. God being God, being gracibeds gracious to
every creature, whatsoever the creature may bevaiatsoever his
condition may be.

Consequently when any one exercises his choideeimwtong way,
makes a wrong use of it, instead of God abandorhing,

threatening him, throwing him over, persecuting hbiotting him
out of existence, he is ever gracious, holdinghfoot him favor, not
In any sanction or approval of his wrong coursd,iblorder that if
by any possibility he may reverse his choice arelitisn the right
side.

God is not only merciful and gracious, but longfsuhg. The
definition of God's long-suffering is "salvation":



"The long-suffering of our Lord is salvation." (2ter 3:15)

Then when one makes the wrong use of his freedams this
choice to the wrong side, and goes the wrong waly,the
disposition that God has toward him, all that Gaak Hor that
person, all that he holds out to him is mercy arsttg and salvation,
seeking to save him from that wrong course, to wm from the
wrong use of his choice, to awaken him to himsetf &0 God, that
he may choose to make the right use of his freedbohoice and
choose to recognize and serve his Creator.

By the way, | just now used the expression, "Awéi@ person to
himself,"--awake him to himself and God. This rédscthe word that
Jesus spoke in the parable of the prodigal sort Jdrable tells this
whole story. There was that son, who chose to Idasefather's
house and go off for himself; but he made the wrdmgjce when he
started. He was free to choose to do just as hebdidhe made the
wrong choice, and things did not go well with him.

When he made the choice to live outside his fathkeouse, and
away from his father, he went down and down andrdamtil he

reached such a point of deprivation that he faimld/dvave picked
up the husks and wrung some more substance from difier they
had been abandoned by the swine. When he reachéegadmt,--

remember the record is in the words of Jesus--dmeecto himself."
And the next thing in the record is, when he camditnself, he
thought of his father. And the next thing is thatdaid, "I will arise
and go to my father."



Note the moment he came to himself, the first tiwuwgas of his
father. And what, all this time, was the fathettd#wde toward him?
While that son was away, wasting his father's sufzst and
degrading himself in riotous living, thus lost toniself and to his
father by his wrong choice, his father was stilhking of him, was
still waiting for him, was still longing that he wiw come to
himself, and come home.

And when at last this son did come to himself, amdk of his

father's house, and said to himself, "l will ards®l go to my father,"”
even when "he was yet a great way off, his fatlaev kim," and

when he saw him he "ran" to meet him with joyousicamme,

caresses, and kisses.

What is that parable for? What does it tell? Itstehe heavenly
Father's attitude toward those who make a wrongotifiee freedom
which he has given to every soul.

It tells the divine story of religious liberty.

Otherwise, there would be no such thing as freedbmwere not
so, if God treated any creature otherwise than flugt way, the
word freedom would not express it, for it would et freedom; for
then the service might be of constraint, not wglimnd so have the
taint of bondage not the fragrance of freedom.



Bear in mind that the freedom of which God is theghb®r and Giver
is freedom indeed. Absolutely, infinitely, and @ity it is so.



Chapter 3
Religious Liberty for Unbelievers

Thus far we have considered the subject of Relgylaberty, upon
the original foundation, in view of the originalipeiples, and as
involved in the original conditions. Let us now eader it in actual
experiences.

Man did use his freedom of choice the wrong way difechoose to
sin, and when he had done this, what is the firghifastation of
God's disposition toward him and of God's treatnodimim, after he
had gone the wrong way in the garden?

After the man had made his choice to do the wrdmggt to serve
the wrong one, and to go the wrong way, and Godecano the
garden, it is true that the man was afraid anchimiself. But did he
need to be afraid? That is the question that is asked.

Was there on the Lord's side any ground for the todre afraid of
God? Did God go into the garden to condemn or futhie man?

No; his fear was but the result of what he had déteehad made a
wrong choice, he had started the wrong way, he water the
wrong master, and his own life being separated f®6od and
committed to the wrong, in the darkness and glodrthe evil in
which he had been taken, he misjudged God, andasoafvaid of
him.
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But when the man was come face to face with God,tha Lord
had brought the fault to its original source in &w one, what then
did he say? He spoke the word that then meant aadastingly
means only salvation to every soul of man;

"I will put enmity between thee and the woman, &etiveen your
seed and her seed; it [the seed of the woman] sha#ie your head,
and thou shalt bruise his heel." (Genesis 3:15)

The first thing that God brought to the man afteriHad made his
wrong choice was the word of salvation. That wdrdalvation was
the promise of the One to come who should breakhidf evil that

had been fastened upon man, set the man free agmairigring him

to God, where his choice would be on the right ,sadel he dwell
truly with God and in God.

And when Jesus (of whom this was the promise), carwe the
world in the flesh, in the exact expression oftlh#it we have so far
found, this is his word:

"If any man hear my words, and believe not, | juige not." (John
12:47)

What word is it that Christ brought that he deseesry man should
hear? Only the word of God--the word of salvatibie. is only the
Saviour, he is not the destroyer; and thereforame when he
came into the world was Jesus, Saviour, because...
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"...he shall save his people from their sins." (fketv 1:21)

The other name given him was "Emmanuel,” which & b
interpretation, "God with us." When he came, he&a® God with
us; that is, bringing God to man, to make man aicgea with God
as the Saviour, which alone he is, and cannot phimg else.

Thus he came bringing only the word of salvatiomdAvhen he
came presenting that word in whatever way, in wiextéight, he
could present it to mankind, yet he proclaims tliM principle of
original and eternal religious liberty:

"If any man hear my words, and believe not, | juige not." (John
12:47)

And although that is exactly as it is here quotgek there are
professed Christian people who cannot believe ithatthere until
they have opened their own Bibles and read, and Fawnd that it
says just that. And even then, they can hardlyelelthat it is right.
They say,

"That is not the way | thought it read,--1 thougfhtead, 'If any man
hear my word and believe, | judge him not;' andhef does not
believe, then | supposed that he would be judgedpamished for
it."

12



But that is not the way of Christ and of God. Tisathe way of the

world. Indeed, that has been for ages the way efctiurch. And

even yet, far, far too much, that is the way in ¢harches; even to
the very latest church.

When the church presents the gospel, the word af @hich is

committed to the church of God to preach, and thepje choose
not to obey it, but to reject it, then they are iathately judged as
unworthy of further attention or recognition, pnetg judged to be
incorrigible, and then to be compelled to obeytoobbe punished for
not obeying, the dictates of the church framed thi law of the
state.

And just there is where the turn is made from relig liberty to
religious despotism, from Christianity to anti-Gtianity. But that
Is not the Christian way; that is not Christ's wthat is not God's
way; that is not religious liberty.

Religious liberty, Christian religious liberty, the word of Christ is,

"If any man hear my words, and believe not, | jutige not." (John
12:47)

Then when Christ sends forth me or you as his asaoks to

present his word to the people, and we presenttitém, and they
choose not to believe it, that is their freedong #mat they choose
to exercise their freedom in that way is none af lousiness at all.

13



They do not derive their existence from us, they rast responsible
to us, but to God only.

We are not to judge them! Nor to set them at ngugitin any way
to slight them; but only to love them freely asfbee, and seek by
every possible Christian means to win them to $e¢ what we
preach is the word of God, and the word of Chast] to win them
to believe in him.

Further. God has put his word here to be believsl.longs and
waits with all long-suffering for the people to sk it. And when
he gives that word to you and to me to presenhéopeople that
they may believe it, and at the first essay theyoske not to believe
it, and then we treat them so as to offend them,bydhat act, are
preventing the very thing we are sent to do.

We are sent to persuade the people to believe tivd wf God.
When a man chooses not to believe it, and | takeusse toward
him that will offend him, thereby | fix it so thdte will not be
inclined to believe it. Indeed, he will be lesslined to believe it,
and less liable to obey and go in the right wanttidne had never
heard me at all. And | by such a course have dedetiie very
purpose for which | was sent forth into the world.

Therefore the only true way to treat people whenpnesent the
word of God to them and they reject it, is justi@gangly, just as
tenderly, just as winningly as the great mercy bwihg-kindness
and long-suffering of the Lord can enable us totdat thus we may
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still induce them to incline to believe, and inibeing choose to go
in the right way.

We are commanded to...

"...exhort with all longsuffering." (2 Timothy 4:2)

And let it be said again, for it cannot be too meahphasized: when
Christians take any other course toward those wihoat believe,

they prevent the very things that they profess o ttying to
accomplish.
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Chapter 4
Religious Liberty in the Gospel

It is not ourselves only, it is not the Lord's salene, that is to be
considered. It is also the man himself. Read thx¢ verse:

"For | came not to judge the world, but to save wuwld. He that
rejects me and receives not my word..." (John 1287

(which in the previous verse he has recognizedréexiom to do)
...has one that judges him...

Who is this "one" that judges him who believes 618 not Christ,
nor is it God. For Christ, in whom God is manifast who is "God
with us," plainly says that he judges him not.

Who then is that "one"?

...the word that | have spoken, the same shallgudm in the last
day.

Note it: the words that he spoke are the wordgerhal life:

"For | have not spoken of myself; but the Fatherclwisent me, he
gave me a commandment, what | should say, and wkhbuld
speak. And | know that his commandment is life mEsting:
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whatsoever | speak therefore, even as the Fatieeiusto me, so |
speak." (John 12:49-50)

"...you have the words of eternal life." (John §:68

Whether by him as it is in the Bible, or by hisegrambassador
today, when that word is presented, eternal lifgrésented; because
the word is the word of eternal life, bringing tife of God to every
soul who receives it.

That being the word of eternal life, whosoever atgeit, rejects
eternal life. And when he chooses to reject etdrfelin doing that
he chooses eternal death. Then who judges himath@dé&Vho puts
him in the way of death? Only himself, by his oweef choice.

There can be no other way of it. For when God htids to me the
word and the way of life, and beseeches me by epessible
consideration to receive eternal life; and agamnsil, | choose to
exercise my freedom in rejecting that life, in smng) | do choose
death. When life is gone, death is the only thimg remains. When
eternal life is rejected, eternal death is chogem he who makes
that choice, does himself put himself in the wayl@fth. He himself
judges himself worthy only of death.

And so says the Scripture:
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"He that rejects me, and receives not my words om&sthat judges
him: the word that | have spoken, the same shdtjguhim in the
last day." (John 12:48)

In the thirteenth chapter of Acts, when Paul arldsShad preached
at Antioch, and the Gentiles besought that the saords might be

preached to them the next Sabbath day, and almeswhole city

came together the next Sabbath "to hear the wof@oof" and the

Jews, filled with envy, "contradicted and blasphdmeahen Paul

and Silas waxed bold and said:

"...It was necessary that the word of God shouldt fhave been
spoken to you; but seeing you put it from you, pmfje yourselves
unworthy of everlasting life, lo, we turn to the ria&es." (Acts
13:46)

Who judged those people unworthy of everlasting?lifOnly
themselves. How? By persistently rejecting the wafrGod, which
is the word of everlasting life, contradicting adsldspheming.

In yet anther scripture this same story is told:

"For | am not ashamed of the gospel of Christitfis the power of
God unto salvation to every one that believesh& lew first, and
also to the Greek. For therein is the righteouswéssod revealed
from faith to faith: as it is written, The just $hkve by faith. For
the wrath of God is revealed from heaven agairlstirajodliness
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and unrighteousness of men, who hold the trutinnnghteousness.
(Romans 1:16-18)

The Revised Version gives a stronger translation:
"...who hold down the truth in unrighteousness drffans 1:18)

The truth comes to them, but they refuse to acitepitey hold it
down; again it comes to them, but they beat it bank
unrighteousness. And the wrath of God is reveatedifheaven
against all ungodliness and unrighteousness ofwienhold down,
who beat back, the truth in unrighteousness.

You note that even then the wrath of God is namprily against
the men. The word does not say that his wrath &nag ungodly
and unrighteous men, but against all ungodlinessd an
unrighteousness of man.

The eternal love of God is manifested to every ghtgous man.
And every unrighteous man who will accept the wand gift of the
love of God will be saved from all unrighteous nessd all
ungodliness. The wrath of God is against, and wmiite, the
ungodliness and unrighteousness of the man; butmidne himself
will be eternally saved.

The wrath of God is not against the man; but aganesungodliness
and unrighteousness that is in the man. And whemthn rejects
the word of God's salvation, which would save himonf all
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ungodliness and unrighteousness, and so idenhifmaself with the
ungodliness and unrighteousness, so that when thtéh wf God
smites that, it can not miss the man because hepéssstently
identified himself with it, then only himself is gponsible for that,
and by his own confirmed choice.

Then when the finality comes, you know it is wnitt® those on the
left hand he says,

"Depart from me, you cursed, into everlasting fife(Matthew
25:41)

...prepared for you? Oh no, not prepared for alsingan that was
ever in this world...

"...prepared for the devil and his angels." (Maitt&5:41)

Whosoever gets there, goes because he choosesthergorather
than to be with God in heaven. For when they dahgoe, they go
to a place prepared for somebody else, not for tlaeah it is of their
own free choice that they are there. They madehiee, and stuck
to it, and that is the only place where they camullaAnd when they
find themselves there, they should be just as gfadas when they
made their choice.

Thus from the beginning to the end, from the corabf the first
creature until the destruction of the last creathat shall ever exist,
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man is upon the foundation of absolute free dome fto use his
freedom in such way as he chooses.

And through it all God presents himself in everysgible way that
even he can, to persuade the man to see and wi& nght way; to
use his choice as he should.

When against it all, the man uses his choice inwheng way, he
gets at last simply what he has chosen, and heeHimssthe only
one responsible for it. And that is freedom, tisatligious liberty.

Thus we have found that when Jesus came as thesezpative of

God--presenting God again to the world--he preskemaigious
liberty on the same foundation as in the beginning.
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Chapter 5
Religious Liberty in the Church

We have found that on the original foundation, ingioal
conditions, in actual experiences, and in the tegchnd works of
Jesus, religious liberty has held on, the sameanaeperfect liberty.

How, now, with the apostles and the early Christiavhen they
went forth to preach the gospel after Christ hasegtack to
heaven?

The briefest and yet the fullest view of this phatée subject is in
the fourteenth chapter of Romans, beginning wighfiist verse and
reading to the twelfth:

"Receive him that is weak in the faith." (Romansl}4

Don't forget that. When he is weak in the faith,isidiable not to
live just as righteously and just as perfectly as gnd | do. But that
Is because he is weak in the faith. We are to m@zeghis and have

sympathy, and be merciful toward the weak member.

"Receive him that is weak in the faith, but not doubtful
disputations." (Romans 14:1)
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The margin reads, "Not to judge his doubtful thasghNot to
guestion him as to just how he believes this ot thrathe other
thing.

Mark it: though he "is weak in the faith," it isetHaith that he is
weak in. And he who has faith, however weak it rbay that faith
connects him with divinity; that faith opens theoddo him of
eternal life; that faith comes from God and consduin with God,
and that faith, though he be weak in it, is erditte the divine
respect of all in heaven and on earth.

So let me say it again, though he be "weak indité.f it is the faith
in which he is weak; and we are to respect thdn fdoecause that
faith is of God. Faith is of Christ; of it Chris$ ithe author and
finisher; and all men must so regard it or else chelty of
supplanting and opposing Christ.

Accordingly, no man, no set of men that ever washail ever be on
earth, can ever have any authority or any righutityge anybody's
faith or lack of faith in any degree whatever. Rag a personal
thing, wholly between him who has it and the Autbbit.

"Do you have faith? Have it to yourself before Go(Romans
14:22)

What is the word of God concerning Christ when th@usd come?

"A bruised reed shall he not break..." (Isaiah %#2:3
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A bruised reed! You have seen it. Something hasglstit on the
side. The bruise shows. It is almost ready to w®pmer. The
slightest touch on the opposite side would cauge bend a little
too far and break. This is the one that is weakenfaith.

And instead of putting so much as a breath agénastbruised reed
that would cause it to bend too far and break,yeseul must handle
it tenderly, and seek to strengthen the life teaniit, that the bruise
may be overcome, the faith sustained and increaaad, life
received and enjoyed.

"...and the smoking flax shall he not quench."iflsal2:3)

It is true that flax is exceedingly inflammable;dayet on the other
hand, when flax is down only to the smoking potndaes not take
much to put it out. While flax is perhaps the messily ignited
when the blaze is there, yet it is also the mostheaxtinguished
when the blaze is slower, and it is only smoking.

And he who finds in the world one whose faith issl®@, so almost
extinguished, that it is compared only to the smgkilax, he must
be most careful toward such, that he shall exeshupat weak faith
no dampening influence that would cause it to bs &ive.

Even a breath must be only of the breath of lifed & must be
breathed so tenderly as to strengthen the faithdh@eak and make
him who has it a victor. That is the word to youl ane.
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"Receive him that is weak in the faith." (Romansl})4

Suppose the individual has not the exact degrdaithf that | have.
That is none of my business; because | am not uki®ora of faith.

He does not owe his faith to me, he does not owesérivice to me.
Nor does he owe it to you, nor to any other maiseairof men on
earth.

Has he faith in Jesus Christ? That is the thingd Arnen he has,
however weak it be, he owes it all to God. It ahws from God,
and his relationship in it is solely to God; anduyand | have
nothing whatever to do with it, but only to respgcto encourage it,
and to strengthen it.

"One believes that he may eat all things; anothes 8 weak eats
herbs. Let not him that eats despise him thatreztsand let not him
which eats not judge him that eats; for God haived him."
(Romans 14:2-3)

God received him upon his faith. Even though itabfaith that is
only as the strength of a bruised reed or onlyhassmoking flax;
remember that "God has received him" upon thah f&nhd he will

breathe life into that faith and make it grow, amake the man
strong unto eternal life.

"Who are you that judges another man's servant?s own master
he stands or falls." (Romans 14:4)
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And | am not his master, nor are you his master,

"One is your Master, even Christ; and all you arethren."
(Matthew 23:8)

Let it be so.

"Who are you that judges another man's servant?id own master
he stands or falls." (Romans 14:4)

All that an individual with faith in Christ, owedecause of that
faith, he owes to Christ. He is subject to Chrisina; he owes to
him his service, his life, his all. Our place--yswand mine--is to be
helpers of his joy, and not judges of his faithcls@a one is God's
child, and by the Lord he will be kept, upon higHafor we read,
strictly in this connection:

"...he shall be held up, for God is able to make kiand. " (Romans
14:4)

And this is still the same true religious libertyat we have been
studying from the beginning; but here it is thegieus liberty of the
other man.

It is easy enough for each man to claim religioberty for himself.
All are ever ready to do this. But very few areythgho claim
religious liberty for the other man.
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The fourteenth chapter of Romans teaches us tgnem®and to be
forever true to the religious liberty of the othexan. And it is

eternally true that whosoever does not recognizkekentrue to the
religious liberty of the other man does not recagnand is not true
to, religious liberty for himself, as religious difty is in truth. True
religious liberty he does not know.
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Chapter 6
Religious Liberty in the Nation

After making plain in the fourteenth chapter of Reoma the religious
liberty of the other man, and the importance thadrg soul shall
recognize this, next there is taken up the thoagidtthe importance
of "the powers that be" recognizing and respeataligious liberty.

Therefore it is written:

"One man esteems one day above another: anotlemestevery
day alike. Let every man be fully persuaded in ¢vgn mind."
(Romans 14:5)

That touches a question that is rife everywheraypthe question
of compelling people to observe a certain day and certain way.
But in the matter of observance of a day, the diggrof one day
above another, God says to all people,

"...Let every men be fully persuaded in his own dnifde that
regards the day, regards it unto the Lord; anchheregards not the
day, to the Lord he does not regard it." (Roman§-64

So you see any day regarded not to the Lord idralyt regarded at
all: for there is nothing in it truly to regard. ditefore, since the
observance of a day is a matter that pertains td, God lies
between God and the individual's faith and con reme any
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observance of a Sabbath or rest-day enforced bydgwstatute, by
police, judge, court, or prosecution, is an invasbthe province of
God and the realm of faith and conscience in tfs¢ finstance; and
in the second instance, is not the observanceeofifly and never
can be.

That repeats the original truth that is expresseGenesis and all
the way through the Book. The observance of a teypbservance
of a Sabbath or a rest day, pertains to God: artdeaelationship

between God and the individual faith and conscieréed has

appointed a day, that is true. He calls upon albpeto observe that
day, that is true. But in the original freedom ihieh he has created
man, any man is free to choose not to do it jushess free to

choose not to believe His word.

And when any man chooses not to regard the day Gad
appointed, his responsibility for it is to God agrand not to any
man, to any set of men, to any legislature, omgpaourt on earth.

Therefore, by the word of God, all this campaigatthovers the
whole land, yes, covers all Christendom, that isksw for law,
more and more law, to compel the observance ofyawhether it
be Sunday or any other day--even if it were the i@y God has
appointed--is a direct invasion of the provinceGdd and of the
realm of faith and conscience; and must be repedidty every
Christian; by everyone who would respect the sogate of God
and the freedom of faith and conscience--in a wbydevery soul
who would regard religious liberty.
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Service to God must be chosen to be true and adueptiWhen it is
not freely chosen and is compelled, such compulsand

constrained service is only sin. As the leadingrchuistorian has
expressed it,

"The truth itself forced on man otherwise than ts/own inward
power, becomes falsehood." (Neander, General Histdr the
Christian Religion, vol. 3, p. 186)

Thus the truth cannot be forced upon men. For lkddo men the
truth that it really is, it must be received upbeit personal choice
freely made: and when men simply cannot be compédieobey the
truth, much less should they be com pelled to diesy

Another phase of this invasion of the province afdGnd of the
realm of faith and conscience is the widespread graving

demand for the established teaching of religionthe public

schools. Only the last spring this phase of thestiole was by an
organized movement pressed at Washington Cityfand purpose
this was done at the capital of the nation.

Yet what was done at Washington is but a partrabaement that is
being conducted throughout the whole land. Thera isational
association that has gained a large place, tlragenized expressly
to get the government, whether state or natiormhmitted to the
established teaching of religion in the public sdhoThese things
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serve to make it plain that this subject of religidiberty is a living
iIssue, and a very present truth.

But remember the definition of religion:

"The duty which we owe to our Creator and the manok
discharging it."

And from the Scripture and divine principles whiete have

studied, it is evident that when any nation, amtestany people or
government, puts itself between man and God anckntaices to

decide in the matter of religion and faith, andspiraes to put upon
man against his choice what some men say that ébegnized

religion shall be, then such is not religion at dlis iniquity. Even

though they may intend that it shall be the rightigion, the

Christian religion, yet when it is forced upon méns destroyed as
the Christian religion.

By such procedures men are separated from Godaaead of men
have put themselves between man and God, havesh@od, and
require that men shall render obedience to what $hg is the faith.
It is no longer having faith to yourself before Gadit having faith
to a set of men before the government. Has not hlean tried
enough in the world for people in this age to hiand it out?

It is one of the most surprising things that peadpl¢éhis day and in
this nation should act in all things just as ifstiwere the earliest of
all nations, instead of the latest. If the Unitedt&s were the first
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nation on earth, and the people without any adggentd experience
were feeling their way along, there might be sorosspbility of an
excuse for the course that the people are takiayto

But when the United States is the latest of allnh&ons, and has
the benefit of all the experience of all the nasiamd countries from
Nimrod down until this hour, then for the people tbE United

States to act as they are acting in this mattenaifonal and

enforced religion, just as if history had never weced, and they
with blinded eyes go crookedly on in oppositioraticthe lessons of
human experience--that is a most puzzling thing.

Has not this identical thing been tried over andram every nation
from the time that Nimrod set up his kingdom, untow? Has not
every nation, and every government from Nimrodlurdiwv tried to
compel people to be religious? But were they evadarreligious by
compulsion? In every in stance it has only incrdasequity, and
has been sheer van ity from beginning to end.

And when Christianity came into the world, itselbnceived in
religious liberty, and preached religious liberty the world, the
perversion of it brought the Dark Ages and the gpeaver of the
papacy, and compulsory religion again.

And when in the Dark Ages the papacy dominatedcalope and
dictated the faith and compelled all to be religiowhat did it
bring? It brought the worst system of iniquity, amite most
widespread evil that was ever upon this earth.

32



Now this nation of the United States was foundednuprinciples
drawn from the lessons of all the history of th@seceding ages;
and above all upon this principle of religious lifye that religion or
the duty which we owe to our Creator and the manhdrscharging
it can be directed only by rea son and convictiowt, by force or
violence, and therefore all men are equally emtitte the free
exercise of religion according to the dictatesmistience.

"And to judge for ourselves, and to engage in tRerases of
religion agreeably to the dictates of our own coemsme, IS an
inalienable right, which upon the principles upohieh the gospel
was first propagated and the Reformation from ppparried on,
can never be transferred to another." (Baird'sgi®liin America,
bk. 3, ch. 3, par. 22)

That is what our fathers said who made this America tion. And
because of this they put in the fundamental andesog@ law, the

provision that...

"no religious test shall ever be required as aifijcation for office
or public trust under the government;"

...that...

"Congress shall make no law respecting an estaibésh of religion
or prohibiting the free exercise thereof;"
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...and that...

"the government of the United States is not in aagise founded
upon the Christian religion."

And that is religious liberty. Washington, Jeffersdadison, and
their noble associates who laid the foundationsthnd mighty
nation, laid that foundation firmly upon the etdrmack of true
religious liberty: and this in view of the lessoderived from the
prima facie evidence of all history.

And now, after this noble nation has continued #musmore than a
hundred years, and has been a blessing to the ,worldhe

enlightenment of the nations and all mankind ugengrinciples of
liberty, of justice and right,--1 say that whenthe face of all this,
men at the head of the church and high in the matidl shut their

eyes and turn their backs upon all the lessons istbry, and

deliberately take a course to turn this nation batkthe old path of
religious despo tism, this is beyond all powersahprehension.

Friends and people all, let us open our eyes aoki & things as
they are, in the light of the truth as God has give Let us
recognize God in his true place, and the freedomsiwthe has given
to every soul. And let us ever remember in behiafliopeople that
charter of religious liberty from God:
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"Who are you that judges another man's servant?id own master
he stands or falls... Every one of us shall giveoaat of himself to
God. " (Romans 14:4,12)

Let us all seek ever the true way of the love ofiGhed abroad in
the heart for all people in the world; seeking byreeans of loving-
kindness and long-suffering to truly represent hvmo introduced
Christianity into the world with the divine watchva

"On earth, peace; good will toward men,"

and thus be true representatives of true religibesty.

35



