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Preface

The authors hold the firm conviction that God
has entrusted to Seventh-day Adventists His last
message of more abounding grace for humanity.
This message must supply a final cure for the
problem of sin, demonstrate righteousness In
believing humanity, and vindicate the sacrifice of
Christ. Nothing can enter the kingdom of heaven
"that defileth, neither whatsoever worketh
abomination or maketh a lie."

The authors also believe that the Saviour has an
Immeasurable longing for His people to prepare the
way for His return. The message the Lord sent this
people in 1888 was intended to complete His work
of grace In human hearts so that the great
controversy could be brought to an end. But
something went wrong a century ago. The Lord's
plan was frustrated and delayed. What happened?
Why this long delay?

The beacon lights of a century ago have grown
dim and in many cases have flickered and gone
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out. The hallmarks of Adventism have become
tarnished. Our people have not verbally abandoned
confidence in the second coming of Christ, but the
expectation of His near return has faded. Many are
bewildered and confused. The present world
entices to fashion, amusements, and me-first
luxury.

Even in enlightened Seventh-day Adventist
communities with a rich historical heritage, divorce
has become almost epidemic. Social drinking is a
problem in our colleges and universities and in too
many of our homes. Most Seventh-day Adventists
In North America have no clear concept of a
heavenly Day of Atonement or of our unique duty
of temperance and self-control in relation to it. It is
amazing that in a time of exploding human
knowledge, we as a people generally still have only
a vague concept of what Christ iIs doing as High
Priest in this final Day of Atonement, and scant
sympathy with His aims. And what we do not
understand we cannot communicate to the world.

It i1s well known that a large proportion of our
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youth lack clear-cut convictions of Seventh-day
Adventist identity. A series in the Adventist
Review of June 1986 recognizes a new
phenomenon: Adventist youth are joining Sunday-
keeping churches (see chapter 13 of this book).

Off-shoots and independent  ministries
proliferate. Financial scandals and heresies supply
grist for the mills of the critics. Serious questions
are raised about whether the Seventh-day Adventist
church is destined to become another segment of
Babylon.

The "most precious message" the Lord "sent"
this people nearly a century ago contains the
"beginning" of the solution to all these problems. It
was a message of much more abounding grace. Our
Increasing perplexities are the direct result, the
certain harvest, of an unbelief, past and current, of
that 1888 message. When truth is refused, error
always rushes in to fill the vacuum. But no
problem Is too great to be rectified through
repentance.



Without further delay the world church must
know the full story of our century-old
confrontation with Christ. Ellen White often
likened our 1888 default to the Jews' rejection of
Him two millennia ago. This book will re-examine
her letters and manuscripts as well as published
statements. She must be allowed to speak frankly
without Inhibition. When the full truth is
comprehended, whether these authors can tell it
clearly enough or whether other authors yet to
come must succeed better, repentance and
reformation will take place and a people will be
prepared for the coming of the Lord. The
Laodicean message will not fail, but will result in
healing and restoration. Ellen White's confidence is
neatly summed up in a brief word written by her
son shortly before her death: "I told Mrs. Lida
Scott how Mother regarded the experience of the
remnant church, and of her positive teaching that
God would not permit this denomination to so fully
apostatize that there would be the coming out of
another church" (Letter, May 23, 1915). This
statement implies that there would indeed be very
serious apostasy—»but the Lord would not permit it

5



to become total. Until her death she cherished the
conviction that denominational repentance would
eventually come.

What Did the 1888 Message Say?

This book is not intended to reproduce the
message itself. Several other works prepared by the
authors attempt to do this.1 But for those who do
not have access to these publications or to original
sources, we list in very brief form a resume of the
unique, essential elements of that message. Readers
will recognize that these concepts are in contrast to
iIdeas generally (or officially) held by our people
today (documentation is available in the books
cited in the footnote):

(1) Christ's sacrifice is not merely provisional
but effective for the whole world, so that the only
reason anybody can be lost is that he has chosen to
resist the saving grace of God. For those who are
saved at last, it Is God who has taken the initiative;
In the case of those who are lost, it i1s they who
took the initiative. Salvation is by faith;
condemnation is by unbelief.
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(2) Thus Christ's sacrifice has legally justified
"every man," and has literally saved the world from
premature destruction. All men owe even their
physical life to Him, whether or not they believe.
Every loaf of bread is stamped with His cross.
When the sinner hears and believes the pure
gospel, he is justified by faith. The lost deliberately
negate the justification Christ has already effected
for them.

(3) Justification by faith is therefore much more
than a legal declaration of acquittal; it changes the
heart. The sinner has now received the atonement,
which 1s reconciliation with God. Since it Is
Impossible to be truly reconciled to Him and not
also be reconciled to His holy law, it follows that
true justification by faith makes the believer to
become obedient to all the commandments of God.

(4) This marvelous work is accomplished
through the ministry of the new covenant wherein
the Lord actually writes His law in the heart of the
believer. Obedience is loved, and the new
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motivation transcends fear of being lost or hope of
reward in being saved (either of those motivations
IS what Paul means by his phrase, "under the law").
The old and new covenants are not matters of time
but of condition. Abraham's faith enabled him to
live under the new covenant, while multitudes of
Christians today live under the old covenant
because self-centered concern is their motivation.
The old covenant was the promise of the people to
be faithful, under the new covenant salvation
comes by believing God's promises to us, not by
our making promises to Him.

(5) God's love is active, not merely passive. As
Good Shepherd, Christ is actively seeking the lost
sheep. Our salvation does not depend on our
seeking the Saviour but on our believing that He is
seeking us. Those who are lost at last continue to
resist and despise the drawing of His love. This is
the essence of unbelief.

(6) Thus it is difficult to be lost and it is easy to
be saved if one understands and believes how good
the good news is. Sin is a constant resisting of His
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grace. Since Christ has already paid the penalty for
every man's sin, the only reason anyone can be
condemned at last is continued unbelief, a refusal
to appreciate the redemption achieved by Christ on
His cross and ministered by Him as High Priest.
The true gospel unveils this unbelief and leads to
an effective repentance that prepares the believer
for the return of Christ. Human pride and praise
and flattery of human beings Is inconsistent with
true faith in Christ but is a sure sign of prevailing
unbelief, even within the church.

(7) In seeking lost mankind, Christ came all the
way, taking upon Himself and assuming the fallen,
sinful nature of man after the fall. This He did that
He might be tempted in all points like as we are,
yet demonstrate perfect righteousness "in the
likeness of sinful flesh." The 1888 message accepts
"likeness" to mean what it says, not unlikeness.
Righteousness is a word never applied to Adam In
his unfallen state, nor to sinless angels. It can only
connote a holiness that has come into conflict with
sin in fallen human flesh, and triumphed over it.



Thus "the message of Christ's righteousness”
that Ellen White endorsed so enthusiastically in the
1888 era is rooted in this unigue view of the nature
of Christ. If He had taken the sinless nature of
Adam Dbefore the fall, the term "Christ's
righteousness"” would be a meaningless abstraction.
The 1888 messengers recognized the teaching that
Christ took only the sinless nature of Adam before
the fall to be a legacy of Romanism, the insignia of
the mystery of iniquity which keeps Him "afar off"
and not "nigh at hand."

(8) Thus our Saviour "condemned sin in the
flesh” of fallen mankind. This means that He has
outlawed sin; sin has become unnecessary in the
light of His ministry. It is impossible to have true
New Testament faith in Christ and continue in sin.
We cannot excuse continued sinning by saying that
we are "only human" or that "the devil made me do
It." In the light of the cross, the devil cannot force
anyone to sin. To be truly "human" is to be
Christlike in character, for He was and is fully
human as well as divine.
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(9) It follows that the only element God's
people need in order to prepare for Christ's return
IS that genuine New Testament faith. But that is
precisely what the church lacks. She imagines
herself to be doctrinally and experientially "rich
and increased with goods" when in fact her root sin
IS a pathetic unbelief. Righteousness is by faith; it
IS iImpossible to have faith and not demonstrate
righteousness in the life, because true faith works
by love. Moral and spiritual failures are the fruit of
perpetuating Israel's ancient sin of unbelief today
through the confusion of a false righteousness by
faith.

(10) Righteousness by faith since 1844 is "the
third angel's message in verity." Thus it Is greater
than what the Reformers taught and the popular
churches understand today. It is a message of
abounding grace consistent with the unique
Adventist truth of the cleansing of the heavenly
sanctuary, a work contingent on the full cleansing
of the hearts of God's people on earth.

There are other aspects of the 1888 message
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such as reforms in health and educational methods,
but our principal concern in this book is its heart,
as recognized by Ellen White— righteousness by
faith. It is not true that the 1888 message was
opposed to church organization (see chapter 10).

Significance of the Message Today

The 1888 history and message supply a key to
reconciliation with the Lord Jesus. The great "final
atonement™ will become reality. "There shall be a
fountain opened to the house of David [the church
leadership] and lo the inhabitants of Jerusalem [the
organized church] for sin and for uncleanness."
Some, perhaps many, will despise and reject that
fountain which Zechariah speaks of, but we believe
that the inner heart of God's people is honest.
When they know the full truth, they will respond.
"Thy people shall be willing in the day of Thy
power," says the Psalmist. The latent genius of
Adventism will yet perceive and receive truths as
now dimly perceived. In spite of opposition within
the church structure, the Adventist conscience will
yet recognize Ellen White's 1888 testimony to be a
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genuine manifestation of the gift of prophecy, "the
testimony of Jesus." In its impact on honest hearts,
truth is invincible.

The world and the universe await that other
angel who comes down from heaven "having great
power; and the earth was lightened with his glory."
If it was the Lord's plan that the 1888 message be
the "beginning" of that angel's work and the
"beginning"” of the latter rain, could anything be
more important than seeking the full truth about it?
May this book be read with a prayer for
discernment and a spirit of faith and repentance.

The Authors.

June 3, 1987
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Chapter 1

Why Re examine Our
Adventist Past?

The Advent Movement has not thus far made
progress consistent with its prophetic destiny.
There has been progress, but not that which
Scripture says must come. The three angels of
Revelation 14 have not yet stirred the world.
Billions still know little or nothing about this life or
death message.

We cannot deny that the fourth angel of
Revelation 18 has not yet lightened the earth with
the glory of his message. God’s program of loving
concern for this planet has somehow been
thwarted. The long delay deepens perplexity in the
church and assumes vexing proportions.

To say that we have failed to do our duty is
merely to state the problem in different terms: Why
haven’t we done our duty, and when will we do it?
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And to say that God will soon arise and do
something is to state it in still another form: Why
hasn’t He already done what He will eventually
do?

We would not dare to charge God with
negligence in fulfilling His word. We know that He
so loves the world that He gave His Son for its
redemption, and He has been ready to bring the
plan of salvation to its ultimate triumph long ago.
The cross demonstrates His total devotion to the
human problem. Such love denies any possibility
of divine indifference. Yet billions know almost
nothing about His message of grace. Must they
never know, never have a chance to appreciate the
redemption price He paid and His on-going High
Priestly ministry? The questions Insist on answers:
What is the reason for the delay, and how can the
difficulty be rectified?

For the greater part of a century we have
looked for answers in each succeeding program,
evangelistic resolution, policy and strategy. If only
some supernatural power would render the
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propagation of the message universally
phenomenal so that world population could at least
understand what it is, then the movement would be
vindicated, and its long-awaited triumph would be
realized. There would then be no need to re-
examine our history.

But God cannot vindicate a lukewarm people.
This would surrender His century-long insistence
on their following right principles communicated
through an inspired messenger. Such compromise
would amount to His admission of defeat, virtually
that of the entire plan of redemption, because its
true success depends on its final hour.

The Reason Is Evident

The hope of God’s people in all ages has been
the first resurrection. For Biblical reasons,
Seventh-day Adventists cannot agree with their
brethren of other communions who believe that the
saved go immediately to their reward at death.
Scripture indicates that they “sleep in Jesus” until
they come forth in the first resurrection. But this
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hope is vain unless Christ comes a second time,
because His personal presence alone can make a
resurrection possible. “This same Jesus” must
return literally and personally. No ethereal spirit
substitute can raise the dead.

But this Adventist belief immediately poses a
serious problem which calls into question popular
theories of righteousness by faith. If the human
soul 1s by nature immortal and the saved go to
heaven at death, no special character preparation
for the second coming can be necessary. There is
no further work that “the everlasting gospel” can
accomplish other than what it has accomplished for
thousands of years for those who have died. Thus
popular concepts of righteousness by faith allow of
no special preparation for a second coming.

This 1s the reason why most non-Adventist
Protestants conceive of righteousness by faith as
limited to a legal justification. In their view, perfect
obedience to God’s holy law is neither necessary
nor possible. A special preparation for Christ’s
second coming Is simply excluded from thought.
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But the Bible truth of the nature of man
requires that a community of living believers be
ready for Christ’s second coming, so that a
resurrection of the dead can take place. He is a
Farmer who cannot come for His harvest until it is
ripe (Mark 4:26-29). But suppose God’s people
never do get ready either because they cannot, or
because they will not?

Christ says of Himself, “l ... overcame”
(Revelation 3:21), and He says that “the angel of
the church of the Laodiceans” must overcome
“even as” He overcame. Evidently a special
preparation is necessary. But if that special
preparation never takes place, must He admit at last
that His people cannot or will not overcome, that
His standard for them has been too high, that He
has never seriously expected it could be attained?
Have we misunderstood Him for over a century,
assuming that He demands obedience to His law
when obedience is impossible? Could it be that no
special readiness of His people is necessary?

18



These are serious questions. A sizable segment
of the church and its ministry lean toward popular
concepts that it is not possible to overcome sin per
se. These ideas have been adapted to Adventism,
following the Calvinist view that as long as one
possesses a sinful nature, continued sinning Is
unavoidable and therefore excusable. (This of
course logically denies the significance of the
unique Adventist idea of the antitypical Day of
Atonement).

To lower God’s expectation iIn order to
vindicate an uncaring, lukewarm people would
Insult divine justice. It would mean establishing the
Old Jerusalem in the new earth, continually
backsliding, unrepentant and disobedient, in place
of the spiritually triumphant and thoroughly
repentant New Jerusalem. It would disappoint the
hopes of Abraham who “looked for a city which
hath foundations, whose builder and maker is
God.” This “city” would be a finally victorious
community of his spiritual descendants, not merely
a few scattered, uncoordinated individuals (cf.
Hebrews 11:10). Abraham’s faith dare not prove to
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be in vain! There must be a people who attain to
that maturity of Christian experience and faith of
which he was the true spiritual ancestor. This is the
climax toward which history has been moving.

And not only did Abraham exercise such faith.
We read that Christ Himself has exercised faith iIn
His people, despite the fact that in the past they
“did not believe.” He gave His blood for human
beings and for the complete redemption of the
human race. That’s an expensive investment if the
returns prove unsatisfactory! In the end “the faith
of God” must not prove to be “without effect”
(Romans 3:3). Otherwise, the everlasting gospel
will be called in question and He will be eternally
embarrassed for having exercised a naive faith in
mankind.

Failure: an Unthinkable Denouement to God’s
Program

Even though Christ died for us and paid the
price of all our sins as our divine Substitute, there
must be some response of faith on our part.
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Without a people truly ready for Christ’s second
coming, and without their world mission
comprehended, the Lord cannot return. He cannot
“thrust Iin” His mighty sickle until “the harvest of
the earth i1s ripe” (Revelation 14:15, 16).
Adventism is deeply rooted in this obvious truth.
There iIs no way we can get away from it and
remain Adventists.

Before the Lord can vindicate His remnant
church, the present generation must somehow In
principle rectify every failure of God’s people to
follow the light. This must be accomplished not by
a program of works, but by their maturely
developed faith. As Judge, God cannot clear the
unrepentant, whether individuals or a movement.

The findings of this essay suggest there has
been some grave official misunderstanding of vital
Seventh-day Adventist history. There is evidence
that truth concerning the latter rain of the Holy
Spirit and the loud cry of Revelation 18 has been
distorted and even covered up. There have been
tragic world-wide consequences. Misunderstanding
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our past also throws our understanding of the
present out of focus and weakens confidence in our
unique mission. And that can leave us prey to
disaster. It is impossible for any people anywhere
to understand current events correctly if they have
distorted the facts of their past.

Truth loses nothing by closer re-examining.
Whether it is a theological doctrine or a tenet of
vital church history, Ellen White indicates that it
must be ferreted out:

No true doctrine will lose anything by close
Investigation. We are living in perilous times, and
It does not become us to accept everything claimed
to be truth without examining it thoroughly, neither
can we afford to reject anything that bears the fruits
of the Spirit of God; but we should be teachable,
meek and lowly of heart... . The Lord designs that
our opinions be put to the test (RH December 20,
1892).

If we ourselves do not “put to the test” our
opinions concerning both doctrines and historical
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Interpretations, keen minds among our opponents
will eventually do the job for us:

If God has ever spoken by me, the time will
come when we shall be brought before councils
and before thousands for His name’s sake, and
each one will have to give the reasons of his faith.
Then will come the severest criticism upon every
position that has been taken for the truth (RH
December 18, 1888).

When the above words were written, important
denominational history was in the making. Today,
certain interpretations of it among us have assumed
almost the form and authority of “doctrine.” Hence
the need for thorough investigation, that true
history may be distinguished from the “tradition of
the elders.” For reasons to be named later, we have
enveloped the 1888 episode of our history in the
mists of that tradition. Fact must be separated from
fancy.

Repentance and the Day of Atonement
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The cleansing of the sanctuary can never be
complete until the 1888 incident of our history is
fully understood and the underlying spiritual
problem solved. That particular segment of our
history is specially significant. This is implied in a
statement Ellen White wrote to the General
Conference president, O. A. Olsen, four years after
the Minneapolis conference:

The sin committed in what took place at
Minneapolis remains on the record books of
heaven, registered against the names of those who
resisted light, and it will remain upon the record
until full confession is made, and the transgressors
stand In full humility before God (Letter,
September 1, 1892, 019, 1892).

Her later writings indicate that “full
confession” was never made and the experience of
“full humility before God” eluded most of them.
Those brethren have all died, but that does not
mean those “record books of heaven” are
automatically cleansed. They record corporate sin
as well as personal sin. The foundation truth that
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has made Seventh-day Adventists a unique people
IS that death does not cleanse the heavenly record
books. The cleansing must occur in *“the
Investigative judgment,” a corporate and final Day
of Atonement.

The present issue is not the salvation of the
souls of those dear leaders of a century ago who
resisted the message. They rest in the Lord, at
peace, while they remain prisoners in their tombs.
The issue now Is the finishing of the work of God
on earth, developing a long overdue empathy with
the Lord so that we can truly “give glory to Him,
for the hour of His judgment is come.” We must
recover in this generation the priceless blessing
which our brethren of a century ago “kept away
from the world” and “from our people, in a great
measure” (1 SM 234, 235). We are “one body” in
Christ, *“a city” or a spiritual community
corporately involved with those brethren of the
past. Their sin iIs our sin, apart from specific,
Intelligent repentance.

The “body” is lukewarm, ill with spiritual
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disease that can be traced to 1888. A new
generation must now correctly interpret what
happened in a past generation because of its
profound implications for our spiritual state today.
Christ’s message to His last-day church implicitly
demands a re-examination of our history which
underlies our “rich-and-increased-with-goods”
complex (Revelation 3:14-21).

A failure to do so invokes upon ourselves the
guilt of previous generations. We are being tested
as truly as they were. Like Calvary, 1888 is more
than a mere historical event. God’s providence will
not permit it to be covered with dust in the
Adventist attic, forgotten by a new generation. It
represents the outworking of principles that reapply
In every generation until the final victory of truth.

In a certain real sense, we today are each one at
Calvary; we are also “delegates” at the 1888
Conference. We shall be called upon to do what a
past generation failed to do. An inspired prophecy
tells us how 1888 must be re-examined:
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We should be the last people on earth to
Indulge in the slightest degree the spirit of
persecution against those who are bearing the
message of God to the world. This is the most
terrible feature of unchristlikeness that has
manifested itself among us since the Minneapolis
meeting.

Sometime it will be seen in its true bearing,
with all the burden of woe that has resulted from it
(GCB 1893, p. 184, emphasis added).

A former president of the General Conference
also recognized that this issue of 1888 must remain
a perennial test among us until at last we do fully
overcome:

Some may feel tried over the idea that
Minneapolis is referred to [in these meetings,
1893]. | know that some have felt grieved and tried
over any allusion to that meeting, and to the
situation there. But let it be borne in mind that the
reason why anyone should feel so is an unyielding
spirit on his part. Just as quickly as we fully
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surrender, and humble our hearts before God, the
difficulty is all gone. The very idea that one is
grieved, shows at once the seed of rebellion in the
heart ...

If we fail at one time, the Lord will take us over
the ground again; and if we fail a second time, He
will take us over the ground again; and if we fail a
third time, the Lord will take us over the same
ground again... . Instead of being vexed over the
Idea that the Lord is taking us over the same
ground, let us thank Him, and praise Him
unceasingly, for this is God’s mercy and
compassion. Anything else than this is our ruin and
destruction (O. A. Olsen, ibid., p. 188).

Today there may be some who also feel
“grieved and tried” that an inquiry such as this
should be made into our history. Why pay such
attention to the tragic past? Why not forget it and
go “forward” from where we are now?

According to this General Conference president
of 1893, sensitive feelings of resentment about
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1888 indicate an attitude of heart at war with God’s
Holy Spirit. Perhaps the Lord impressed him to say
what he did. And Ellen White also reminds us that
there is terrible danger in forgetting the past (LS
196). A prediction made by A. T. Jones at the same
1893 Session seems uncannily on target:

There will be things to come that will be more
surprising than that was to those at Minneapolis,—
more surprising than anything we have yet seen.

And, brethren, we will be required to receive
and preach that truth. But unless you and | have
every fiber of that spirit rooted out of our hearts,
we will treat that message and the messenger by
whom it Is sent, as God has declared we have
treated this other [1888] message (ibid., p. 185).

Insight Needed Rather Than More Works

Facing the full truth is not being “critical.” The
truth about the past not only lights up the
mysterious present; it Imparts hope for the
unknown future. The full truth is always good
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news. When we recognize it, our attempts to secure
the promised latter rain and to effect the final
harvest will succeed. The longest way around will
prove to be the shortest way home. The experience
of faith presupposes a full recognition of truth. But
until we are willing to face truth, all our catalog of
works must fail because they will be necessarily
devoid of that saving faith.

Under God’s guidance, history must bring us to
a confrontation with reality:

God’s love demands that His message of
“everlasting good news” go to all the world,
proclaimed with power. But He has declared that
He cannot add His blessings to confusion in our
midst.

The false “Christ” of the modern world is
powerless to fasten the remnant church
permanently in his grasp. He cannot bestow a
supernatural power on it as a whole, as he will
eventually do with other religious bodies, because
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of the presence within her of many thousands who
will insist on full acceptance of truth. They are
conscientious Seventh-day Adventists because of
deep convictions based on Scripture. They will not
bow the knee to Baal. And they will not let Baal
succeed in silencing them, because they know
themselves to be members of Christ’s body. They
will stand firm as did that lone One in the temple
who Insisted, “How dare you turn my Father’s
house into a market!” (John 2:16, NIV).

Thus the Seventh-day Adventist church will not
fail in the final crisis because there is a residual
strength of the honest in heart who still constitute a
great proportion of its fellowship. That strength
renders impotent Baal’s final attempt to subjugate
the Israel of God. Even Baal cannot add his
counterfeit blessings to a divided people halting
between two opinions! The decisive factor which
ensures victory for truth is the cleansing of the
heavenly sanctuary, a High Priestly ministry of the
world’s Saviour which has never taken place In
history previous to 1844.

31



The next step will be for those who claim to
cherish “the blessed hope” to decide to follow, In
the sense of utter devotion, one Lord or the other.
The implications of such a decision are staggering
to contemplate.
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Chapter 2

The Sin of Leaving Our First
Love

No one can question the genuineness of the
spiritual experience of those who passed through
the 1844 movement. Jesus was “precious” to the
believers who looked for His soon coming, and
their hearts were united in deep, sincere devotion.
They recognized the Holy Spirit as unmistakably
present in that movement.

It was this conviction, transcending mere
reliance on theological correctness, that held the
confidence of “the little flock” through the Great
Disappointment. The Seventh-day Adventist
Church was conceived in an experience of genuine
love and was born in a travail of soul by those few
who risked everything on their recognition of a
genuine work of the Holy Spirit. Thus she was well
born, conceived in true faith and not in legalism.
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In her early years, she loved the Lord with a
true heart, and appreciated the presence of the Holy
Spirit. Her later difficulties stem from a tragic
leaving of that “first love,” and a consequent
failure to recognize the true Holy Spirit.

As early as 1850, this warmth of devotion for
Jesus began to be gradually replaced in the hearts
of many by a “stupid and dormant,” “half awake”
condition, according to the young messenger of the
Lord. An insidious love of self began to replace
true love for the Saviour, producing lukewarmness.
Pride and complacency in possessing a system of
truth gradually crowded out much of the simple
heart-felt faith in Jesus which led to its acceptance
originally.

Thus, soon after the Great Disappointment of
1844 and the gathering of the “little flock” who
held their faith, there developed a deficiency In
their understanding of the import of the three
angels’ messages. The deficiency was not
theological but spiritual. The church was like an
adolescent who grows physically but remains a
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child otherwise.

The “truth” made phenomenal progress and
was found invincible in debate, but “the servants of
the Lord have trusted too much to the strength of
argument,” said Ellen White in 1855 (1T 113).
This made it difficult for them to resist the
unconscious but subtle temptation to indulge a
spiritual pride--had they not seen and accepted
truth, and sacrificed for it? There seemed to be
merit in such sacrifice. Ministers and evangelists
would pitch their tent in a new community, stir up
the other ministers and the popular churches, win
the arguments and debates, gather out their “best”
members, baptize them, raise up a new church, and
move on to more victories almost everywhere.
There enjoyed a euphoria of success.

Opposition led them to cherish the hope of
personal or corporate vindication at the second
advent more than love’s anticipation of meeting the
Beloved, whether such a meeting included
vindication or not. Their faith became to them
more an act of belief in doctrinal truth and
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obedience to It, motivated by a self-oriented
concern for reward rather than a heart-felt
appreciation of the grace of Christ. Instead of
walking humbly in utter dependence on the Lord,
“we” began to walk proudly with our indisputable
doctrinal evidence of “the truth.”

The result was inevitably a form of legalism.
The same experience has been repeated often in the
Individual lives of new Adventist converts. Rightly
understood, the history of the Advent movement is
the story of our own individual hearts. Each of us iIs
a microcosm of the whole, as each drop of water
embodies the essence of the rain. In all that we say
about the experience of past years, we remember
that we are no better than our forefathers. As Paul
Informed the believers at Rome, “we” do the same
things (Romans 2:1). Only through an insight
which recognizes corporate guilt can the failures of
our denominational history be resolved with
positive, encouraging value.
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How Our Lukewarmness Took Root

Ellen White early recognized that our problem
was a leaving of our “first love,” a loss of intimacy
with Christ through not appreciating His sacrificial
love. She herself apparently never lost that first
love, for she was always keen and quick to
recognize manifestations of the true Holy Spirit.
But “we” were not so readily perceptive.

We could sing joyfully with W. H. Hyde, “We
have heard from the bright, the holy land, we have
heard and our hearts are glad,” yet there was a
constant  tension  between recognizing or
appreciating the living gift of prophecy, and our
natural-born human resentment against its reproof
or correction. While the power of the Spirit of God
attending Ellen White’s ministry often constrained
church leadership to recognize the divine authority
of her message, they were seldom as a whole in
true heart-sympathy with its deep spiritual probing.
Such inner resentment is not surprising for us
humans. It was evident all through Israel’s ancient
history.
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This almost continual neglect to heed Ellen
White’s earnest appeals to return to a contrite “first
love” resulted in the darkest hours of our history.
An increasing but unconscious self-love of
ministers and believers crowded out real faith, and
as a consequence the ability to discern the working
of the Holy Spirit faded away. A development so
horrendous as to be unimaginable to the pioneers
(and nearly so to us today) finally took place. The
time would come in 1888 when that mighty Third
Person of the Godhead would actually be
“insulted” by the responsible delegates at an
official General Conference Session (cf. Ms. 24,
1892; Special Testimonies, Series A, No. 7, p. 54;
see chapter six). How could Seventh-day
Adventists do such a thing?

Had it not been for Ellen White’s continued
ministry, it is doubtful that the movement could
have survived other than as a legalistic cult like the
Jehovah’s Witnesses or the Worldwide Church of
God. This in itself--usually recognized as true--is a
strikingly plain commentary on the nature of our
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deep seated unbelief. We were repeating in a few
decades history which ancient Israel took centuries
to traverse. No Seventh-day Adventist would deny
that the church was “Jerusalem.” But she was still
the old city, not yet the New.

We failed to see the three angels’ messages as
“the everlasting gospel.” The doctrines were true.
But ministers and members were blinded to a
proper discernment of the third angel’s message In
verity, as the blindness of the Jews prevented them
from discerning the true message of the Old
Testament. That verity which the Jews couldn’t see
was the place of the cross in their sanctuary
services and in the ministry of their long-expected
Messiah. Likewise, the place of the cross In the
third angel’s message eluded our late-nineteenth-
century brethren.

As early as 1867, Ellen White spoke of the
principle of the cross (rather than dress reform) as
the fundamental motif inspiring all of our Seventh-
day Adventist commitment and lifestyle:

39



We have been so united with the world that we
have lost sight of the cross, and do not suffer for
Christ’s sake....

In the acceptance of the cross we are
distinguished from the world. (1T 525).

And in 1879 she wrote:

“There 1S too much bustle and stir about our
religion, while Calvary and the cross are forgotten”
(5T 133).

Growth Vs. Progress

What made our spiritual state even more
difficult to understand was the fact that the church
did enjoy a prosperous growth numerically,
financially, and in prestige. This was reflected in a
steady increase of institutional, financial, and
organizational strength. The fledgling movement,
starting from less than nothing in the face of the
world’s post-1844 scorn, had assumed the form of
a permanently established denomination, well

40



respected. We had what was widely recognized as
the finest health institution in the world, and one of
the most advanced church printing plants in the
“west.”

Of course, there was nothing wrong with such
material progress. Most of the advances made were
at the insistence of the agent of the gift of
prophecy. It was right and proper that institutions
be established, that the work spread into new
regions and churches everywhere be raised up. But
ministers and laity alike mistook this growth for
the true end and purpose of the Advent movement-
-a spiritual preparation for the return of Christ.
Confusion resulted, and self-esteem and
complacency began to surface in the weekly
reports of “the advance of the cause” as published
In the Review.

The spirit evident in those reports of “progress”
contrasts with the fervent messages of counsel
which Ellen White sent out at the same time. Many
of the Dbrethren expressed almost incessant
optimism about the results of their work. True, God
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was leading, and the movement was His. But
Inspiration and history report that the most
remarkable aspect of the “work” was not its
material progress, but its lack of spiritual maturity.

The primary purpose of the Advent movement
has always been to develop the Christlike character
of a remnant which vindicates His sacrifice. No
other community of saints in all history have
welcomed such a maturity of experience,
symbolized in Scripture as the Bride making
“herself ready” (Revelation 19:7). This last
remnant will become the population of a “New
Jerusalem,” having overcome the backslidings of
all previous generations. In their character will be
seen the practical results of the cleansing of the
heavenly sanctuary. The plan of salvation is to
reach its culmination, and the doubts and
objections of Satan and his hosts are to be forever
answered. The unfallen universe itself is to be
reassured by watching a grand demonstration of the
complete success of the plan of salvation in its final
hour. The gospel is to be demonstrated as *“the
power of God unto salvation” (Romans 1:16).
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Bound up with the attainment of this primary
objective Is the realization of a secondary one:
finishing the gospel program of world mission. The
attainment of the secondary goal is represented In
Scripture as virtually assured once the primary one
Is realized (Mark 4:26-29; Revelation 14:15; John
13:35).

Had “we” not been blinded by self-love, a true
understanding of the verity of the three angels’
messages would long ago have ensured genuine
progress toward the attainment of that primary goal
of Christlikeness of character. Instead, there has
been an imagined progress in the fulfillment of the
secondary goal.

But a serious problem immediately becomes
evident. Other denominations are making the same
kind of numerical and institutional “progress,”
even far better, which suggests that such growth
means little so far as Heaven’s real blessings on
our work are concerned. In the process we have
largely lost sight of the primary goal in this illusory
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fulfillment of the secondary one. Official reports
reach ill-advised conclusions based on financial or
statistical advancement. One example follows, the
tip of an iceberg of pride and complacency:

The financial success of this vast
denominational undertaking cannot be stronger
than the faith and zeal which animate God’s chosen
people.

These combined resources, under the
generalship of the Captain of the Lord’s hosts, will
lead to the early triumph of the great Second
Advent Movement in all the world (Thirty-seventh
Financial Report, General Conference, December
31, 1948, p. 9).

In other words, the spiritual faith and zeal of
God’s chosen people are measured by their
statistical records! It may be said that this is an
extreme and outdated example. But it illustrates a
mind-set predominant at the time, and recognizable
almost everywhere today. The language of our
hearts claims that we are “rich and increased with
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goods.” The Author and Finisher of our faith says
the opposite, however.

Such was the spiritual condition of the church
In the decade preceding the 1888 General
Conference Session. The messenger of the Lord
had often decried the love of self that became so
painfully evident in an all-pervasive lukewarmness.
In desperate efforts to help, she sent burning
messages of entreaty to “us” in the years preceding
the 1888 Conference, messages to motivate
ministers and people to recover the deep, heart-felt
love for Jesus that had become nearly lost. She
worked hard, but for some reason the appeals
largely fell on deaf ears and were not successful.

God’s Simple Remedy for a Serious
Denominational Problem

Could some dynamic message, some simple
“word,” penetrate to Laodicea’s heart and
accomplish for the church Iin a short time what
decades of Ellen White’s earnest spiritual ministry
had failed to do?
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The answer is yes, according to the Lord’s
plan. He would send such a “word” through
humble instruments in 1888, a message to be the
“beginning” of the latter rain and the loud cry. The
circumstances of its coming would be as lowly as
the “worm” that caused Jonah’s vine to wither, and
as humble as the birth in Bethlehem’s barn. God
sent two young, obscure agents with a fresh
presentation of pure truth. Ellen White was
delighted with their message. She saw how it
provided the missing link of Adventism, the
motivation that transformed the heavy “oughts” of
legalism into the joyful imperatives of apostolic
devotion.

But she was righteously indignant with leading
brethren who could not see what was happening
and who reacted to it negatively. She spoke about
the two messengers thus:

The priest took [the Iinfant Jesus] in his arms,
but he could see nothing there. God did not speak
to him and say, “This is the consolation of Israel.”
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But just as soon as Simeon came in, ... he sees
there that little Infant in His mother’s arms, ... God
says to him, “This is the consolation of Israel.” ...
Here was one who recognized Him because he was
where he could discern spiritual things... .

We have not a doubt but that the Lord was with
Elder Waggoner as he spoke yesterday... .

The question is, Has God sent the truth? Has
God raised up these men to proclaim the truth? |
say, yes, God has sent men to bring us the truth that
we should not have had unless God had sent
somebody to bring it to us... . | accept it, and | no
more dare to lift my hand against these persons
[than] against Jesus Christ, who is to be recognized
In His messengers... .

We have been in perplexity, and we have been
In doubt, and the churches are ready to die. But
now here we read [quotes Revelation 18:1] (Ms. 2,
1890).
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Our Problem Today

A century later, with a more ponderous world-
wide machinery of organization, the difficulty of
rectifying the same lukewarm, “ready to die”
condition appears even more perplexing than it was
In 1890. Denominational pride and lukewarmness
In many nations and cultures present a staggering
problem. It can no longer be hoped that the mere
passage of time will provide a remedy. Even God’s
patience may soon be at an end. The effects of our
lukewarmness will not, cannot, be tolerated by the
Lord Himself forever. It is He who says that we
make Him so sick that He feels like throwing up
(this 1s what the original language Implies iIn
Revelation 3:16, 17).

The key to understanding our present baffling
position lies in a true appraisal of what happened at
the 1888 Session and its aftermath. We must
recognize the reality of its spiritual fall-out in our
denominational character world-wide today. The
latter rain and the loud cry began among us as a
simple, unspectacular message of miraculous
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power, but these priceless blessings were shut off
because the Holy Spirit was “insulted.”

How this could happen we must consider in our
next chapter.
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Chapter 3

The Loud Cry to Come in a
Surprising Way

For decades preceding 1888, the church and its
leadership looked forward to the “times of
refreshing” when the long-expected latter rain
would come. This was a cherished expectation
among us a century ago like the long-awaited
coming of the Messiah was to the Jews in John the
Baptist’s time.

However, few seemed to recognize that the
latter rain and the loud cry would be primarily a
clearer understanding of the gospel. The loud cry
was expected to be increased noise. It took us by
surprise that it turned out to be increased light.

We expected a thunderous shaking of the earth
with a message of “Get ready, or else!” and were
not prepared for the still small voice of a revelation
of grace as the true motivation of the third angel’s
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message. The supernatural power we hoped for
must be consequent on our accepting that greater
gospel light. that must lighten the earth with glory.

There was a terrible danger that the Jewish
leaders might reject their Messiah when He should
come “suddenly.” And there was an equal danger
that the responsible leaders of our church might
spurn the loud cry when it should begin. As far
back as 1882 Ellen White had warned that they
might someday be unable to recognize the true
Holy Spirit:

Many of you cannot discern the work and
presence of God. ... There are men among us In
responsible positions who hold that ... such a faith
as that of Paul, Peter, or John, is ... old fashioned,
and Insufferable at the present time. It Is
pronounced absurd, mystical, and unworthy of an
Intelligent mind (5T 74, 79).

A false optimism prevailed (*“I know that many
think far too favorably of the present time”), and
“In the mighty sifting soon to take place,” these
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leading workers could be found unfit for crisis-era
leadership:

Those who have trusted to intellect, genius, or
talent, will not then stand at the head of rank and
file. They did not keep pace with the light. Those
who have proved themselves unfaithful will not
then be entrusted with the flock. In the last solemn
work, few great men will be engaged (5T 80).

Ellen White had looked forward to the time
when the Lord would take leadership into His own
hands and raise up human instruments whom He
could trust:

When we have men as devoted as Elijah, and
possessing the faith which he possessed, we shall
see that God will reveal Himself to us as He did to
holy men of old. When we have men, who, while
they acknowledge their deficiencies, will plead
with God in earnest faith, as did Jacob, we shall see
the same results (4T 402).

Specifically, the General Conference president
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In 1885 was warned that unless he and some others
are aroused to a sense of their duty, they will not
recognize the work of God when the loud cry of
the third angel shall be heard. When light goes
forth to lighten the earth, instead of coming up to
the help of the Lord, they will want to bind about
His work to meet their narrow ideas. Let me tell
you that the Lord will work in this last work in a
manner very much out of the common order of
things, and in a way that will be contrary to any
human planning. ... The workers will be surprised
by the simple means that He will use to bring about
and perfect His work of righteousness (October 1,
1885; TM 300).

That letter was addressed to both G. I. Butler
and S. N. Haskell. Haskell heeded the warning and
was one of the few who had the discernment to
recognize the mysterious thing that was happening
before his eyes three years later. But not Butler and
many others. The Lord would be forced in 1888 to
pass by experienced ministers, to use younger or
more obscure agents:
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The Lord often works where we least expect
Him; He surprises us by revealing His power
through instruments of His own choice, while He
passes by the men to whom we have looked as
those through whom light should come. ...

Many will reject the very messages God sends
to His people, If these leading brethren do not
accept them. ... Even if all our leading men should
refuse light and truth, that door will still remain
open. The Lord will raise up men who will give the
people the message for this time (GW old ed,,
126).

Again, in 1882 we were told:

It may be under a rough and uninviting exterior
the pure brightness of a genuine Christian character
will be revealed. ...

Elijah took Elisha from the plough, and threw
upon him the mantle of consecration. The call to
this great and solemn work was presented to men
of learning and position; had these men been little
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In their own eyes, and trusted fully in the Lord, He
would have honored them with bearing His
standard in triumph to the victory. ...

God will work a work in our day that but few
anticipate. He will raise up and exalt among us
those who are taught rather by the unction of His
Spirit, than by the outward training of scientific
Institutions (5T 81, 82).

Those 1882 testimonies exhibit an inspired
foresight. It was as though that little lady wrote the
1888 history in advance!

The Divine Choice of Messengers

In that very year, 1882, E. J. Waggoner began a
course of training that was evidently under the
special guidance of the Holy Spirit. He was being
prepared to be the agent of a special work. He later
described his experience:

| began my real study of the Bible, thirty-four
years ago [1882]. At that time Christ was set forth
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before my eyes “evidently crucified” for me. | was
sitting a little apart from the body of the
congregation in the large tent at a camp meeting in
Healdsburg [California], one gloomy Sabbath
afternoon. | have no idea what was the subject of
the discourse. Not a word nor a text have | ever
known. All that has remained with me was what |
saw. Suddenly a light shone round me, and the tent
was for me far more brilliantly lighted than if the
noon-day sun had been shining, and | saw Christ
hanging on the cross, crucified for me. In that
moment | had my first positive knowledge, which
came like an overwhelming flood, that God loved
me, and that Christ died for me. God and | were the
only beings | was conscious of in the universe. |
knew then, by actual sight, that God was in Christ
reconciling the world unto Himself; 1 was the
whole world with all its sin. | am sure that Paul’s
experience on the way to Damascus was no more
real than mine. ...

| resolved at once that | would study the Bible
In the light of that revelation, in order that I might
help others to see the same truth. | have always
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believed that every part of the Bible must set forth,
with more or less vividness, that glorious
revelation [Christ crucified] (Letter, May 16, 1916,
written just before his sudden death).

In those same years preceding 1888 the Lord
was preparing his colleague. The message of truth
found A. T. Jones as a private in the U. S. Army.
Although not a product of the schools, he studied
night and day, amassing a great store of historical
and Biblical knowledge. J.S. Washburn, who knew
him personally, told us that he was a humble,
earnest, and deep- feeling person whose effectual
prayers gave evidence that he knew the Lord
(interview, June 4, 1950).

Young Jones’ keen intellect was balanced by
warm, simple, child-like faith. In the days when he
was used of God, he was powerful in preaching
and in personal ministry. In the years immediately
following 1888, there  were significant
demonstrations of the Spirit of God working
through him, including special ministry In
Washington at the U. S. Senate to defeat the Blair
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Sunday bill. In fact, this near-century of continuing
religious liberty that Americans enjoy is a legacy
of the effective efforts of the unrecognized and
unhonored Jones and Waggoner in opposing
religious intolerance of their day.

The Spirit of God was truly preparing these two
young men to herald to the remnant church and to
the world itself the “beginning” of the long-awaited
loud cry:

The Lord in His great mercy sent a most
precious message to His people through Elders
Jones and Waggoner. This message was to bring
more prominently before the world the uplifted
Saviour, the sacrifice for the sins of the whole
world. ... God gave His messengers just what the
people needed (1895; TM 91, 95).

For eight years following 1888, Ellen White
often spoke of these two young men as “the Lord’s
messengers,” endorsing them iIn words never
uttered of any others. There are between 200 and
300 such enthusiastic statements from her. In 1890
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she said:

Suppose that you blot out the testimony that
has been going during these last two years,
proclaiming the righteousness of Christ, who can
you point to as bringing out special light for the
people? (RH, March 18, 1890).

In 1888 she had said:

God is presenting to the minds of men divinely
appointed precious gems of truth, appropriate for
our time (MS. 8a, 1888; A. V. Olson, Through
Crisis to Victory, p. 279; hereafter, Olson).

The message given us by A. T. Jones and E. J.
Waggoner is the message of God to the Laodicean
church (Letter S24, 1892).

When she first heard the message of Waggoner,
she iImmediately perceived its true significance. It
was a special revelation for the church and for the
world:

59



| have had the question asked, what do you
think of this light which these men are presenting?
Why, | have been presenting it to you for the last
forty-five years,--the matchless charms of Christ.
This iIs what | have been trying to present before
your minds. When Brother Waggoner brought out
these ideas at Minneapolis, it was the first clear
teaching on this subject from any human lips | had
heard, excepting the conversations between myself
and my husband. | have said to myself, it is
because God has presented it to me in vision that |
see it so clearly, and they cannot see it because
they have not had it presented to them as | have,
and when another presented it, every fiber of my
heart said amen (Ms. 5, 1889).

In our modern terminology, she perceived the
message to be a transmission that would apply
power from the engine to the drive wheels. For
“forty-five years” she had been racing the engine,
but the power to finish the gospel commission
wasn’t getting through. Now she perceived how the
new message supplementing the old would actually
prepare the people of that generation for the
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coming of the Lord. No wonder she was happy!
How the Loud Cry Was Not Recognized

As early as April 1, 1890, Ellen White, growing
In understanding, applied the language of
Revelation 18 to the 1888 message:

Several have written to me inquiring if the
[1888] message of justification by faith is the third
angel’s message, and | have answered, “It Is the
third angel’s message in verity.” The prophet
declares, “And after these things | saw another
angel come down from heaven, having great
power; and the earth was lightened with his glory”
[Rev. 18:1] (RH, April 1, 1890).

By 1892, she was ready to state unequivocally
that the message was indeed the beginning of the
long-awaited loud cry:

The loud cry of the third angel has already
begun in the revelation of the righteousness of
Christ, the sin-pardoning Redeemer. This is the
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beginning of the light of the angel whose glory
shall fill the whole earth (RH, November 22,
1892).

Note that the “beginning” of this angel’s work
was the message, not its assumed acceptance by the
leadership or the people. We shall see later how
this reality packs a powerful significance in a time
of crisis.

Elder Butler, the most responsible officer of the
church, was foremost in opposing that precious
light of the loud cry. Few others were spiritually
able to transcend his negative influence. In his
blind opposition to the loud cry we may see the
tragic fulfillment of the inspired warning sent him
on October 1, 1885 (cf. TM 300):

There are some who have a desire to have a
decision made at once as to what 1s the correct
view In the point under discussion. As this would
please Elder Butler, it is advised that this question
should be settled at once. But are minds prepared
for such a decision? | could not sanction this
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course. ... They are not prepared to make safe
decisions. ...

| see no reason for the wrought-up state of
feeling that has been created at this meeting
[Minneapolis, 1888]. ... The messages coming
from your president at Battle Creek are calculated
to stir you up to take a decided position; but | warn
you against doing this. ... Excited feelings will
lead to rash moves (Ms. 15, 1888; Olson, p. 295).

| can never forget the experience which we had
In Minneapolis, or the things which were then
revealed to me in regard to the spirit that controlled
men, the words spoken, the actions done iIn
obedience to the powers of evil... They were
moved at the meeting by another spirit, and they
knew not that God had sent these young men to
bear a special message to them which they treated
with ridicule and contempt, not realizing that the
heavenly intelligences were looking upon them |
know that at that time the Spirit of God was
Insulted (MS. 24, 1892).
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Thus did the leadership of this church, fondly
expecting to be vindicated before the world in the
long-expected loud cry, actually do despite to the
Spirit of grace and despise the riches of His
goodness.

Let us make clear that this sin of insulting the
Holy Spirit did not bind the corporate body of the
church in the unpardonable sin. The ancient Jews’
sin against the Holy Spirit consisted of attributing
His work to Satan (Mark 3:22-30). We do not read
that our brethren in general in the 1888 era went
that far, although some individuals may have done
so. (Insulting Him was bad enough!). Ellen White
continued to minister to this church until her death
In 1915, thus indicating her belief that forgiveness
IS possible, and that the solution to our problem is
not denominational disintegration or abandonment,
but denominational repentance and reconciliation
with the Holy Spirit.

So-Called “Faults” of Messengers
No Excuse to Reject Their Message
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Rejection of light by God’s appointed trustees
IS always inexcusable. It is not our place in this late
day to find fault; we can only note facts. The
brethren who opposed the light sincerely thought
they were doing right because the agents whom the
Lord employed seemed faulty. The Lord worked in
a manner out of the ordinary and surprised the
brethren. Ellen White described what was
happening, using the future tense to depict events
In the present:

In the manifestation of the power that lightens
the earth with its glory, they will see only
something which in their blindness they think
dangerous, something which will arouse their fears
and they will brace themselves against it. Because
the Lord does not work according to their
expectations and ideas, they will oppose the work
(RH Extra, December 23, 1890).

Earlier, she had pinpointed the difficulty the
brethren were having in their own souls. We can
sympathize with them, for the trial was a very
severe one:
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Now | want you to be careful, every one of
you, what position you take, whether you enshroud
yourselves in the clouds of unbelief because you
see iImperfections; you see a word or a little item,
perhaps, that may take place, and judge them
[Jones and Waggoner] from that. ... You are to see
whether God is working with them, and then you
are to acknowledge the Spirit of God that Is
revealed in them. And if you choose to resist it you
will be acting just as the Jews acted (Sermon,
March 9, 1890; MS. 2, 1890).

Older experienced brethren were piqued at the
prospect of Ellen White so decidedly supporting
two comparatively young and obscure men against
practically the entire assembly of workers. Elder
A.G. Daniells later said that she had to stand
“almost alone” against nearly the entire General
Conference (The Abiding Gift of Prophecy, p.
369). Robert W. Olson reported to the 1986 Annual
Council in Rio de Janeiro that she was “publicly
defied” at the 1888 session (Adventist Review,
October 30, 1986). If she was right, it seemed that
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God had passed the leading brethren by, and this
was disconcerting:

Those whom God has sent with a message are
only men, but what is the character of the message
which they bear? Will you dare to turn from, or
make light of, the warnings, because God did not
consult you as to what would be preferred? (RH
December 27, 1890).

God ... gave you opportunity to come up
armed and equipped to the help of the Lord. ... But
did you make ready? ... You sat still, and did
nothing. You left the word of the Lord to fall
unheeded to the ground; and now the Lord has
taken men who were boys when you were standing
at the forefront of the battle, and has given to them
the message and the work which you did not take
upon you. ... Will you criticize? Will you say,
“They are getting out of their place?” Yet you did
not fill the place they are now called to fill (TM
413).

Human nature being what it is, opposers would
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seek for some pegs on which to hang their doubts.
The fact that the Lord’s messengers were “only”
men seemed to supply the need:

Those whom God has sent with a message are
only men. ... Some have turned from the message
of the righteousness of Christ to criticize the men
(RH December 27, 1890).

Speaking to “those in responsible positions,”
Ellen White asked: “How long will you hate and
despise the messengers of God’s righteousness?”
(TM 96).

One of our esteemed denominational authors
attempts to show that the 1888 opposition was
justifiable. Note how he emphasizes the “faults” of
Jones and Waggoner and blames them for causing
the rejection of their message. Thus he in fact
perpetuates the 1888 prejudice and sets our clock
back a hundred years:

Not only was he [Jones] naturally abrupt, but
he cultivated singularity of speech and manner, ...
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was at times obstreperous, and he gave just cause
for resentment. ...

[Jones and Waggoner] shouting, “Christ is all”

gave evidence that they were not wholly
sanctified. ... [Incorrectly cites Mrs. White as
supporting the idea that Jones and Waggoner
contributed a contentious spirit to the “terrible
experience at the Minneapolis Conference.”]

They bore almost exclusively upon faith as the
factor in salvation, ... [were] not disposed to
consider the other side calmly. ... Were not wholly
without fault in conceit and arrogance. ...

Failed to show the humility and love which
righteousness by faith imparts. ... Extreme
teaching of Jones and Waggoner is observable still
In the mystical pronouncements of those who make
faith all and works nothing.

... [They were] imperfect channels. ... As we
look back on the controversy we perceive that it
was the rancors aroused Dby [Jones’ and
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Waggoner’s] personalities, much more than the
differences in beliefs, which caused the difficulty
(A. W. Spalding, Captains of the Host, pp. 591-
602).

This is a negative analysis of the men whom
Inspiration designated as the “Lord’s messengers.”
While they were indeed “only men,” it is difficult
to understand why the Lord should choose for such
a special work men who were notably “imperfect
channels”, unsanctified (in comparison with
others), justly arousing “resentment” and
“rancors,” crude and “mystical.” The Lord abhors a
self-righteous, contentious spirit. But Jones and
Waggoner did not have such a spirit in the 1888
era.

While it is true that Ellen White rebuked A. T.
Jones for being momentarily “too sharp” on Uriah
Smith in the pre-session controversy on the ten
horns, she nevertheless defended the two brethren
as “Christians” and “gentlemen.” And she more
than hinted that a goodly number of the opposing
brethren did not evidence such *heavenly
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credentials.”

We have modern writers who paint Jones and
Waggoner in the same fault-finding terms as did
their 1888 opponents. But the two “messengers”
enjoyed Ellen White’s unqualified endorsement. It
IS true that after the 1888 era finally ended, they
faltered and lost their way. This is probably the
reason why modern writers want to blame them for
the 1888 tragedy. But they misjudge the facts.

Ellen White foretold that this tragic
development would take place if opposition to their
message continued. Nevertheless, she added, their
later failure would in no way Invalidate their
message and ministry from 1888-1896, the period
of her endorsements (see chapter 10). For us to
criticize these “messengers” during that era of the
“beginning” loud cry is to endorse the objections of
their contemporary opponents. Logically, it
justifies spurning the special blessing which came
from heaven. It’s amazing that after a hundred
years we still feel compelled to blame the Lord’s
special messengers for the consequences of our
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own unbelief.

Ellen White notably regarded Jones and
Waggoner as showing a genuine Christian spirit
during and after the Minneapolis conference
(contemporary eyewitness accounts substantiate
her judgment):

Doctor Waggoner has spoken to us in a
straight-forward manner. ... Of one thing | am
certain, as Christians you have no right to entertain
feelings of enmity, unkindness and prejudice
toward Dr. Waggoner, who has presented his view
In a plain, straight-forward manner, as a Christian
should. ... | believe him to be perfectly honest in
his views, and | would respect his feelings and trust
him as a Christian brother, so long as there is no
evidence that he is unworthy. The fact that he
honestly holds some views of Scripture differing
from yours and mine, is no reason we should treat
him as an offender, as a dangerous man, and make
him the subject of unjust criticism (Ms. 15, 1888;
Olson, p. 294).
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A young minister who came to the Minneapolis
meeting with a prejudiced mind against him has
left on record his impressions of the spirit which
Waggoner showed:

Being decidedly prejudiced in favor of Elder
Butler, and against E. J. Waggoner, | went to that
meeting with a prejudiced mind. ...

With pencil and notebook in hand I listened for
heresy and was ready to see flaws and find fault
with whatever was presented. As Elder Waggoner
started in, it seemed very different from what | was
looking for. By the close of his second lesson | was
ready to concede that he was going to be fair and
his manner did not show any spirit of controversy,
nor did he mention any opposition that he was
anticipating. Very soon his manner, and the pure
gospel that he was setting forth materially changed
my mind and attitude, and | was an earnest listener
for Truth ... At the close of Elder Waggoner’s
fourth or fifth lesson | was a subdued, repenting
sinner. ...
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After Elder Waggoner had finished his eleven
studies, the influence of which had in quite a
measure taken out of a good many the debating
spirit. ... (C. McReynolds, “Experiences While at
the General Conference in Minneapolis, Minn., In
1888.” E. G. White Estate, D File, 189).

Ellen White even defended the bold teaching
and apparently iconoclastic spirit of the young
messengers:

Men will go forth in the spirit and power of
Elijah to prepare the way for the second advent of
the Lord Jesus Christ. It is their work to make
crooked things straight. Some things must be torn
down; some things must be built up (Ms. 15, 1888;
Olson, p. 300).

Let no soul complain of the servants of God
who have come to them with a heaven-sent
message. Do not any longer pick flaws in them,
saying, “They are too positive; they talk too
strongly.” They may talk strongly; but is it not
needed? God will make the ears of the hearers
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tingle if they will not heed His voice or His
message. ...

Ministers, do not dishonor your God and grieve
His Holy Spirit, by casting reflections on the ways
and manners of the men He would choose. God
knows the character. He sees the temperament of
the men He has chosen. He knows that none but
earnest, firm, determined, strong-feeling men will
view this work In its vital importance, and will put
such firmness and decision into their testimonies
that they will make a break against the barriers of
Satan (TM 410, 412, 413).

A modern historian describes the unpolished
and supposedly unlettered A. T. Jones as “a
towering, angular man, with a loping gait and
uncouth posturings and gestures” (Spalding, op.
cit., p. 591). Ellen White had a very different view
of him:

There are Christian workers who have not
received a collegiate education because it was
Impossible for them to secure this advantage; but
God has given evidence that He has chosen them.
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... He has made them effectual co-workers with
Himself. They have a teachable spirit; they feel
their dependence upon God, and the Holy Spirit is
with them to help their infirmities. ... There Is
heard In his voice the echo of the voice of Christ.

It is evident that he walks with God, that he has
been with Jesus and learned of Him. He has
brought the truth into the inner sanctuary of the
soul; it is to him a living reality, and he presents
the truth in the demonstration of the Spirit and of
power. The people hear the joyful sound. God
speaks to their hearts through the man consecrated
to His service. ... He becomes really eloquent. He
IS earnest and sincere, and is beloved by those for
whom he labors. ... His defects will be forgiven
and forgotten. His hearers will not become weary
or disgusted, but will thank God for the message of
grace sent them through His servant.

They [opponents] can hold the objectionable
atom under the magnifying glasses of their
Imagination until the atom looks like a world, and
shuts out from their view the precious light of
heaven. ... Why take so much account of that
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which may appear to you as objectionable in the
messenger, and sweep away all the evidences that
God has given to balance the mind In regard to
truth? (*Christian Education,” 1893, quoted in FE
242, 243; RH April 18, 1893).

Ellen White herself, with all her respected
experience and age, and conscious of her exalted
position as a special messenger of the Lord, felt it
an honor to support the work of Jones and
Waggoner:

| have traveled from place to place, attending
meetings where the message of the righteousness
of Christ was preached. | considered it a privilege
to stand by the side of my brethren, and give my
testimony with the message for the time (RH,
March 18, 1890).

The True Reason Why the Message Was
Rejected

As we today re-read the inspired messages sent
for years after 1888, urging the acceptance of the
message, we cannot understand--reading on the

I



surface--why there could be any failure to do so.
We have therefore made the mistake of assuming
that our brethren did indeed come to accept it
wholeheartedly.

We must not overlook an important fact. How
could anyone accept the message God sent and
“hate and despise” the messengers whom He used?
They were “only men,” were very positive and
bold, and unfortunately for the prestige and peace
of the brethren, they were right. This made the
Lord’s chosen agencies of deliverance to become
objects of stumbling and a stone of offence because
of the prevailing unbelief. That which the Lord
Intended as a savor of life unto life became a savor
of death unto death. That which He sent for the
finishing of His work became the beginning of a
long delay.

To accept the message was too much
humiliation. The implications were that God was
somehow displeased with the spiritual condition of
those who were the “proper channels” for special
light from heaven. Note Ellen White’s analysis of
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the heart of the problem:

If the rays of light which shone at Minneapolis
were permitted to exert their convincing power
upon those who took their stand against light, if all
had yielded their ways, and submitted their wills to
the Spirit of God at that time, they would have
received the richest blessings, disappointed the
enemy, and stood as faithful men, true to their
convictions. They would have had a rich
experience; but self said, “No.” Self was not
willing to be bruised; self struggled for the
mastery, and every one of those souls will be tested
again on the points where they failed then. ... Self
and passion developed hateful characteristics
(Letter 19, 1892).

Some have been cultivating hatred against the
men whom God has commissioned to bear a
special message to the world. They began this
satanic work at Minneapolis. Afterward, when they
saw and felt the demonstration of the Holy Spirit
testifying that the message was of God, they hated
It the more, because it was a testimony against
them (TM 79, 80; 1895).
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The Holy Spirit will, from time to time, reveal
the truth through its own agencies; and no man, not
even a priest or a ruler, has a right to say, You shall
not give publicity to your opinions, because | do
not believe them. That wonderful “I” may attempt
to put down the Holy Spirit’s teaching (TM 70;
1896).

They [the opposers] heard not, neither would
they understand. Why?—Lest they should be
converted and have to acknowledge that all their
Ideas were not correct. This they were too proud to
do, and therefore persisted in rejecting God’s
counsel and the light and evidence which had been
given. ... This is the ground which some of our
leading brethren are travelling over now (Ms. 25,
1890).

As In all past ages, a prophet’s analysis of the
truth was unflattering and unwelcome. But for us
today, there is good news in facing reality.
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Who Were the “Some™”?

Note the expression, “some of our leading
brethren” rejected “God’s counsel.” Is it possible to
know the truth of what proportion that “some”
Implies?

Six years later Ellen White identified those who
rejected the message with a generic designation.
The “some” were the bulk of our leading, most
Influential brethren: “The light that is to lighten the
whole earth with its glory was resisted, and by the
action of our own brethren has been in a great
degree kept away from the world” (Letter 96, 1896;
1 SM 235; emphasis added). Without exception she
consistently identifies those “of our own brethren”
who rejected as “many” and those who accepted as
“few” (see chapter 4).

The parable of 1888 throws light on our
position today:

The Jews refused to receive Christ because He
did not come in accordance with their expectations.
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This is the danger to which the church Is now
exposed—that the inventions of men shall mark out
the precise way for the Holy Spirit to come.

Though they would not care to acknowledge fit,
some have already done this. And because the
Spirit 1s to come, not to praise men or to build up
their erroneous theories, but to reprove the world of
sin, and of righteousness, and of judgment, many
turn away from it (TM 64, 65; 1896).

Obviously, the 1888 message was far more
than a mere re-emphasis of a neglected doctrine.
The delegates to the Conference came
unexpectedly face-to-face with Christ when they
came face-to-face with His message. “What Is
justification by faith? It is the work of God in
laying the glory of man in the dust” (COR 104).
The confrontation involved the humbling of their
souls into that dust, and for this they were not
prepared. They resented contrition, and tears
trickling down their faces.
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In retrospect, we can see how the love of Christ
that melts hearts and professional clergy pride was
unwelcome. They were steeped In success, and
lowliness of heart became a stumblingblock.

Could this still be our problem today?
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Chapter 4a

Acceptance or Rejection: In
Search of a Sharper Focus

There Is Good News in the 1888 History!
Whether the 1888 message was accepted or
rejected 1S more than a trivial academic
controversy. As it is impossible to separate the
gospel from the history of the cross, so it is
Impossible to appreciate the 1888 message apart
from seeing the truth of its history. We cannot
correctly understand our present corporate
relationship to Christ unless we understand that
reality. Confusion is dangerous, for it is well
known that a people who do not know history are
fated to repeat it, and may already be doing so.

Ellen White's account of the history is clear and
Impossible to misunderstand. Nevertheless, one
author represents the historical evidence as being
ambiguous:
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The question has often been discussed: What
happened following the Minneapolis General
Conference of 1888? Did the church accept or
reject the new emphasis on the gospel of salvation?
If a person studies the records of those years
looking for evidence of acceptance, he can find
such evidence. On the other hand, one who looks
for evidence of rejection can also find what he
seeks (N. F. Pease, The Faith That Saves, p. 43).

However, the important issue is not whether the
church accepted the message. Ellen White says that
"Satan succeeded in shutting [it] away from our
people, in a great measure” (cf. 1 SM 234, 235;
1896). The church never had a fair chance to
consider it undistorted and unopposed. The issue is
whether the leadership accepted it. Ellen White
speaks frankly about this. Her testimony is present
truth, relevant to our spiritual state today.

The world-wide Seventh-day Adventist Church
has been taught through authoritative publications
that the 1888 message was accepted in that
generation by the predominant leadership, and has
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been the secure doctrinal possession of the church
ever since. Here Is a "rich and increased with
goods" assumption. Briefly stated, the official view
follows:

The rank and file of Seventh-day Adventist
workers and laity accepted the [1888] presentations
at Minneapolis and were blessed. Certain leading
men there resisted the teaching (A Further
Appraisal of the Manuscript "1888 Reexamined,"
General Conference, September 1958, p. 11).

An authoritative volume which at its initial
publication bore the endorsement of two General
Conference presidents "was read critically by some
sixty of our ablest scholars.... Doubtless no volume
In our history has ever had such magnificent
prepublication support” (p. 8). This book informs
us that opposition to the message was insignificant
because eventually less than ten delegates to the
1888 session actually rejected the message or were
unfavorable to it. This astounding view deserves
close attention, for If it is true, we must believe it:
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The charge .. that the teaching of
Righteousness by Faith was rejected in 1888 by the
denomination, or at least by its leadership, Is ...
refuted by the personal participants at the
Conference, and Is an unwarranted and
unsupported assumption. It simply is not true
historically.... "Some" leading brethren stood in the
way of light and blessing. But the ... leaders as a
group, never rejected the Bible doctrine of
Righteousness by Faith (L. E. Froom, Movement
of Destiny, p. 266; 1971).

Of the approximately ninety delegates
registered at the Minneapolis General Conference
of 1888, there were less than a score--and
consequently not even a fourth of the total number
of participants--who actually fought the message....

Most of those who first took Issue made
confessions ... and thenceforth ceased their
opposition.... Only a small hard core of "die-hards"
continued to reject it....

The "some" who rejected turns out to be less
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than twenty out of more than ninety--less than one
quarter. And, according to Olson most of those
twenty made confessions, hence ceased being
"rejectors” and thus becoming accepters (ibid., pp.
367-369; emphasis original).

This book further informs us that the message
was initially accepted in 1888 by the leadership of
the church:

The denomination as a whole, and its
leadership in particular, did not reject the message
and provisions of Righteousness by Faith in and
following 1888.... The new president
wholeheartedly accepted and maintained the
teaching of righteousness by faith.... The
responsible leaders of the movement from 1888 to
1897, definitely did not reject [it] (ibid., pp. 370,
371; emphasis original).

Both a General Conference vice-president and
president in separate statements agree:

During my fifty-five years in the Seventh-day
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Adventist ministry ... | have never heard a worker
or a lay member .... express opposition to the
message of righteousness by faith. Neither have |
known of any such opposition having been
expressed by Seventh-day Adventist publications
(A. V. Olson, Through Crisis to Victory, p. 232;
1966).

It is correct to say that the [1888] message has
been declared, both from the pulpit and through the
press, and by the lives of thousands upon thousands
of God's dedicated people.... Adventist pastors and
evangelists have announced this vital truth from
church pulpits and public platforms, with hearts
aflame with love for Christ (ibid., pp. 233, 237).

It has ... been suggested by a few--entirely
erroneously--that the Seventhday Adventist Church
has gone astray in failing to grasp this great
fundamental Christian teaching [the 1888 message]
(R. R. Figuhr, General Conference President, In
Foreword to By Faith Alone, p. vii, by N. F. Pease;
1962).
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The long-time Secretary of the Ellen G. White
Estate assures us that the message was generally
accepted:

The concept that the General Conference, and
thus the denomination, rejected the message of
righteousness by faith in 1888 Is without
foundation.... Contemporary records vyield no
suggestion of denominational rejection. There is no
E. G. White statement anywhere that says this was
so.... The historical record of the reception in the
field following the session supports the concept
that favorable attitudes were quite general.... It
would seem that disproportionate emphasis has
come to be given to the experience of the
Minneapolis General Conference session (A. L.
White, The Lonely Years, p. 396; 1984).

Following the lead of other scholars, another
author remarks:

Does this mean that the church as a whole, or
even its leadership, rejected the 1888 message? Not
at all. Some rejected it--a vocal minority.... The

90



new leadership wholeheartedly endorsed the new
emphasis (Marjorie Lewis Lloyd, Too Slow
Getting Off, pp. 19, 20).

If these official views are substantiated by
history and by testimony from Ellen White, we are
under moral obligation to believe them. But we
have a problem, because she repeatedly likens the
leadership reaction to the 1888 message to that of
the Jews against Christ.2 That was not acceptance!

If these statements are true, it is hard to
understand why Ellen White should be so
concerned for a decade and even longer about what
she said was continued rejection of the message on
the part of "our brethren" at headquarters when so
few opposed it. Would the Lord withhold from the
entire world church the blessings of the latter rain
and the loud cry if less than ten ministers persisted
In opposing it, and they not even leaders?

If so, can we ever hope for a better percentage
of acceptance of any message Heaven might send
us? If the Lord withholds from all of us the
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blessings of His Holy Spirit because of such
miniscule opposition, what hope do we have that
there ever can be a finishing of the gospel
commission?

The Jews Deny That They Rejected the Messiah

The Jews' denial takes two forms: (a) a case of
mistaken identity: Jesus of Nazareth was not the
Messiah, they say, therefore rejecting "him" was no
serious mistake; (b) a case of mistaken blame: the
Romans, not they, crucified "him" (cf. Max |I.
Dimont, Jews, God, and History, pp. 138-142).

It Is evident in many of the above statements
that we also have a problem: (a) There is mistaken
Identity. Almost all of these authors evade the fact
that the 1888 message was the beginning of the
latter rain and the loud cry. Practically without
exception they identify the 1888 message as a mere
"re-emphasis” of the 16th century, Protestant
doctrine of justification by faith as the popular
churches teach 1t.3 (b) There i1s a problem of
misplaced blame: it is uniformly insisted that only
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a few unimportant individuals resisted and rejected
the message, most of the others repenting, so that
In the end the message was quite well accepted by
the responsible leadership of the church.

Dr. Froom tells us that A. W. Spalding's and L.
H. Christian's accounts of the 1888 history are "in
complete harmony" with the facts (op. cit., p. 268).
And A. V. Olson likewise suggests that Spalding
presents "the whole truth™ of the matter (op. cit., p.
233). Their accounts differ markedly from Ellen
White's, but since they enjoy such full modern
endorsement, they deserve our close attention:

The greatest event of the eighties in the
experience of Seventh-day Adventists was the
recovery, or the restatement and new
consciousness, of their faith in the basic doctrine of
Christianity... The last decade of the century saw
the church developing, through this gospel, into a
company prepared to fulfill the mission of God....
The church was aroused by the revival message of
justification by faith (A. W. Spalding, Captains of
the Host, pp. 583, 602; 1949).
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1888 i1s a notable landmark in Seventh-day
Adventist history. It was really like crossing a
continental divide into a new country. Some
smiters of the Dbrethren calling themselves
reformers have tried to make out that the session
was a defeat; whereas, the truth is that it stands out
as a glorious victory.... It introduced a new period
In our work--a time of revival and soulsaving....
The Lord gave His people a marvelous victory. It
was the beginning of a great spiritual awakening
among Adventists.... the dawn of a glorious day for
the Adventist church.... The after effect of the great
Minneapolis revival ... beginning in 1888 ... was
rich in both holiness and mission fruitage (L. H.
Christian, The Fruitage of Spiritual Gifts, pp. 219,
223, 224, 237, 244, 245).

Note that one of our authors unwittingly fulfills
Christ's prophecy concerning the leadership of the
Laodicean church. He uses the very word that
Christ puts into the lips of "the angel of the church"
(Revelation 3:14, 17) who claims to be "rich and
enriched" through an assumed acceptance of the
message.
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Was the Message Accepted or Rejected?

Surely our author would not want to label a
former illustrious General Conference president as
a "smiter of the brethren." But logically A. G.
Daniells must fit into that category, for he clearly
says that the 1888 history marked a "defeat" in the
onward progress of the cause of God. His
statements completely contradict our endorsed
authors:

This message of righteousness in Christ ... met
with opposition on the part of earnest, well-
meaning men in the cause of God! The [1888]
message has never been received, nor proclaimed,
nor given free course as it should have been iIn
order to convey to the church the measureless
blessings that were wrapped within it.... The
division and conflict which arose among the
leaders because of the opposition to the message of
righteousness in  Christ, produced a very
unfavorable reaction. The rank and file of the
people were confused, and did not know what to
do...
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Back of the opposition is revealed the shrewd
plotting of that master mind of evil.... How terrible
must be the results of any victory of his In
defeating it! (A. G. Daniells, Christ Our
Righteousness, pp. 47, 50, 53, 54; 1926).

Throughout his book, Daniells insists that there
was no denomination-wide revival and acceptance
of this message and experience. In 1926 he
considered the revival to be yet future:

Through the intervening years [since 1888]
there has been steadily developing the desire and
hope--yes, the belief--that someday the message of
righteousness by faith would shine forth in all its
Inherent glory, worth, and power, and receive full
recognition (ibid., p. 43).

The "mighty revival" that others say took place,
Daniells placed in the category of a "what might
have been:"

What a mighty revival of true godliness, ...what
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a manifestation of divine power for the finishing of
the work, ... might have come to the people of God
If all our ministers had gone forth from that
Conference as did this loyal, obedient servant of
the Lord [Ellen White] (ibid., p. 47).

Ellen White must also logically come under
Christian's stricture of being a "smiter of the
brethren," for she summed up the end of the 1888
era as a time of victory for our enemy when she
said that "Satan succeeded .... in a great measure"
In keeping the message away from both the church
and the world (1 SM 234, 235; 1896).

A. T. Jones, when he was walking humbly with
the Lord, must also come under the same stricture,
and not only he, but the congregation assembled at
the General Conference Session of 1893. Yet they
were close to the real situation. Not one person
dared to challenge the speaker, for all knew he was
telling the truth:

When did that message of the righteousness of
Christ begin with us as a people? [One or two In
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the audience: "Three or four years ago."] Which
was it, three? or four? [Congregation: "Four."] Yes,
four. Where was It? [Congregation:
"Minneapolis."] What then did the [leading]
brethren reject at Minneapolis? [Some iIn the
congregation: "The loud cry."] ... What did the
brethren in that fearful position in which they
stood, reject at Minneapolis? They rejected the
latter rain--the loud cry--of the third angel's
message (GCB, 1893, p. 183).

In 1908 Jones tells of official opposition
continuing during those "twenty-one years against
God's message of righteousness by faith":

Today iIn positions of Presidents of Union
Conferences, and of officials of the General
Conference, there are men who at the beginning ...
opposed then and all the way since by every
question ... that they could devise, the truth of
righteousness by faith as that truth is in the plain
word of the Scriptures. This | know because more
than once have | been held up by the hour in that
very way by these very men (A. T. Jones letter to
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R. S. Owen, February 20, 1908.)4

If "the rank and file of Seventh-day Adventist
workers and laity accepted the presentations at
Minneapolis," would it not be reasonable to expect
that years later Jones could remember at least one
of them, besides Ellen White? Thirteen years after
1908 he recalls:

| can't now name anyone who accepted the
truth at that 1888 meeting openly [besides Ellen
White, obviously]. But later many said they were
greatly helped by it. One Battle Creek man said at
that meeting after one of Dr. Waggoner's meetings:
"Now we could say amen to all of that if that is all
there were to it. But away down yonder there is
still something to come. And this is to lead us to
that.... And if we say amen to this we will have to
say amen to that, and then we are caught."... There
was no such thing, and so they robbed themselves
of what their own hearts told them was the truth;
and by fighting what they only imagined, they
fastened themselves in opposition to what they
knew that they should have said amen to (Letter to
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C. E. Holmes, May 12, 1921).

In the same letter, Jones added that "the
opposers were ... all who could be swung by
General Conference influence."

Jones once said that "some" accepted the
message at the Minneapolis Conference, "some"
rejected, and "some" stood in between (GCB 1893,
p. 185). Those who favor the acceptance theory
have interpreted this to mean that the group was
divided roughly into thirds; and since it is assumed
that "many" who initially rejected or were neutral
later repented, the great majority are assumed to
have ended up accepting the message. Jones' 1921
statement continues with a different view:

Others would favor it, but when the spirit of
persecution was strong, instead of standing nobly
In the fear of God, and declaring in the face of the
attack, "It is the truth of God, and | believe it in my
soul,” they would begin to vyield and Iin an
apologetic way offer excuses for those who were
preaching it.
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Such a wishy-washy attitude is anything but
true acceptance of the message of Christ's
righteousness! Those who follow Christ are
prepared to die for His truth.

Jones has left on record his opinion of the
extent of the "world-wide denominational revivals"
which followed the 1888 Conference. The
following from this 1921 letter is quoted In an
officially approved book which supports the
acceptance view:

When camp-meeting time came [after 1888] we
all three [Ellen White, Waggoner, and himself]
visited the camp-meetings with the message of
righteousness by faith .... sometimes all three of us
at the same meeting. This turned the tide with the
people, and apparently with most of the leading
men (Pease, By Faith Alone, p. 149).

The quotation In the book stops here. But
Jones' next sentence refutes the acceptance thesis:

But this latter was only apparent, it was never
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real, for all the time in the General Conference
Committee and amongst others there was a secret
antagonism always carried on, and which ... finally
gained the day in the denomination, and gave to the
Minneapolis spirit and contention and men the
supremacy.

This letter was written when Jones was not far
from his death. It reveals a chastened spirit of
loyalty to all Seventh-day Adventist doctrinal
beliefs, and to the full inspiration of Ellen White's
prophetic ministry.

Within five years, A. G. Daniells published his
view that essentially agrees with that of Jones:
"The message has never been received, nor
proclaimed, nor given free course as it should have
been In order to convey to the church the
measureless blessings that were wrapped within it"
(Christ Our Righteousness, p. 47; 1926).

But we do not need to depend on Jones' or
Daniells' appraisal of what happened. We have
other testimony.
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Significant Inspired Evidence

Candidly investigated, Ellen White's writings
are never ambiguous on this issue of the reception
of the 1888 message. She can not support both
sides of two contradictory views. Jones' remark
about "the tide" being turned only "apparently"
with the leading brethren is substantiated by Ellen
White:

For nearly two years [1890], we have been
urging the people to come up and accept the light
and the truth concerning the righteousness of
Christ, and they do not know whether to come and
take hold of this precious truth or not (RH, March
11, 1890).

Why was this? Next week she told the reason
why the lay members and younger ministers were
hesitant:

Our young men look to our older brethren, and
as they see that they do not accept the message, but
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treat It as though it were of no consequence, it
Influences those who are ignorant of the Scriptures
to reject the light. These men who refuse to receive
truth, interpose themselves between the people and
the light (March 18, 1890; emphasis added).

She also agreed with Jones' statement that there
was not one of the leading brethren at headquarters
willing to take a firm stand for the message of
Christ's righteousness:

Again and again did | bear my testimony to
those assembled [Minneapolis, 1888] in a clear and
forcible manner, but that testimony was not
received. When | came to Battle Creek, | repeated
the same testimony in the presence of Elder Butler,
but there was not one who had the courage to stand
on my side and help Elder Butler to see that he, as
well as others, had taken wrong positions.... The
prejudice of Elder Butler was greater after hearing
the various reports from our ministering brethren at
that meeting in Minneapolis (January 25, 1889;
Letter U3, 1889; emphasis added).
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The brethren who she said "interpose
themselves" were leaders. Thank God, not all
"refused to receive truth,” but the term "our own
brethren" is generic in sense. It must mean the bulk
of the responsible leadership, with few if any
Influential exceptions. She uses the term
repeatedly. And what is significant, she uses it Iin
retrospect:

At Minneapolis ... Satan succeeded in shutting
away from our people, in a great measure, the
special power of the Holy Spirit.... The enemy
prevented them from obtaining that efficiency
which might have been theirs in carrying the truth
to the world.... The light that is to lighten the whole
earth with its glory was resisted, and by the action
of our own brethren has been in a great degree kept
away from the world (1 SM 234, 235).

No way could a few uninfluential "die-hard"
opposers have such a determinative effect if many
of the leading brethren wholeheartedly received the
message. To believe that the tail could wag the dog
thus would stretch credulity. She wrote the
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following to a relative, after most of the influential
"confessions" had come in:

Who of those that acted a part in the meeting at
Minneapolis have come to the light and received
the rich treasures of truth which the Lord sent them
from heaven? Who have kept step with the Leader,
Jesus Christ? Who have made full confession of
their mistaken zeal, their blindness, their jealousies
and evil surmisings, their defiance of truth? Not
one ... (Letter, November 5, 1892; B2a 1892).

Seven or eight long years after 1888 she Is
forced to confess concerning "some™ in Battle
Creek who "keep alive the spirit which ran riot at
Minneapolis,” and who are also identified as
“many,”

They began this satanic work at Minneapolis....
Yet these men have been holding positions of trust,
and have been molding the work after their own
similitude, as far as they possibly can (TM 80; May
1, 1895; May 30, 1896; emphasis added).
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A Plea for Simple Honesty

A. G. Daniells encourages us to be honest in
facing reality: "It would be far more agreeable to
eliminate some of the statements given by the
Spirit of Prophecy regarding the attitude of some of
the leaders toward the message and the
messengers. But this cannot be done without giving
only a partial presentation of the situation, ...
leaving the question in more or less of mystery"
(op. cit., p. 43).

The less "mystery" the better in this late
perilous hour. Therefore the following citations, as
brief as possible but verbatim, are taken from
Testimonies to Ministers written in 1895. This Is
Ellen White's retrospective judgment, written
pretty well toward the close of the 1888 era:

Many ... treat it [the message] with disdain.

You have turned your back, and not your face,
to the Lord.

That light which is to fill the whole earth with
Its glory has been despised.
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Beware how you ... pour contempt upon the
manifestations of the Holy Spirit.

| know not but some have even now gone too
far to return and to repent.

These great and solemn realities are
unappreciated and spoken against.

Men ... stand in the way of sinners, and sit in
the seat of the scornful.

Many have entered dark, secret paths, and some
will never return.

They have tempted God, they have rejected
light.

They have chosen darkness rather than light,
and have defiled their souls.

They have not only refused to accept the
message, but they have hated the light.

These men are parties to the ruin of souls. They
have interposed themselves between the
heaven-sent light and the people. They have
trampled upon the word of God, and are
doing despite to His Holy Spirit.

Have stood for years resisting light and
cherishing the spirit of opposition.

How long will you hate and despise the
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messengers of God's righteousness?

They have taunted them [the messengers] with
being fanatics, extremists, and enthusiasts.

You will, when it is too late, see that you have
been fighting against God.

Your turning things upside down is known of
the Lord.

Go on a little longer as you have done, In
rejection of the light from heaven, and you
are lost.

So long as false guideposts, pointing the wrong
way.

If you reject Christ's delegated messengers, you
reject Christ.

Despise this glorious offer of justification
through the blood of Christ.

| entreat you ... cease your stubborn resistance
of light and evidence (TM 89-98).

This was what our authors speak of as the
"notable landmark iIn Seventh-day Adventist
history," the crossing of a "continental divide into
new country,"” the "glorious victory and the
occasion and the beginnings of larger and better
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things for the advent church," the "time of revival
and soul-saving," the "time of happy spiritual
experience," the "beginning of a great spiritual
awakening among Adventists," a "denomination-
wide revival"! Ellen White wrote better than she
knew in 1895: "Your turning things upside down is
known of the Lord."

Seven or eight years after the Conference
afforded ample opportunity for repentance,
confessions, and a hearty participation in a
"denomination-wide revival." The chronology of
rejection can be catalogued year by year:

Instead of pressing your weight against the
chariot of truth that is being pulled up an inclined
road, you should work with all the energy you can
to push it on.

Our older Dbrethren ... do not accept the
message, but treat it as though it were of no
consequence (RH, March 18, 1890).

| cannot express to you my burden and distress
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of mind as the true condition of the cause has been
presented before me ...

It was shown to me that on the part of the
ministers in all our conferences, there is neglect to
study the Scriptures, to search for the truth ... Faith
and love, how destitute are the churches of these!

Bible religion is very scarce, even among our
ministers ... The standard of the ministry had been
greatly lowered....

Coldness, heartlessness, want of tender
sympathy, are leavening the camp of Israel. If these
evils are permitted to strengthen as they have done
for some years in the past, our churches will be in a
deplorable condition (TM 142-156; August 20,
1890).

There was not much revival by 1892:

The atmosphere of the church is so frigid, its
spirit is of such an order, that men and women
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cannot sustain or endure the example of primitive
and heaven-born piety. The warmth of their first
love is frozen up, and unless they are watered over
by the baptism of the Holy Spirit, their candlestick
will be removed out of its place (TM 167, 168,
161; July 15, 1892).

It was the same In 1893:

O how few know the day of their visitation! ...
We are convinced that among the people of God
there is blindness of mind and hardness of heart,
although God has manifested inexpressible mercy
toward us....

Today there are few who are heartily serving
God. The most of those who compose our
congregations are spiritually dead in trespasses and
sins.... The sweetest melodies that come from God
through human lips--justification by faith, and the
righteousness of Christ--do not bring forth from
them a response of love and gratitude... They steel
their hearts against [the Heavenly Merchantman]
(RH April 4, 1893).
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Conditions had not improved by 1895:

There are many who have outgrown their
advent faith, ... while saying in their hearts, as they
desire it shall be, "My Lord delayeth His coming."

Men who are entrusted with weighty
responsibilities, but who have no living connection
with God, have been and are doing despite to His
Holy Spirit.... Warnings have come from God
again and again for these men, but they have cast
them aside and ventured on in the same course...

If God spares their lives, and they nourish the
same spirit that marked their course of action both
before and after the Minneapolis meeting, they will
fill up to the full the deeds of those whom Christ
condemned when He was upon earth (TM 77-79;
May 1, 1895).

There had been apparently little change by
1896:

That men should keep alive the spirit which ran
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riot at Minneapolis i1s an offense to God. All
heaven is indignant at the spirit that for years has
been revealed in our publishing institution at Battle
Creek ... A voice has been heard pointing out the
errors and, in the name of the Lord, pleading for a
decided change. But who have followed the
Instruction given? who have humbled their hearts
to put from them every vestige of their wicked,
oppressive spirit? (TM 76, 77; May 30, 1896).

It seems that the "revival" had not succeeded in
capturing the hearts of the leaders by 1897:

God gives men counsel and reproof for their
good. He has sent His message, telling them what
was needed for the time--1897.... He gave you
opportunity to come up armed and equipped to the
help of the Lord. And having done all, He told you
to stand. But did you make ready? Did you say,
"Here am I; send me"? You sat still, and did
nothing. You left the word of the Lord to fall
unheeded to the ground....

O, why will men be hindrances, when they
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might be helps? Why will they block the wheels,
when they might push with marked success? Why
will they rob their own soul of good, and deprive
others of blessing that might come through them?
These rejecters of light will remain barren deserts
(TM 413).

For sure, those rejectors remained "barren
deserts" spiritually. A persual of their printed
sermons and articles reveals that they are dry and
boring, devoid of the essential motifs of the 1888
truths. Yet they evince supreme confidence that
they understand and preach righteousness by faith.

The Story of the Post-1888 Revivals

From 1888-1890 Ellen White makes numerous
references to the revival meetings which she held
In company with Jones and Waggoner. The
acceptance theory is based largely on these
statements. We must give due weight to them. The
following are samples of her glowing enthusiasm:

| have never seen a revival work go forward
with such thoroughness, and yet remain so free
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from all undue excitement. There was no urging or
Inviting. The people were not called forward, but
there was a solemn realization that Christ came not
to call the righteous, but sinners, to repentance....
There were many who testified that as the
searching truths had been presented, they had been
convicted in the light of the law as transgressors
(RH March 5, 1889).

The tidings that Christ is our righteousness has
brought relief to many, many souls, and God says
to his people, "Go forward."...

In every meeting since the General Conference
[1888] souls have eagerly accepted the precious
message of the righteousness of Christ....

On Sabbath [Ottawa, Kansas], truths were
presented that were new to the majority of the
congregation... But the labors of the Sabbath were
not in vain. On Sunday morning there was decided
evidence that the Spirit of God was working great
changes in the moral and spiritual condition of
those assembled (ibid., July 23, 1889).
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We are having most excellent meetings. The
spirit that was in the meeting at Minneapolis is not
here. All moves off in harmony.... The universal
testimony from those who have spoken has been
that this message of light and truth which has come
to our people is just the truth for this time, and
wherever they go among the churches, light, and
relief, and the blessing of God is sure to come In
(Ms. 10, 1889).

These statements taken out of a ten-year
context give the impression of a hearty leadership
acceptance of the message. But further evidence In
context must be considered. An impression of
leadership acceptance must be balanced by reality.

Jones said that those meetings "turned the tide
with the people.” However, there never was an
Issue or tide to be turned with the people. The
problem was entirely with the leaders and the
ministry. The people were ready to accept the light
gladly if the leaders should permit it to come to
them undistorted and unopposed, or rather, if they
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should join heartily in presenting it. Many younger
ministers were keenly iInterested. But the
continually noncommittal attitude or outright
opposition of responsible leaders in Battle Creek
and elsewhere quenched the movement. Not only
do Ellen White's remarks attest this fact, but the
General Conference correspondence in the
Archives is also clear.

In fact, it is not necessary even to summon her
to the witness stand to testify to this official Battle
Creek rejection of the message. The documentation
In the recorded correspondence demonstrates an
undercurrent of opposition, which Jones spoke of
as "a secret antagonism always carried on" (see
Additional Note at the end of this chapter).

The Counter-Revival Pressure

At Minneapolis, Ellen White quickly saw that
the problem lay with the leadership. She earnestly
appealed to the delegates not to look to the older,
experienced men to see what they would do with
the light. She said that they would even try to
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prevent it reaching the people:

| entreat you to make God your trust; idolize no
man, depend upon no man. Let not your love of
men hold them in places of trust that they are
unqualified to fill ....

You need greater light, you need a clearer
understanding of the truth which you carry to the
people. If you do not see light yourselves, you will
close the door, if you can, you will prevent the rays
of light from coming to the people. Let it not be
said of this highly favored people, "They would not
enter in themselves, and those who were entering
In they hindered." All these lessons are given for
the benefit of those upon whom the ends of the
world are come....

At this meeting ... opposition, rather than
Investigation, is the order of the day....

No one must be permitted to close the avenue
whereby the light of truth shall come to the people.
As soon as this shall be attempted, God's Spirit will
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be quenched (Ms. 15, 1888; Olson, pp. 297, 301).

Now our meeting Is drawing to a close and not
one confession has been made, there has not been a
single break so as to let the Spirit of God in. Now |
was saying what was the use of our assembling
here together and for our ministering brethren to
come In if they are here only to shut out the Spirit
of God from the people? (Ms. 9, 1888; Olson pp.
290, 291.)

What was the actual mechanism of rejection?
How did it operate? While it is true that Jones and
Waggoner were permitted to speak In camp
meetings and to publish articles, and while it is true
that their message was welcomed by the laity,
leadership rejection constantly counteracted their
best efforts. We have Ellen White's analysis of
what happened:

The very men who ought to be on the alert to
see what the people of God need that the way of
the Lord may be prepared, are intercepting the light
God would have come to His people and rejecting
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the message of His healing grace (Letter to Miller
brothers, July 23, 1889).

Some of our leading brethren have frequently
taken positions on the wrong side, and If God
would send a message and wait for these older
brethren to open the way for its advance, it would
never reach the people....

The rebuke of the Lord will be upon those who
would be guardians of the doctrine, who would bar
the way that greater light shall not come to the
people; and if there were no voice among men to
give it, the very stones would cry out . . It is the
coldness of heart, the unbelief, of those who ought
to have faith, that keeps the churches in feebleness
(RH July 26, 1892; emphasis added).

At the time, both Jones and Waggoner were
persona non grata with responsible brethren in
Battle Creek (Olson, p. 115). As we shall see in a
later chapter, the Review and Herald editor was the
most influential opposer. And Ellen White said that
the new General Conference president himself
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"acted as did Aaron in regard to these men who
have been opposed to the work of God ever since
the Minneapolis meeting” (Letter to A. O. Tait,
August 27, 1896). "The President of the General
Conference ... went directly contrary to the
cautions and warnings given him" concerning the
1888 aftermath (Letter to 1. H. Evans, November
21, 1897; E51, 1897).

Further, it was only natural that opposing
brethren should expect and very likely hope that
the unwelcome message should take no better with
the common people than it did with the elders and
authorities at Battle Creek. But when the reports
came In of the wonderful results of the preaching
of the iInspired trio, they were chagrined. It is
painful to report that Ellen White says that the
Holy Spirit's approval of the work discomfited
them. She was not concerned about an insignificant
minority of obscure brethren, but about the total
Impact of responsible, influential leadership:

Afterward when they saw and felt the
demonstration of the Holy Spirit testifying that the
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message was of God, they hated it the more,
because It was a testimony against them. They
would not humble their hearts to repent, to give
God the glory, and vindicate the right (May 1,
1895; TM 80).

The revivals held at South Lancaster, Chicago,
Ottawa, Kansas, and in the Battle Creek church
itself, were a powerful witness that God had set His
seal to the message being borne. The experiment
testing the light was being made in the laboratory
of the churches. It worked--never had such
manifestations of heavenly glory attended any
message or movement since the midnight cry of
1844

Now although there has been a determined
effort to make of no effect the message God has
sent, Its fruits have been proving that it was from
the source of light and truth. Those who have ...
stood to bar the way against all evidence, cannot be
supposed to have clearer spiritual eyesight for
having so long closed their eyes to the light God
sent to the people.... There will be resistance from
the very ones we expected to engage in such a
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work (Letter O19, 1892).

She continued to hope for a change of heart in
the leaders once they recognized the
Incontrovertible proof. The following paragraph
could be cited as evidence that the 1888 message
was accepted by the leadership of the church:

| saw that the power of God attended the
message wherever it was spoken. You could not
make the people believe in South Lancaster that it
was not a message of light that came to them ...
God has set His hand to do this work. We labored
In Chicago; it was a week before there was a break
In the meetings. But like a wave of glory, the
blessing of God swept over us as we pointed men
to the Lamb of God that taketh away the sin of the
world. The Lord revealed His glory, and we felt the
deep movings of His Spirit.

But the same article in the Review of March

18, 1890 indicates that the leading brethren still
were not in sympathy with the work:
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| have tried to present the message to you as |
have understood it, but how long will those at the
head of the work keep themselves aloof from the
message of God?

A greater sin was added to the unbelief of 1888
at Minneapolis: the incontrovertible evidences of
the Holy Spirit's approval of the message,
demonstrated in the wonderful revivals, only
confirmed the opposition of these brethren. "When
they saw and felt the demonstration of the Holy
Spirit testifying that the message was of God, they
hated it the more" (TM 80; 1895). A few years
before, Ellen White had pathetically appealed for
unity with the messengers:

For nearly two years we have been urging the
people to come up and accept the light and truth
concerning the righteousness of Christ, and they do
not know whether to come and take hold of this
precious truth or not (ibid., March 11, 1890).

We entreat of you who oppose the light of
truth, to stand out of the way of God's people
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(ibid., May 27, 1890).

The overwhelming weight of evidence
Indicates that they did stand in the way. This
context of the glowing reports of the "revivals"
must be borne In mind. Earlier statements
expressing prophetic hope (1889-1890) must be
balanced by the disappointment of the actual
subsequent history which Ellen White was forced
to record (1891-97). Every avenue of solid
evidence goes in the same direction: her testimony,
Jones' testimony, the official archival files, and the
obvious import of nearly a century of history.

""Just Like the Jews!""

Never since the rejection by Israel of her King
of glory has the heavenly universe witnessed a
more inexcusable and shameful failure on the part
of the chosen people of God, led by their leaders.
The Lord's messenger did not hesitate to apply to
the leading brethren the famous "woes upon the
Pharisees” (Luke 11:50-52), and emphasize their
present (1896) application: "If God has ever
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spoken by me, these scriptures mean very much to
those who shall hear them™ (TM 76). "Ye entered
not in yourselves, and them that were entering in
ye hindered."

Such is the true picture of the "great revival"
which followed the 1888 meeting. Many lay
members and younger ministers began "to enter in"
but the elders at Jerusalem verily "hindered" them.
Thus the revival proved abortive, and the Holy
Spirit was grieved, "insulted" and quenched.
Frequently the Lord's messenger compared the
anti-1888 spirit to the Jews' rejection of Christ. For
example:

Light has been shining upon the church of God,
but many have said by their indifferent attitude,
"We want not thy way, O God, but our own way."
The Kingdom of heaven has come very near, ... but
they have barred the door of the heart, and have not
received the heavenly guests; for as yet they know
not the love of God....

There is less excuse In our day for stubborness
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and unbelief than there was for the Jews in the days
of Christ.... Our sin and its retribution will be the
greater, if we refuse to walk in the light. Many say,
"If 1 had only lived in the days of Christ, | would
not have wrested His words, or falsely interpreted
His instruction. 1 would not have rejected and
crucified Him, as did the Jews"; but that will be
proved by the way in which you deal with His
message and His messengers to-day....

Those who live in this day are not accountable
for the deeds of those who crucified the Son of
God; but if with all the light that shone upon His
ancient people delineated before us, we travel over
the same ground, cherish the same spirit, refuse to
receive reproof and warning, then our guilt will be
greatly augmented (ibid., April 11, 1893).

One week later the author added:

Those who are filled with unbelief can discern
the least thing that has an objectionable feature.
They can lose sight of all the evidences that God
has given ... in revealing precious gems of truth
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from the inexhaustible mine of His word. They can
hold the objectionable atom under the magnifying
glasses of their imagination until the atom looks
like a world, and shuts out from their view the
precious light of heaven .... Why take so much
account of that which may appear to you as
objectionable in the messenger [A. T. Jones or E. J.
Waggoner] and sweep away all the evidences that
God has given to balance the mind in regard to
truth? (ibid., April 18, 1892).

Our imagination struggles to grasp the reality
of the blessings that would have come to the
Seventh-day Adventist Church if this precious
message had been heartily accepted:

If through the grace of Christ His people will
become new bottles, He will fill them with new
wine. God will give additional light, and old truths
will be recovered, and replaced in the framework
of truth; and wherever the laborers go, they will
triumph (RH, Extra, December 23, 1890).

Our Upside-Down History
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What should have taken place, but what didn't,
was made plain in a statement made at the 1901
General Conference session, when Ellen White
referred back to the 1888-1891 crisis. What our
historians have assumed was "revival" turns out to
be only a wverbal assent with no genuine
reformation:

| feel a special interest in the movements and
decisions that shall be made at this Conference
regarding the things that should have been done
years ago, and especially ten years ago, when we
were assembled in Conference, and the Spirit and
power of God came into our meeting, testifying
that God was ready to work for this people if they
would come into working order. The brethren
assented to the light God had given, but there were
those connected with our institutions, especially the
Review and Herald office and the [General]
Conference, who brought in elements of unbelief,
so that the light given was not acted upon. It was
assented to, but no special change was made to
bring about such a condition of things that the
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power of God could be revealed among His people
(GCB 1901, p. 23).

Some of the brethren recognized in 1893 that
because reformation had been refused, revival had
consequently failed. Jones said:

Brethren, the time has come to take up tonight
what we there [Minneapolis four years before]
rejected. Not a soul of us has ever been able to
dream yet the wonderful blessings that God had for
us at Minneapolis, and which we would have been
enjoying these four years, if hearts had been ready
to receive the message which God sent. We would
have been four years ahead, we would have been in
the midst of the wonders of the loud cry itself,
tonight (GCB, 1893 p. 183).

The following letter from Ellen White, read at
the same session, explains how the process worked
by which the 1888 message was turned into defeat:

The opposition in our own ranks has imposed
upon the Lord's messengers a laborious and soul
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trying task; for they have had to meet difficulties
and obstacles which need not have existed.... All
the time and thought and labor required to
counteract the influence of our brethren who
oppose the message has been just so much taken
from the world of the swift coming judgments of
God. The Spirit of God has been present in power
among His people, but it could not be bestowed
upon them, because they did not open their hearts
to receive it.

It Is not the opposition of the world that we
have to fear; but it is the elements that work among
ourselves that have hindered the message.... Love
and confidence constitute a moral force that would
have united our churches and insured harmony of
action; but coldness and distrust have brought
disunion that has shorn us of our strength....

The influence that grew out of the resistance of
light and truth at Minneapolis tended to make of no
effect the light God had given to His people
through the Testimonies ... because some of those
who occupy responsible positions were leavened
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with the spirit that prevailed at Minneapolis, a
spirit that beclouded the discernment of the people
of God (ibid., p. 419).

An army that loses a battle will try afterwards
to discover why the defeat took place. They will
speak of wvictory only In the conditional,
subjunctive mood of the verb, as what "might have
been." It Is significant that the oft-quoted passage
published in 1909 in Testimonies, Vol. 9, page 29,
which begins with a tragic "if,” was written
concerning the results of the 1888 history. It is the
next sentence after the above quotation:

If every soldier of Christ had done his duty, If
every watchman on the walls of Zion had given the
trumpet a certain sound, the world might ere this
have heard the message of warning. But the work
IS years behind. What account will be rendered to
God for thus retarding the work?

There is Good News in the 1888 History!

This does not mean that the war has been lost.
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Far from it. Only a battle was lost. We have here,
however, a most intriguing situation. A few
paragraphs later in the same letter, Ellen White
predicted that Satan would work up his advantage
skillfully. "The deep plotting of Satan will reveal
Its working everywhere." He would be far too keen
to make the blunder of assuming the livery of the
devil; he would pretend to be the Christ. "The
appearance of a false Christ will arouse delusive
hopes in the minds of those who will allow
themselves to be deceived."

Satan 1s too keen-minded to claim his victory
before it is complete, even though the partial
victory is true. Such boasting would drive the
remnant church to her knees in the repentance of
the ages, for she is honest in heart. Telling her the
truth will never work--she must be kept In
deception until the very last.

Therefore, Satan's desire is that we should be
deceived about our 1888 history. He will slyly
admit defeat and concede the victory, pretending to
lie prostrate at our feet. But the deception, if
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cherished, can lead only to an infatuation with the
false Christ. If we cannot read the past aright, how
will we be able to interpret the future correctly as it
unrolls before our eyes?

Do these obvious truths paint a dark or
discouraging picture? Not if we love Him who says
He is the Truth. Recognizing truth is the only way
to come close to Him!

While it is true that our history is a clear call to
repentance, we must remember that calls to
repentance have always been up-beat, positive,
hope-inspiring, and encouraging.

Conclusion

Those who portray our 1888 history as a
glorious victory are very sincere. They desire to
preserve the unity of the church. Critics have arisen
claiming that the victory gained by Satan in 1888
and thereafter was complete, so that the church Is
now in a hopeless condition. This is not true, but
such a false idea takes root and flourishes as a
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reaction against the pride and complacency which
deny the truth of our history for generation after
generation. Israel will never become Babylon,
though she may have her periods of captivity. The
Lord will bring her again to her own borders,
chastened and repentant.

In seeking to counteract disloyal critics who
condemn the church as hopeless, we must not deny
truth. Let us ascribe honor to whom it is due. That,
In the light of our past history, will require that we
be greatly humbled:

There will be great humbling of hearts before
God on the part of every one who remains faithful
and true to the end (Ms. 15, 1888; Olson, p. 297).

Unless the church, which Is now being
leavened with her own backsliding, shall repent
and be converted, she will eat of the fruit of her
own doing, until she shall abhor herself (8T 250).

That experience Is no evidence that God will
have cast off His church. Peter, when he threw
himself on the ground in Gethsemane and wished
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that he might die, was at last converted (Matthew
26:75; DA 713). When the above words are
fulfilled, the remnant church will likewise be
converted. Her Pentecost will be no further away at
that time than Peter's was when he came to know
himself, and in so doing, found His Lord's
forgiveness.

A true understanding of the 1888 experience
will figure largely in our coming to know
ourselves: "Sometime it will be seen in its true
bearing, with all the burden of woe that has
resulted from it" (GCB 1893, p. 184).

A. T. Jones at the 1893 meeting also referred to
that long-delayed "sometime" of reparation:

There will be things to come that will be more
surprising than that was to those at Minneapolis....
But unless you and | have every fiber of that spirit
rooted out of our hearts, we will treat that message
and the messengers by whom it is sent, as God has
declared we have treated this other message (ibid. ,
p. 185).
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If none of the references presented in this
chapter were available to us, logic and simple
reason would dictate some conclusions:

(1) The loud cry was to have an effect on the
closing of the work like fire that goes in the stubble
(RH, December 15, 1885). "The final movements
will be rapid ones." But instead of going like fire in
the stubble, there has been a century of protracted
smoldering and smoking, inching along, while
human souls are being born faster than we reach
them with our message. The only reasonable
conclusion is that the fire was put out--by human,
not divine, instrumentality.

(2) When the loud cry comes, says John the
Revelator, it is to be light which will lighten the
earth with glory superseding all previous displays
of heavenly power. The "kings of the earth” have
not yet stood afar off, with the "merchants of the
earth," bewailing the fall of great Babylon, brought
to nought In one brief "hour" by the mighty
preaching of the true loud cry. Yet the light of the
fourth angel's mighty message began to shine in
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that strange and impressive way in 1888. The only
reasonable conclusion is that the light was put out,
by human instrumentalities.

(3) When the 1888 message of righteousness by
faith, the true "beginning" of the latter rain, Is
accepted, there will be seen in the remnant church
a revival of primitive godliness heretofore
unknown. "The enemy of God and man is not
willing that this truth should be clearly presented,;
for he knows that if the people receive it fully, his
power will be broken." (GW 103, old edition). The
only conclusion possible: the message of Christ's
righteousness was not truly received.

(4) The message being of God In a special
sense, the authoritative, responsible, and persistent
opposition to it constituted a spiritual defeat for the
Advent movement; but this defeat must be
recognized as a battle in a larger war, and not the
losing of the war itself. Such a view of the matter
will require that this generation recognize the facts
of the case, and thoroughly rectify the tragic
mistake. This can be done, and the living, righteous
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God will help us.

This has to be good news.
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Chapter 4b

Additional Note to Chapter
Four

The Testimony of the General Conference
Archives

Official correspondence in the Battle Creek
archival files corroborates Ellen White's and Jones'
testimony regarding the negative attitude of the
most responsible leaders in Battle Creek. A. T.
Jones said that "there was a secret antagonism
always carried on" (Letter to C. E. Holmes, May
12, 1921).

The letters of the General Conference
Secretary, Dan T. Jones, illustrate how this attitude
functioned. Although he was deeply prejudiced
against the 1888 message and the messengers, a
few weeks after Minneapolis the Holy Spirit
Impressed him with clear evidence that Jones was a
true messenger of God. He writes to a friend:
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We have had good meetings here... Bro. A. T.
Jones has been doing most of the preaching. | wish
you could have heard some of his sermons. He
seems altogether different from what he did [sic] at
Minneapolis. Some of his sermons are as good, |
think, as | ever heard. They are all new too. He Is
original in his preaching and In his practical
preaching seems very tender and deeply feels all he
says. My estimation of him has raised considerably
since | have seen the other side of the man (Letter
to J. W. Watt, January 1, 1889).

But Dan Jones becomes a man convinced
against his will. It is phenomenal how good leaders
could harden their hearts against what they clearly
saw to be "credentials” of the Holy Spirit. We need
to understand how this happened, for we today are
In grave danger of repeating their history. As
Luther said, we are all made of the same dough.

A year later, for some strange reason, Dan
Jones has let his heart become hardened against the
1888 messengers, while during this same period
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Ellen White's attitude toward them has become
Increasingly supportive. Here we see a mysterious
ferment of the human spirit. As a responsible
administrative officer, he writes to the leadership
of the Missouri Conference, his home area. He
must communicate his mistaken judgment. Here is
an underthe- table kind of influence operating, the
"secret antagonism™ A. T. Jones spoke of:

| think an Institute in Missouri would be a
splendid thing; but I believe an institute on a quiet
plan will be just as valuable to you as to make a
great parade of it and get in ... Elder A. T. Jones
and E. J. Waggoner. To tell you the truth, | do not
have very much confidence in some of their ways
of presenting things. They try to drive everything
before them, and will not admit that their positions
can possibly be subject to the least criticism.... In
fact, [they] do not dwell upon any other subjects
scarcely than those upon which there is a
difference of opinion among our leading brethren. |
do not think you want to bring that spirit into the
Missouri Conference (Letter to N. W. Alee,
January 23, 1890; emphasis supplied).

143



The 1888 messengers probably never knew
why their ministry was not welcome in Missouri.

Dan Jones' informative letters to G. I. Butler
regarding developments at Battle Creek reveal the
"antagonism" operating. He encourages Butler in
his opposition to the message:

| am glad, indeed, that you are looking at
matters from the standpoint that you do, and are
not getting discouraged and bowing down under
the load that seems to be thrown upon you.... | have
often thought of what you said to me last winter
that the California fellows [Jones and Waggoner]
would be on the editorial staff of the Review in less
than two years. | should not be at all surprised if an
attempt in that direction was made inside of that
many months. But | feel sure that it would meet
with very strong opposition (Letter, August 28,
1889).

The "strong opposition" he anticipated erupted
like a volcano within his own soul during the
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following winter of 1890. Waggoner one day
announced In his Bible class that on the next
Monday morning he would discuss the two
covenants. He had been officially invited, even
urged, to leave his work in California and teach in
Battle Creek. He naturally assumed that he was
free to present the gospel as he understood it.

But when Dan Jones heard the news about the
two covenants, he could not contain himself. He
Immediately took steps to stop Waggoner,
appealing to Uriah Smith and even to Ellen White
for support. He was so deeply stirred by the
Incident that he wrote about it at considerable
length in letters to G. I. Butler, O. A. Olsen, J. D.
Pegg, C. H. Jones, R. C. Porter, J. H. Morrison, E.
W. Farnsworth, and R. A. Underwood. His letters
cannot disguise official antipathy for the message
and the messengers, while, of course, professing
acceptance of "the doctrine of justification by
faith."

We can be grateful that he was a prolific letter-
writer, for he gives valuable insights into the

145



behind-the-scenes attitudes of leadership. He
discloses his inner feelings with candor. His
continuing heart opposition to the message was
evidently a heavy burden to his conscience like
Saul's kicking against the pricks. Concerning this
confrontation with Waggoner he writes to Butler:

There has never anything happened in my life
that has taken me down like this. | have just felt so
thoroughly upset by the whole affair that | have
hardly known how to act or what to do.... When |
saw what the lessons were [Sabbath School lessons
on the covenants, written by Waggoner], | decided
at once that | could not teach them; and after
studying over the matter some, decided to resign as
teacher in the sabbath-school....

| have been worrying and fretting over this
thing until it has hurt me worse than a half year's
work (Letter, February 13, 1890).

What a spectacle--the General Conference
Secretary "worrying and fretting" over what is In
fact the leading of the Holy Spirit in the latter rain!

146



A Glimpse Behind the Scenes in Old Battle
Creek

Dan Jones continues with a remarkable vignette
of Battle Creek administration, frankly telling
Butler of the official plan to hide the real facts
from the students and to "let the matter in as easy
as possible, without attracting any more of the
attention of the students of the school to the change
than was necessary." This would be politically
astute. Waggoner spoiled his plans by telling the
open truth, and "let the whole thing out; and all |
could do was to say that we had thought best to ask
Dr. Waggoner to postpone the covenant question
for the present."

Ellen White, W. C. White, Waggoner and A. T.
Jones labored to set matters right before the
brethren in Battle Creek, with the result that the
truth forced Dan Jones, Uriah Smith, and others
unwillingly into a corner. Again, Dan Jones was
candid in telling his friends of the discomfiture
they had suffered:
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This left some of us In rather an embarrassing
position. We had been laboring under a
misapprehension, and the props were taken out
from under us. No one could dispute Dr.
Waggoner's word or Sister White's word (Letter to
Butler, March 27, 1890).

Dan Jones' humility and honesty are refreshing-
-almost naive, certainly so, in light of the real truth
which he did not realize--that his antipathy was in
fact directed toward heaven's gracious gift of the
latter rain and the beginning light of the loud cry.
He is dead set against this heaven-sent blessing and
cannot avoid letting it be known. He s
outstandingly a man convinced against his will and
thus of the same opinion still.

Ellen White's famous March 16 sermon at
Battle Creek (Ms. 2, 1890) contains the statement,
"There was no reception" of the message, and some
dozen references to the continuing unbelief and
rejection among the Battle Creek leadership since
Minneapolis. Writing one day later, Dan Jones
laments his distress:
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It seems to me that her position is evidently the
correct one, and the principle will apply to other
matters with just as much force as it applies to the
covenant question, or the law in Galatians.... | was
just as certain as | could be that certain plans and
purposes were being carried out by Dr. Waggoner
and others and that certain motives were behind
those plans and purposes; but it now appears that |
was altogether mistaken in both. It seems strange
how it could be so. Every circumstance seemed to
add to the evidence to prove the things true; but,
regardless of all this, they have been proven false
(Letter to J. D. Pegg, March 17, 1890).

Writing to Butler ten days later, his progress is
reluctant, and he still is not clear. He is of the same
opinion still regarding the message. As with Uriah
Smith, he must blame Jones and Waggoner for
creating the misunderstandings. He cannot see
them in the light that Ellen White saw them, as the
Lord's "delegated messengers":

Perhaps we have been mistaken in some of our
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opinions that we have held.... | do not see now
what can be done but to accept the explanations
that have been made, and act upon them.... Sister
White ... thinks reports that were brought to you
from the Minneapolis meeting were greatly
exaggerated, and that you have not got a correct
Idea in reference to what was going on there. While
| hold the same position on the law Iin Galatians,
and the covenant question that | have always held,
| am glad to have my mind relieved In reference to
the motive and plans of some of the brethren.... Let
us hope that in the future our brethren will not act
In such a way as to lay the foundation for unjust
judgment on their plans and purposes (Letter,
March 27, 1890).

Writing to R. C. Porter a few days later, he
discloses how he and Uriah Smith are still not truly
reconciled to the 1888 message nor to Ellen White:

Elder Smith ... can not understand why ... Sister
White spoke at one time positively against a certain
thing, as she did against the law in Galatians, to
Elder [J. H.] Waggoner several years ago, then turn
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around and practically give her support to the same
thing when it comes up in a little different way.... |
am trying to think as little about it as possible
(Letter, April 1, 1890).

Two weeks later, Dan Jones is still not sure,
and can now bring himself to speak with some
derision of what was in fact the leading of the Lord
In the beginning of the latter rain. He wants to see
Jones and Waggoner whittled down to size, and
assures Elder Butler that he and the brethren are
still nobly carrying on the fight against them. What
Ellen White and history have recognized as "a most
precious message" he still considers in the category
of "peculiar views" that he hopes never again will
be tolerated:

| know it is a little difficult in the face of the
circumstancial [sic] evidence that has surrounded
this matter for a year and a half, for us to come to
the conclusion now that those matters that
transpired in Minneapolis were all done in lamb-
like innocence. But if Dr. Waggoner says that he
did not have any plan when he came there, and
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Brother Jones says the same, and Sister White
sustains them, what can we do but accept it as a
fact? ... You may think that we have kicked a little
up here, and then have been roped in, and
swallowed whole. Such is not the case by any
means. | consider that we gained every point that
we were holding for, and think the other side was
glad enough to be let down a little easy; and | was
willing that it should be, if they have learned the
lessons that we designed they should learn. | feel
confident now that Dr. Waggoner will be very
cautious about throwing his peculiar views before
the people until they have been carefully examined
by the leading brethren; and | think the leading
brethren will be much more careful in their
examinations of these peculiar views than they
have been in the past (Letter to Butler, April 14,
1890).

These archives abundantly confirm A. V.
Olson's remark that Jones and Waggoner were
persona non grata at the Battle Creek headquarters
(op. cit., p. 115). The tension was so sharp that it is
easy to understand how Waggoner found himself
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sent to Britain in early 1892. His handwritten letter
to the General Conference president of September
15, 1891, may have exacerbated the situation. He
had been appointed a member of the book
committee, but his normal participation in its work
had somehow been circumvented. His letter is
respectful; he makes no personal complaint; his
concern is for the good of the cause:

| wish to ask about Elder [G. I.] Butler's book. I
see by the report of the Book Committee that it has
been voted that the Review and Herald office
publish it. From this | conclude that it must be
about ready for publication. If so, as a member of
the Book Committee, | would like to see the
manuscript. Something over a year ago, | think, I
saw a list of the chapters that were to compose the
book; and from that, together with what | know of
the condition of things in general, | am quite sure
that there is good prospect that the book will be as
much In need of examination as any other book. If
It 1s put through without examination except by a
committee of three, I am sure there will be
dissatisfaction.... Certainly every member has the
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right to examine any manuscript that properly
comes before the committee at all.

Uriah Smith Defends His Rejection of the
Message

Uriah Smith's opposition to the 1888 message
was logical, scholarly, and apparently reasonable.
He writes Ellen White on February 17, 1890
explaining why he cannot receive it. He is utterly
sincere. It Is a humbling experience to read his six-
page letter, for he iIs so convincing that one can
exclaim, "There but for the grace of God am I." It
may be as easy for us today to consider the larger
gift of the Holy Spirit a disaster as it was for him to
do so. He sees the leading of the Lord as a great
"calamity." We can note his arguments only
briefly:

As It looks to me, next to the death of Brother
White, the greatest calamity that ever befell our
cause was when Dr. Waggoner put his articles on
the book of Galatians through the Signs....
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If 1 was on oath at a court of justice, | should be
obliged to testify that to the best of my knowledge
and belief, ... you said that Brother [J. H.]
Waggoner was wrong [about the law in Galatians].
That has seemed to me ever since to be according
to the Scriptures. And Brother White was so well
satisfied on the subject, that, you remember, he
withdrew Brother Waggoner's book from
circulation.... The position that Brother [E. J.]
Waggoner now takes is open to exactly the same
objection.... It seems to me contrary to the
Scriptures, and secondly, contrary to what you
have previously seen....

The Dbrethren In California [Jones and
Waggoner] ... nearly ruined the [1888] Conference,
as | feared they would. Had these disturbing
questions not been introduced, | can see no reason
why we could not have had as pleasant and blessed
a Conference there as we have ever enjoyed....

[E. J. Waggoner] took his position on
Galatians, the same which you had condemned in
his father. And when you apparently endorsed his

155



position as a whole, ... it was a great surprise to
many. And when they asked me what that meant,
and how I could account for it, really, Sister White,
| did not know what to say, and | do not know what
yet.

... When views and movements crop out ...
which ... will utterly undermine your work, and
shake faith in the message, | can but have some
feeling In the matter; and you can imagine that it
must seem like a strange situation to me, when,
because | venture a word of caution on some of
these points, 1 am held up in public as one who Is
shooting in the dark, and does not know what he is
opposing. | think I do know to some degree what |
am opposing. | probably do not know the full
extent of this work of innovation and disintegration
that is going on; but I see enough to cause me some
anxiety. | believe I am willing to receive light at
any time, from anybody. But what claims to be
light must, for me, show itself to be according to
the Scriptures and based on good solid reasons
which convince the judgment, before it appears
light to me. And when anyone presents something
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which | have long known and believed, it is
Impossible for me to call that new light (Letter of
Uriah Smith, February 17, 1890).

Could it be that there are many "Uriah Smiths"
In the church today, just as sincere and reasonable
In their heart opposition to the light that in God's
providence must yet lighten the earth with glory?

It is painful to .look over the shoulders of our
Battle Creek brethren of a century ago and read
their letters. But it may do us good to realize that
some day others will read our letters. And angels
will correctly discern our true heart attitude toward
the work of God.

A deep heart enmity against the humbling
message of Christ's righteousness made it possible
for good brethren long ago to credit ill-founded
rumors and distorted reports. Ellen White often
compared the situation with the Jews opposing
Christ. They too had good logic and well-reasoned
arguments on their side. They thought they saw
Scriptural evidence that made it impossible for
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Him to be the true Messiah. Had any prophet ever
come out of Galilee? Did any of the leaders at
Jerusalem believe on Him? ( John 7:48-52). And
His personality also rubbed them the wrong way.

It's too late now for our brethren of a century
ago to dig deep enough into their souls to repent of
rejecting the most significant outpouring of the
Holy Spirit since Pentecost.

Thank God, it's not yet too late for us to do so,
for we can easily see ourselves in them.
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Chapter 5

The Fundamental Problem:
How to Evaluate the 1888
Message

The error of assuming that "we" accepted the
message of 1888 stems from a still deeper error of
misunderstanding, that is, what the message really
was.

The officially endorsed view that it was
accepted also must assume that there was nothing
uniquely Adventist about it. The message Is
evaluated as "the doctrine of righteousness by
faith," that Is, the same "doctrine" that Protestants
have believed for hundreds of years. The following
from one of our esteemed authors, a General
Conference vice-president, is typical of this widely
accepted view of the message:

Some may ask, What was this teaching of
righteousness by faith which became the
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mainspring of the great 1888 Adventist revival, as
taught and emphasized by Mrs. White and others?
It was the same doctrine that Luther, Wesley, and
many other servants of God had been teaching (L.
H. Christian, The Fruitage of Spiritual Gifts, p.
239).

It would be grossly humiliating to confess that
"we" rejected "the same doctrine that Luther,
Wesley, and many other servants of God had been
teaching." Hence we must say that we accepted
"the doctrine" in and after 1888.

While another authoritative writer concedes
that the 1888 message was "the third angel's
message in verity" as Ellen White characterized it
(RH, April 1, 1890), he confuses the issue by
Insisting that many non-Adventist Evangelical
leaders also proclaimed "the same general
emphasis,” having obtained their message 'from
the same Source." Without exception, all these
highly endorsed books of recent years logically
Imply that the "verity" of the third angel's message
IS nothing more than popular Protestant teaching.
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Not one takes a consistent position to evaluate the
1888 message as Ellen White did, nor recognizes
any unique Adventist element iIn it. Froom's
Insistence Is very clear:

Men outside the Advent Movement--[had] the
same general burden and emphasis, and arising at
about the same time.... The impulse manifestly
came from the same Source. And in timing,
Righteousness by Faith centered in the year 1888.

For example, the renowned Keswick
Conferences of Britain were founded to "promote
practical holiness."... Some fifty men could easily
be listed in the closing decades of the nineteenth
and the opening decades of the twentieth centuries
... all giving this general emphasis (Froom,
Movement of Destiny, pp. 319, 320; emphasis
original).

The conclusion is logical and inescapable: we
should go to these sources to get the "doctrine" and
to learn how to teach righteousness by faith. And
we have done so, for decades, In spite of the fact
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that the constant trend of this view of righteousness
by faith is antinomian.

We can believe that these Evangelical leaders
were good, sincere men, living up to all the light
they had. But did they proclaim "the third angel's
message in verity," as Ellen White described the
1888 message? Our author concedes that while
they "did not understand our specific message,"
that is, the sabbath and the state of the dead and
other "peculiar" doctrines, nevertheless they did
proclaim "the same ... righteousness by faith"
doctrine that the Lord gave us in 1888. Yet, In
contrast, Ellen White insists that the 1888 message
contains a unique spiritual nutriment that leads to
"obedience to all the commandments of God" (TM
92).

This authoritative position logically supports
our opponents’ view that there is nothing special
about the heart of the Seventh-day Adventist
message. It encourages their view that aside from
what valid gospel "doctrine" we may borrow from
the Evangelicals, the essence of Seventh-day
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Adventism is legalism. Certainly therefore we have
no mandate to call the Christian world to judgment
and repentance.

What is the true evaluation of the 1888
message? Was it the "same doctrine™ that the
Protestant Reformers and  19th  century
Evangelicals taught, as our authors insist? Or was it
a distinct, unigue understanding of "the everlasting
gospel” in relation to our special sanctuary
message? Our officially endorsed authors all ignore
any such special sanctuary relationship.

The truth of this is crucial to understanding our
Identity as a people.

If the message of 1888 was only the historic
Protestant doctrine of justification by faith, we face
some serious problems:

(1) Suppose we accept that Ellen White is
correct in saying repeatedly that the 1888 message
was resisted and rejected; it must follow logically
that Seventh-day Adventist Church leadership
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rejected "the same doctrine" that Luther and
Wesley taught concerning justification by faith.

In other words, for us to say that the message of
1888 was the "same doctrine that Luther, Wesley ...
had been teaching" logically requires that our 1888
forefathers rejected the historic Protestant position.
Such a rejection would be as disastrous as Rome's
rejection of Luther, or the Church of England's
rejection of Wesley. This would be tantamount to a
spiritual fall as bad as the fall of Babylon.

But this cannot be, for it would destroy the
foundations of the church. Thus our authors are
forced to assume that "we" accepted the message of
1888, and had a "'great ... revival."

(2) Again, if the view is true that the message
of 1888 was "the same doctrine" of the Reformers,
It would require that "Luther, Wesley, and many
other servants of God" from the 16th to the 19th
centuries preached "the third angel's message In
verity." Thus Seventh-day Adventists cannot
logically see their identity in the three angels’
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messages of Revelation 14.

Some years ago Louis R. Conradi, our leader in
Europe, followed this official idea to its logical end
and maintained that Luther preached the third
angel's message in the 16th century. Conradi In
time left the church. (He had also been an opposer
of the message at the 1888 conference.) And we
are today losing ministers, members and youth for
the same basic reason--they see nothing unique and
attractive in our gospel message. These officially
endorsed views imply that there is nothing unique
about It.

Have our trusted historians unwittingly short-
circuited the Seventh-day Adventist movement of
destiny? If so, great damage has been done, for
authoritatively published ideas have a great impact
on the world church.

The Re-emphasis View of 1888

Another highly endorsed view of the 1888
message Is that it was a mere "re-emphasis" of
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what the Adventist pioneers had believed from our
very beginning, a recovery of a homiletical balance
In doctrine and preaching temporarily lost between
1844 and 1888. This view has come to be very
widely believed. A few examples must suffice:

This conference [1888] ... proved to be the
beginning of a re-emphasis of this glorious truth,
which resulted in a spiritual awakening among our
people (M. E. Kern, RH, August 3, 1950).

The greatest event of the eighties In the
experience of Seventh-day Adventists was the
recovery, or the restatement and new
consciousness, of their faith in the basic doctrine of
Christianity, "Knowing that a man is not justified
by the works of the law, but by the faith of Jesus
Christ" (A. W. Spalding, Captains of the Host, p.
583).

There were those who accepted the [1888]
emphasis on righteousness by faith; on the other
extreme were those who thought this emphasis
threatened the "old landmarks."...
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The reaction of the church during the nineties
to the new emphasis on justification ... was mixed
(N. F. Pease, The Faith That Saves, pp. 40, 45;
1969).

If this "re-emphasis" (or "emphasis") view Is
correct, some further questions arise:

(1) How could conscientious leaders resist,
spurn, or even neglect a re-emphasis of what they
themselves had always believed and had preached
some twenty, thirty, or forty years before? Or if
this session of 1888 included a new generation of
Adventist preachers, how could they reject a
"glorious truth™ their immediate forebears had been
preaching?

(2) Again, how could we defend ourselves
against the charge that the Adventist church
suffered a moral fall similar to that of Babylon if
we accept the view that the 1888 brethren rejected
a re-emphasis of truth that they believed at the
beginning of the Advent movement? When one is
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climbing upwards, and suddenly goes backward,
that is a "fall."

We deplore offshoots and uncharitable critics
unjustly saying that the church has fallen as did
Babylon. We don't believe it. But the official
version of our 1888 history logically concedes this
discouraging view. Many reasoning minds follow it
to its ultimate conclusions, as did Conradi. The
more we ferret out the truths of 1888, the more
apparent it becomes that off-shoots, fanaticism,
apostasies, and lukewarm complacency proliferate
because of our long-standing failure to recognize
those realities.

This chapter will present evidence that the
message of 1888 was not a mere reemphasis of the
doctrines of Luther and Wesley, nor even of the
Adventist pioneers. Neither was it a re-play of what
the Keswick speakers and popular Protestant
leaders of the day taught as "the doctrine of
righteousness by faith." It was greater than these! It
was the "beginning” of a more mature concept of
the "everlasting gospel” than had been clearly
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perceived by any previous generation. It was "the
beginning" of the final outpouring of the Holy
Spirit as the latter rain. It was the initial
announcement of the message of the fourth angel
of Revelation 18. It was to be a blessing
unprecedented since Pentecost (cf. FCE 473; RH
June 3, 1890).

This i1s not to say that the messengers of 1888
were greater than Paul, Luther, Wesley, or any one
else, nor that they were keener, brighter students.
The message they brought was simply the "third
angel's message in verity," an understanding of
righteousness by faith parallel to and consistent
with the "time of the end" doctrine of the cleansing
of the heavenly sanctuary where the High Priest
ministers in the antitypical Day of Atonement in
the Most Holy Apartment (cf. EW 55, 56, 250-254,
260, 261). He entered upon that last phase of His
work in 1844. From there He ministers true
justification by faith to those who follow Him by
faith. Hence there is something unigue about
justification by faith in the light of the Day of
Atonement, and the 1888 message recognizes it.
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If allowed free course for heart acceptance and
theological development, the message would have
prepared a people to meet the Lord "not having
spot, or wrinkle, or any such thing," "without fault
before the throne of God" (Ephesians 5:27;
Revelation 14:5). It was intended by its Divine
Author to ripen the "firstfruits unto God and to the
Lamb." If this is not true, Ellen White's lifetime
credibility must suffer, as well as our
denominational selfrespect.

Further, the obvious undeniable rejection of
that message did not constitute a moral or spiritual
fall of the remnant church involving a repudiation
of Protestant theology. It was rather an arresting of
her ordained spiritual development, a pitiful
blindness and inability to recognize the
eschatalogical consummation of the love and the
call of the Lord.

The rejection of that message virtually eclipsed
an ethical and practical understanding of the
cleansing of the heavenly sanctuary. It left only the
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outward shell of doctrinal structure, such as the
chronological proofs of the 2300 years, and the
mechanical concept of the "investigative judgment"
as preached by us before 1888. Our own retarded
growth in understanding has invited the scorn of
Evangelical opponents who deride this unique
Adventist truth as "flat, stale, and profitless." This
IS why so many of our own people, especially our
youth, see the sanctuary "doctrine" as boring and
Irrelevant.

What Ellen White Saw in the Message of 1888

As soon as she had heard a little of Dr.
Waggoner's message at Minneapolis (for the first
time, incidentally), she recognized it to be
"precious light" In harmony with what she had
been "trying to present" during the previous 45
years. She knew no jealousy, but welcomed the
messengers and their message. It was a further
development in full harmony with past light, but
never clearly preached before:

| see the beauty of truth in the presentation of
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the righteousness of Christ in relation to the law as
the Doctor has placed it before us. You say, many
of you, that it is light and truth. Yet you have not
presented it in its light heretofore.... That which has
been presented harmonizes perfectly with the light
which God has been pleased to give me during all
the years of my experience. If our ministering
brethren would accept the doctrine which has been
presented so clearly ... the people would be fed
with their portion of the meat in due season (Ms.
15, 1888; Olson, op. cit., pp. 294, 295).

The Dbrethren at Minneapolis themselves
understood the message to be a revelation of new
light, rather than a re-emphasis of what they had
formerly preached. This is implied as follows:

One brother asked me if | thought there was
any new light that we should have, or any new
truths? ... Well, shall we stop searching the
Scriptures because we have the light on the law of
God, and the testimony of His Spirit? No, brethren
(Ms. 9, 1888; Olson, pp. 292, 293).
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Thus the message of 1888 was something
which  the brethren had not previously
comprehended. There was a failure to appreciate
the heart and verity of the third angel's message,
the outward forms of which alone they understood:

There are but few, even of those who claim to
believe it, that comprehend the third angel's
message; and yet this is the message for this time.
It i1s present truth. But how few take up this
message In its true bearing and present it to the
people In its power. With many it has but little
force. Said my guide, "There i1s much light yet to
shine forth from the law of God and the gospel of
righteousness. This message understood in its true
character, and proclaimed in the Spirit will lighten
the earth with its glory"” (Ms. 15, 1888; Olson, p.
296).

The peculiar work of the third angel has not
been seen iIn its importance. God meant that His
people should be far in advance of the position
which they occupy to-day.... It is not in the order of
God that light has been kept from our people--the
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very present truth which they needed for this time.
Not all our ministers who are giving the third
angel's message, really understand what constitutes
that message (5T 714, 715).

Ellen White never at any time used the word
"re-emphasis™ or even "emphasis" in respect of the
1888 message. Clearly, it appeared to be new light
which contradicted ideas held by the brethren, just
as the Jews thought that Christ contradicted Moses
when in fact His message fulfilled Moses. Her
context Is the message and its reception:

We see that the God of heaven sometimes
commissions men to teach that which is regarded
as contrary to the established doctrines. Because
those who were once the depositaries of truth
became unfaithful to their sacred trust, the Lord
chose others who would receive the bright beams
of the Sun of righteousness, and would advocate
truths that were not in accordance with the ideas of
the religious leaders....

Even Seventh-day Adventists are in danger of
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closing their eyes to truth as it is in Jesus, because
It contradicts something which they have taken for
granted as truth but which the Holy Spirit teaches
IS not truth (May 30, 1896; TM pp. 69, 70).

There was a principle which made an advance
revelation of "new light" necessary in 1888. This is
stated in one of Ellen White's sermons at
Minneapolis:

The Lord has need of men who are ... worked
by the Holy Spirit, who are certainly receiving
manna fresh from heaven. Upon the minds of such,
God's word flashes light...

That which God gives His servants to speak to-
day would not perhaps have been present truth
twenty years ago, but it is God's message for this
time (Ms. 8a, 1888; Olson, pp. 273, 274).

There was a distinct difference in her mind
between the message of righteousness by faith as
presented in 1888 and the "past message" the Lord
sent prior to 1888. While there was to be no
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contradiction, there must be further development:
"We want the past message and the fresh message"
(RH, March 18, 1890). (But her appeals are not a
license to fanaticism or novel ideas irresponsibly
proclaimed).

In a series of Review articles in early 1890,
Ellen  White discussed the cleansing-of-
thesanctuary truth in connection with the
controverted 1888 message of righteousness by
faith. Each truth complemented the other. There
was a desperate need for a more profound
understanding of the everlasting gospel in relation
to the Day of Atonement:

We are in the day of atonement, and we are to
work in harmony with Christ's work of cleansing
the sanctuary.... We must now set before the people
the work which by faith we see our great High-
priest accomplishing in the heavenly sanctuary
(RH January 21, 1890).

The mediatorial work of Christ, the grand and
holy mysteries of redemption, are not studied or
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comprehended by the people who claim to have
light in advance of every other people on the face
of the earth. Were Jesus personally upon earth, He
would address a large number who claim to believe
present truth with the words He addressed to the
Pharisees: "Ye do err, not knowing the Scriptures,
or the power of God."...

There are old, yet new truths still to be added to
the treasures of our knowledge. We do not
understand or exercise faith as we should.... We are
not called to worship and serve God by the use of
the means employed in former years. God requires
higher service now than ever before. He requires
the improvement of the heavenly gifts. He has
brought us into a position where we need higher
and better things than have ever been needed
before (ibid., February 25, 1890).

We have been hearing His voice more
distinctly in the message that has been going for
the last two years.... We have only just begun to get
a little glimmering of what faith is (ibid., March
11, 1890).
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Thus it i1s evident:

1. The message of 1888 was "light" which the
brethren had not seen or presented "heretofore."

2. It was our "meat in due season"--food for
today, not manna restored from yesterday.

3. Ellen White heard at Minneapolis for the
first time a doctrinal unfolding of what she had
been "trying to present” all along--the matchless
charms of Christ in the light of His Day-of-
Atonement ministry. No other human lips had
preached it.

4. She recognized in E. J. Waggoner an agent
used by the Lord for an advanced revelation of
truth to His people and to the world.

5. The "verity" of the third angel's message had
not been comprehended by our ministers because
they had not advanced in understanding as they
should have forty-four years after the beginning of
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the cleansing of the sanctuary. Instead, advanced
light had been kept from the people.

6. The Dbrethren at the time understood her
support of Waggoner and Jones as a
recommendation of the new light which they
brought. It was not a call to their original
understanding of the "established doctrines.” It
opposed a mere re-emphasis of old understandings.
Had Brethren Butler, Smith and others so
understood it, would they not have been strong to
champion it instead of opposing it as they did?

7. Therefore, what the brethren rejected was the
call for "most decided changes." They did not
refuse to go back; they refused to go forward. Thus
they tried to stand still--a difficult thing for any
army on the march.

The Light of 1888 the Beginning of Greater
Light

Ellen White often spoke of the certainty of the
Lord sending new light, if and when His people
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were willing to receive it. The tragic "if and when"
are necessary only because the new wine must
have new bottles, and that means a crucifixion of
self (cf. Matthew 9:16, 17):

If through the grace of Christ His people will
become new bottles, He will fill them with the new
wine. God will give additional light, and old truths
will be recovered, and replaced in the framework
of truth; and wherever the laborers go, they will
triumph. As God's ambassadors, they are to search
the Scriptures, to seek for the truths that have been
hidden beneath the rubbish of error (ibid.,
December 23, 1890).

A great work is to be done, and God sees that
our leading men have need of greater light, that
they might unite harmoniously with the messengers
whom He will send to accomplish the work that He
designs they should (ibid., July 26, 1892).

Can there be any question that the message of
1888 was the beginning of that fourth angel's
message, who joins his voice with the third angel?
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Neither The Fruitage of Spiritual Gifts (Christian),
Captains of the Host (Spalding), Through Crisis to
Victory (Olson), The Lonely Years (A. L. White),
nor the recent White Estate "Statement” inserted In
Selected Messages, Volume 3, (pp. 156-163),
makes a single allusion to this fact. The same Is
true of the article on the 1888 conference in the
Spring 1985 issue of Adventist Heritage. Our
Seventh-day Adventist Encyclopedia discusses the
1888 message iIn several articles, but never
recognizes it for what it was (pp. 634, 635, 1086,
1201, 1385).

This evasion of a vital truth is amazing. It's like
the Jews' readiness to acknowledge Jesus of
Nazareth as a great rabbi while they evade seeing
Him as the Messiah. But logic and consistency
require this special maneuver by those who insist
that the 1888 message was accepted. They must
virtually ignore the fact that the message was the
beginning of the latter rain and the loud cry, or else
they must explain how a work which was to have
gone "like fire in the stubble" has been dragging on
for nearly a century, when it could have
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enlightened the world long ago if "our brethren"
had truly accepted it (Letter B2a, 1892; GCB 1893,
p. 419).

Note how clearly Ellen White saw the 1888
message in the light of Revelation 18:

Several have written to me, inquiring if the
[1888] message of justification by faith is the third
angel's message, and | have answered, "It is the
third angel's message in verity." The prophet
declares, "And after these things | saw another
angel come down from heaven, having great
power; and the earth was lightened with his glory"
[Revelation 18:1] (RH, April 1, 1890).

The loud cry of the third angel has already
begun In the revelation of the righteousness of
Christ.... This is the beginning of the light of the
angel whose glory shall fill the whole earth (ibid.,
November 22, 1892).

If that wondrous message is to be proclaimed
by the popular Protestant revivalists, we have no
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reason to exist as a people.
The Light of the Loud Cry Turned Off

The Lord is merciful and long-suffering, and
ready to forgive. He restores that which was lost on
condition of repentance. But we must not allow
confusion to neutralize the parable of 1888.

If those who opposed the light at Minneapolis
later repented truly and were forgiven, why was not
the original purpose of the 1888 message fulfilled?
It Is certain that there was no revival and
reformation consistent in scope and effect with
what would have come had the light been accepted.
The Lord sent no more light beyond that fateful
"beginning." We may ask, Why?

At no time between 1888 and 1901 did the
responsible leadership of the church manifest a
firm purpose to rectify the tragic mistake of 1888.
Doubt, suspicion, mistrust of the message and the
messengers continued even for decades.
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Although this tragedy occurred, there is no
need to conclude that the Lord withdrew His
blessings from His people. What was despised and
rejected was the latter rain, but the former rain has
continued to fall. Unnumbered souls have been led
to the Lord during the past century--including
every reader of this book. Not one person is living
today who took part in the 1888 history.

God has not forsaken His people. But our
attitude tied His hands, making it impossible for
Him to send any more showers of the latter rain.
He could not, would not, cast His choicest pearls
before those who would not reverence His more
abounding grace. Therefore, those showers of the
latter rain ceased after the initial outpouring was
persistently repulsed. He is not beyond the capacity
of being grieved.

In a thought-provoking, almost cryptic sermon
at Minneapolis, Ellen White spoke of Elijah fed by
a widow outside of Israel because those in Israel
who had light had not lived up to it. "They were the
most hardhearted people in the world, the hardest
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to impress with the truth,” she said. The Syrian
Naaman was cleansed from his leprosy while
Israelite lepers remained defiled. When the
Inhabitants of Nazareth rose up against the Son of
Mary, "some" were ready to accept Him as the
Messiah, but an influence "pressed in" to counter
their conviction. These were illustrations of our
1888 history:

But here a state of unbelief arises, Is not this
Joseph's son? ... What did they do iIn their
madness? "They rose up and thrust Him out of the
city." Here | want to tell you what a terrible thing it
Is If God gives light, and it is impressed on your
heart and spirit.... Why, God will withdraw His
Spirit unless His truth is accepted. But God was
accepted at Nazareth by some; the witness was
here that He was God; but a counter influence
pressed In ... that would cause the hearts to
disbelieve (Ms. 8, 1888; Olson, pp. 263, 264).

That "counter influence" iIs a significant factor
In our 1888 history. Two days before, she had
warned that the steps of unbelief being taken would
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prove final for that generation so far as advanced
light of the latter rain was concerned:

We are losing a great deal of blessing we might
have had at this meeting [Minneapolis], because
we do not take advance steps in the Christian life,
as our duty is presented before us; and this will be
an eternal loss (ibid., Olson, p. 257).

That light which is to fill the whole earth with
Its glory has been despised by some who claim to
believe the present truth.... I know not but some
have even now gone too far to return and repent
(TM 89, 90; 1896).

If you wait for light to come in a way that will
please every one, you will wait in vain. If you wait
for louder calls or better opportunities, the light
will be withdrawn, and you will be left in darkness
(5T 720).

Speaking of a meeting of minister-leaders in
1890, Ellen White revealed the pathetic picture of
Jesus Christ being turned away as the bride-to-be
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In the Song of Solomon 5:2 turned her lover away:
"Christ knocked for entrance but no room was
made for Him, the door was not opened and the
light of His glory, so nigh, was withdrawn" (Letter
73, 1890).

The Source of Reformationist
Misunderstanding

Earnest efforts for decades to disparage the
1888 message as "new light" tend to deflect
favorable attention from the message itself toward
popular non-Adventist, Protestant concepts. This
has been the case for some sixty years, beginning
around the 1920's. A. G. Daniells' Christ Our
Righteousness of 1926 saw nothing unique in the
1888 message, but mistakenly interpreted it as
being "in perfect harmony with the best [non-
Adventist] evangelical teaching" (Pease, By Faith
Alone, p. 189).

This long tradition has doubtless laid the
foundation for the current success of concepts of
righteousness by faith similar to those held by
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Calvinist "Reformationist” theologians. If non-
Adventists possess the truth on righteousness by
faith, we must of necessity import the doctrine
from them. But in the process of doing so, the 1888
truths have been neglected, and even opposed.

The following is typical of this widely held
view. It seriously confuses Reformationist views
with the 1888 message. Here is an example of the
venerable foundation on which rests the
phenomenal confusion of recent decades:

[The 1888] righteousness by faith was not new
light. There are those who have entertained the
mistaken idea that the message of the righteousness
of Christ was an unknown truth to the advent
movement up to the time of the Minneapolis
meeting, but the fact is that our pioneers taught it
from the very beginning of the advent church. As a
young preacher, | often heard our veterans, such as
J. G. Matteson and E. W. Farnsworth, declare that
justification by faith was not a new teaching in our
church (Christian, The Fruitage of Spiritual Gifts,
pp. 225, 226).
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Sad to say, some of those "veterans" were not
receptive to the increased 1888 light. This
Insistence that the 1888 message was not new light
was the familiar insignia of the opposition of that
time. Not long after the Minneapolis meeting, R. F.
Cottrell wrote an article for the Review attacking
the 1888 message, asking, "Where is the New
Departure?” (RH April 22, 1890). W. H. Littlejohn
likewise attacked the message with an article,
January 16, 1894, entitled, "Justification by Faith
Not a New Doctrine." Both failed to recognize
what was happening in their day--the onset of the
latter rain.

Some writers have cited isolated, wrested Ellen
White statements in support of the same opposition
thesis--that i1t was not new light. But she did not
contradict herself on this important point. Let us
examine the statements used in support of the "re-
emphasis" view. We must give them a fair hearing:

Elder E. J. Waggoner had the privilege [at
Minneapolis] granted him of speaking plainly and
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presenting his views upon justification by faith and
the righteousness of Christ in relation to the law.
This was no new light, but it was old light placed
where it should be in the third angel's message....
This was not new light to me, for it had come to me
from higher authority for the last fortyfour years
(Ms. 24, 1888; 3 SM 168, Olson, p. 48).

Laborers in the cause of truth should present
the righteousness of Christ, not as new light, but as
precious light that has for a time been lost sight of
by the people (RH March 20, 1894, Olson, p. 49).

These statements do not say that the 1888
message in its fulness was not the new light of the
latter rain and the loud cry. In context, the Ms. 24,
1888 statement was written to refute the prejudice
of opposing brethren who disparaged the message
as merely human novelty. All light is eternal; none
IS ever strictly "new." But it was certainly new to
our brethren in 1888 and to our congregations. And
It would have been new to the world if we had
proclaimed it!
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And whatever the 1888 light was, new or old, it
IS obvious that no one else had preached it among
us during those "last forty-four years" (Ms. 5,
1889; MS. 15, 1888, Olson p. 295). Further on In
the 1889 manuscript, Ellen White stated that the
entire 1888 message would indeed prove to be
"new light" if the gospel commission was to be
finished in that generation:

Questions were asked at that time, "Sister
White, do you think that the Lord has any new and
Increased light for us as a people?" | answered,
"Most assuredly. I do not only think so, but can
speak understandingly. | know that there Is
precious truth to be unfolded to us if we are the
people that are to stand in the day of God's
preparation (3 SM 174).

Seventh-day Adventists are not to cultivate the
reputation of being inventors of new doctrines, but
repairers of the breach, the restorers of paths to
dwell in, the discoverers of the old ways. Such a
presentation will disarm prejudice, whereas
presenting truth as something newly invented will
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arouse opposition.

But this does not deny that the 1888 message
was an advanced revelation to the church. While
Ellen White's conviction gradually deepened that it
was the fulfillment of the Revelation 18 prophecy,
she saw how it harmonized with the unique
concept of the cleansing of the heavenly sanctuary.
This was the genius of the message.

This is truth that sincere fellow Protestants
have never comprehended. Could one reason be
that we have never made it clear to them?

It is shocking to orthodox Jews who have been
praying for the coming of their Messiah to realize
that He came long ago but was rejected by their
forefathers. It Is no less shocking to Seventh-day
Adventists who keep praying for the outpouring of
the latter rain to realize that the blessing came a
century ago, but was rejected by their forefathers.
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Chapter 6

The 1888 Rejection of Ellen
White

What Ellen White says about the reaction
against the 1888 message sounds almost incredible.
Could it be that a natural-born unbelief veils our
eyes and heart? We humans seem to have difficulty
believing "the testimony of Jesus." What was a
defeat we like to call "a glorious victory." Where
we lost our way we assume that we found it.

We must clarify hazy, indistinct impressions to
as near pin-point accuracy as possible. Several
avenues of heaven's blessing were blocked by the
negative reaction toward the 1888 message. The
Inhabitants of heaven already realize what "we" did
In that history, as follows:

(1) The Holy Spirit Was Insulted

This may sound impossible, for several
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reasons. It may be difficult for us readily to
conceive of the Holy Spirit as a Person who can be
Insulted or who can feel it and be concerned about
It. And it may be even more difficult to conceive
how Seventh-day Adventists could do such a thing-
-certainly not ministers and General Conference
leaders. But we must face what the Lord's
messenger has to say. The testimony of Jesus does
not gloss over reality:

Now our meeting is drawing to a close and ...
there has not been a single break so as to let the
Spirit of God in. Now | was saying what was the
use of our assembling here together and for our
ministering brethren to come in if they are here
only to shut out the Spirit of God from the people?
(Ms. 9, 1888; Olson, pp. 290, 291).

There was, | knew, a remarkable blindness
upon the minds of many [at Minneapolis], so that
they did not discern where the Spirit of God was
and what constituted true Christian experience.
And to consider that these were the ones who had
the guardianship of the flock of God was painful....
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Our brethren who have occupied leading
positions in the work and the cause of God should
have been so closely connected with the Source of
all light that they would not call light darkness and
darkness light (Ms. 24, 1888; emphasis added).

The detalls of this history are precise and clear-
cut. There need be no confusion in our thinking
regarding intangibles. The reception of the Holy
Spirit was implicit in the reception of the message
itself. It would be impossible to receive the latter
rain gift of the Holy Spirit and not receive the
message through which the gift was given. And the
good news that we today need to grasp is the
corollary of this truth: it is equally impossible to
receive the message today and not receive the gift
of the Holy Spirit implicit with it. If we have not
received the Holy Spirit in the power of the latter
rain and the loud cry, this is clear evidence that we
have not received the message that the Lord sent to
us.

What is important in understanding 1888 iIs not
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the negative attitude of a few individuals, a so-
called die-hard minority, but the spirit which
"controlled” or "prevailed" at the 1888 Conference
and thereafter. This is what had a determinative
effect on that generation, and has had on every
generation since. Ellen White is clear about that
"controlling™ influence:

| met with the brethren in the tabernacle and |
felt it my duty to give a short history of the meeting
and my experience at Minneapolis, the course | had
pursued and why, and plainly state the spirit which
prevailed at that meeting.... | told them of the hard
position | was placed in, to stand, as it were, alone
and be compelled to reprove the wrong spirit that
was a controlling power at that meeting. The
suspicion and jealousy, the evil surmising, the
resistance of the Spirit of God that was appealing
to them, were more after the order in which the
reformers had been treated. It was the very order Iin
which the [Methodist] church had treated my
father's family and eight of us....

| stated that the course that had been pursued at
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Minneapolis was cruelty to the Spirit of God (Ms.
30, 1889; emphasis supplied).

[The opposing brethren] were moved at the
meeting [Minneapolis] by another spirit, and they
knew not that God had sent these young men to
bear a special message to them, which they treated
with ridicule and contempt, not realizing that the
heavenly intelligences were looking upon them.... |
know that at the time the Spirit of God was insulted
(Letter S24, 1892).

Sins ... are lying at the door of many.... The
Holy Spirit has been insulted, and light has been
rejected (TM 393; 1896).

Some have treated the Spirit as an unwelcome
guest, refusing to receive the rich gift, refusing to
acknowledge it, turning from it, and condemning it
as fanaticism (TM 64; 1896).

The idea of insulting the Holy Spirit is more
than a passing hyperbole. This tragedy affects us
today as surely as the Jews' mistake of long ago
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affects them today.

A sin that an individual committed long ago as
an insult to another person remains as a burden on
his or her conscience and affects the character and
personality. This can continue even for decades, as
long as both individuals live and until repentance
and restitution take place.

Likewise, the consciousness of the corporate
body of the church, our denominational character
and personality, our standing before Heaven, the
spirit that permeates our churches, are affected
negatively by this vital episode of our history. Our
environmental heritage Is inescapable. Jeremiah
says that "the sin of Judah is ... engraved on the
tablet of their heart with a point of adamant" (17:1,
NEB). And it extends from one generation to
another (2:5, 9; 3:24, 25; 14:20). Until repentance
takes place, we doom ourselves to repeat the sins
of our fathers. Alienation from the Holy Spirit is
deeply involved.

The Holy Spirit is a Person, not a mere
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Influence or an ethereal "it." He can be grieved.
This keen concept of the personality of God as the
Holy Spirit pervades the Hebrew Scriptures. The
prophets were constantly representing God as the
disappointed, grieved lover of Israel's soul.2 The
Idea is unique to Israel, for no pagan religion had
any such concept of a "jealous” divine personality.

The same truth pervades the New Testament,
and is also impressively emphasized in Ellen
White's testimonies. However, the idea is generally
lacking in modern Catholic and Protestant
teaching. A full appreciation of this reality Is
unique to those who will welcome the Lord at His
second coming, for they are corporately
represented as a bride who has at last made herself
ready for the iIntimate relationship of marriage
(Revelation 19:7-9. The 1900's "alpha" heresy of
pantheism attacked this truth of the personality of
the Holy Spirit; the "omega" will doubtless renew
that error).

Grieved and Insulted, He has a right to
retribution. And how can He seek Iit, consistent
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with His character of love? His retribution is more
poignantly painful to endure than any other, for it
will still be the voice of love that speaks:

There will be messages borne; and those who
have rejected the message God has sent will hear
most startling declarations.... Injured and insulted
Deity will speak, proclaiming the sins that have
been hidden. As the priests and rulers, full of
Indignation and terror, sought refuge in flight at the
last scene of the cleansing of the temple, so will it
be in the work for these last days (Special
Testimonies, Series A, No. 7, pp. 54, 55).

The context of this statement i1s a discussion of
the Seventh-day Adventist Church.

(2) Jesus Christ Was Spurned and Insulted

This also is difficult for us to see. Again, the
personality of the Son of God Is at issue. Does He
have feelings as we humans do? Can He be
grieved? What happened in our 1888 history seems
so astonishing that the story would be incredible if
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It were not clearly told in the writings of Ellen
White. Her discernment was inspired.

The meek and lowly Jesus still chooses
messengers who are "only men," who are like "a
root out of a dry ground." He condescended to
Identify Himself with the 1888 messengers and was
grieved and insulted when the "heavenly
credentials" He gave them were despised:

Here was evidence, that all might discern
whom the Lord recognized as His servants.... These
men whom you have spoken against have been as
signs In the world, as witnesses for God.... If you
reject Christ's delegated messengers, you reject
Christ (TM 97; 1896).

To accuse and criticize those whom God is
using Is to accuse and criticize the Lord who sent
them....

With many the cry of the heart has been, "We
will not have this man [Christ] to reign over us." ...
The true religion, the only religion of the Bible,
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that teaches forgiveness only through the merits of
a crucified and risen Saviour, that advocates
righteousness by the faith of the Son of God, has
been slighted, spoken against, ridiculed, and
rejected (TM 466-468).

The present message ... Is a message from God;
It bears the divine credentials, for its fruit is unto
holiness (RH September 3, 1889).

This message as It has been presented [by Jones
and Waggoner] should go to every church that
claims to believe the truth, and bring our people up
to a higher standpoint.... We want to see who have
presented to the world the heavenly credentials
(ibid., March 18, 1890).

But even in modern times, our esteemed church
historian casts contempt upon the messenger, if not
upon the message Iitself:

As we look back on the controversy we
perceive that it was the rancors aroused by
personalities, much more than the differences in
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beliefs, which caused the difficulty. The party of
Butler, Smith and Morrison believed in the theory
of justification by faith.... The party of Waggoner
and Jones believed In the performance of good
works; but .... bore almost exclusively upon faith as
the factor in salvation. Minds which could calmly
reason could harmonize these views, but neither
side was disposed to consider the other side calmly
(Spalding, Captains of the Host, p. 599).

A more accurate assessment would be that the
1888 messengers "bore almost exclusively" on a
"faith which works by love" precisely as Paul
preached it (Galatians 5:6). That message with
"divine credentials" was not a compromising
mixture of legalism and gospel. They did most
emphatically proclaim righteousness by faith
alone--but it was New Testament faith which
demonstrates its built-in motivating power for true
obedience to all the commandments of God (TM
92).

Did those messengers who were declared to
represent our Lord "arouse" the 'rancors" that
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made Heaven turn from the scene with shame?
Would the Lord grant "heavenly credentials™ to
messengers who were not disposed to "calmly
reason"? Ellen White, for sure, could never
recognize "precious light" in unsanctified
"shouting" or the unreasonable "extreme teaching"
that our author attributes to them (Spalding, op.
cit., pp. 593, 601).

Back of the shameful scene at Minneapolis, and
back of the confusing shadows caused by our
unbelief today, stands the Figure who was the Rock
of offence and the Stone of stumbling at that fateful
meeting. We come face to face with reality:

Men professing godliness have despised Christ
In the person of His messengers. Like the Jews,
they reject God's message.... He was not the Christ
that the Jews had looked for. So today the agencies
that God sends are not what men have looked for
(FCE 472; 1897).

Christ has registered all the hard, proud,
sneering speeches spoken against His servants as
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against Himself (RH May 27, 1890).

The true Christ has always been
misapprehended. As often expected, He has as
often been rejected. But modern Israel must
overcome at last all past failures of ancient Israel.
This will take place, for we are living in the time of
the cleansing of the heavenly sanctuary. This is a
special end-time work of overcoming that has
never been completed in the past.

Flesh and blood can never reveal to us the true
credentials of the "root out of a dry ground" that
may stand before us. The story of 1888 teaches us
that the ancient Jews will have to make room In
history for us to kneel down beside them:

Many say, "If | had only lived in the days of
Christ, 1 would not have wrested His words, or
falsely interpreted His instruction. | would not have
rejected and crucified Him, as did the Jews." But
that will be proved by the way in which you deal
with his message and His messengers today (RH
April 11, 1893).
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The issue of 1888 was not how much
"emphasis” to place on the preaching of this
"doctrine” In relation to our other "peculiar"
doctrines. The real issue was, "What think ye of
Christ?" 1t is futile for us today to talk of
establishing a right '"relationship with Christ"
unless we face this reality of 1888.

In order to bolster our confidence that we do
not need repentance, we have produced Seminary
theses "to iInquire what place the teaching of
justification and righteousness by faith has been
accorded alongside the distinctive tenets" of the
church. Graphs have been made counting the
number of times the words "righteousness,"
"Justification,” "faith," "salvation," "Saviour," and
"law" have appeared In our Sabbath School
Quarterlies, "to prove that Seventh-day Adventists
have not slighted the emphasis on salvation
through Christ." Can computers now measure our
faithfulness and prove that the True Witness Is
wrong? If mere verbiage is the criterion, Roman
Catholicism must be the most Christcentered
teaching in the world. While the Son of God
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continues to suffer, must we cast lots in various
Inquiries to see how to divide His vesture, this
"doctrine or tenet of righteousness by faith
alongside the distinctive tenets of the church"? The
righteousness of Christ is vastly more than a mere
verbal repetition.

The grandest eschatalogical opportunity of the
ages was rejected in our 1888 era. What was
despised was an intimate heart reconciliation with
Christ such as a bride feels for her bridegroom. But
verbiage and cold doctrine have been substituted
for it.

Dry homilies that split hairs between imputed
and Imparted righteousness, justification and
sanctification, expiation and propitiation, have
made "righteousness by faith" become nauseating
to many. The same trouble prevailed soon after
1888. Ellen White discusses the efforts of those
whose hearts opposed the message:

Many commit the error of trying to define
minutely the fine points of distinction between
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justification and sanctification. Into the definitions
of these two terms they often bring their own ideas
and speculations. Why try to be more minute than
IS Inspiration on the vital question of righteousness
by faith? Why try to work out every minute point,
as If the salvation of the soul depended upon all
having exactly your understanding of this matter?
(Diary, February 27, 1891).

May we come to see how the living, loving
Christ was insulted at Minneapolis, and not the
cold doctrine that was misunderstood! We
distrusted those swellings of the heart which were
His drawings, and cast contempt upon Him who
was drawing us by terming His tenderness
"fanaticism." The tears that started to flow from the
mysterious attraction of the uplifted cross drew
from us zealous declaiming "against enthusiasm
and fanaticism" (TM 80, 81).

Jesus knows our human nature, for He Himself
partakes of it still. He is a Person. He too knows
self-respect. He came very near to us in 1888. "Not
a soul of us dreams of what might have been" In
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the sweet days that would have followed had we
walked with Him in Heaven's glorious light. We
often speak of 1844 as "the Great Disappointment.”
But 1888 was His disappointment, for we can read
of how He loved us. That intimacy of love we
would not have. Why should we marvel if He did
not force it upon us?

We were told at Minneapolis itself:

No one must be permitted to close the avenue
whereby the light of truth shall come to the people.
As soon as this shall be attempted, God's Spirit will
be quenched.... Let the love of Christ reign in
hearts here.... When the Spirit of God comes in,
love will take the place of variance, because Jesus
Is love; If His Spirit were cherished here, our
meeting would be like a stream in the desert (Ms.
15, 1888; Olson, pp. 300, 301).

No more tender calls, no better opportunities
could be given them in order that they might do
that which they ought to have done at
Minneapolis.... No one can tell how much may be
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at stake when neglecting to comply with the call of
the Spirit of God. The time will come when they
will be willing to do anything and everything
possible in order to have a chance of hearing the
call which they rejected at Minneapolis.... Better
opportunities will never come, deeper feelings they
will not have (Letter O19, 1892).

Again the testimony of Ellen White stretches
our faith. But we must understand reality. Human
hearts trifled with the tender love of One who gave
His blood for us. Finally, on the part of "many" In
leadership, the trifling changed to what Ellen
White sadly was forced to call "hatred." Seven
years after Minneapolis she said to those "many":

You have turned your back, and not your face,
to the Lord.... The Spirit of God is departing from
many among His people. Many have entered into
dark, secret paths, and some will never return....
They have not only refused to accept the message,
but they have hated the light.... They are doing
despite to His Holy Spirit (TM 89-91; 1895).

210



Heaven was "indignant” (TM 76). There is an
Intimacy of divine personal grief involved here that
IS unique in modern religious history, perhaps in all
time. We are reminded of the heart cries of
Jeremiah and Hosea of old. Ellen White said at
Minneapolis: "If you only knew how Christ has
regarded your religious attitude at this meeting"
(Ms. 8a, 1888; Olson, p. 281). Four years later,
"There iIs sadness in heaven over the spiritual
blindness of many of our brethren™ (RH July 26,
1892). Speaking of "those who resisted the Spirit
of God at Minneapolis," she said:

All the universe of heaven witnessed the
disgraceful treatment of Jesus Christ, represented
by the Holy Spirit. Had Christ been before them,
they would have treated Him in a manner similar to
that in which the Jews treated Christ (Special
Testimonies, Series A. No. 6, p. 20).

The scenes which took place at that meeting
[Minneapolis] made the God of heaven ashamed to
call those who took part in them His brethren. All
this the heavenly Watcher noticed, and it was
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written in the book of God's remembrance (Special
Testimony to the Review and Herald Office, 1896,
pp. 16, 17).

These are sad words to record, but we cannot
be honest and refuse to face their full implications.
What "the heavenly Watcher noticed" must also be
"written Iin the book of [our] remembrance."” We
can see ourselves In those dear brethren of a
century ago, for "there, but for the grace of God,
am [."

(3) Ellen White's Ministry Was Disparaged

The attitude of leadership to Ellen White's
support of the 1888 message was similar to that of
ancient Israel and Judah to prophets such as Elijah
and Jeremiah. Note her frank remarks shortly after
the Minneapolis conference:

| have not had a very easy time since | left the
Pacific Coast. Our first meeting was not like any
other General Conference | ever attended.... My
testimony was ignored, and never in my life
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experience was | treated as at the [1888]
conference (Letter 7, December 9, 1888).

Brethren, you are urging me to come to your
camp meetings. | must tell you plainly that the
course pursued toward me and my work since the
Gen. Conf. at Minneapolis--your resistance of the
light and warnings that God has given through me-
-has made my labor fifty times harder than it would
otherwise have been....

It seems to me that you have cast aside the
word of the Lord as unworthy of your notice.... My
experience since the conference at Minneapolis has
not been very assuring. | have asked the Lord for
wisdom daily, and that I may not be utterly
disheartened, and go down to the grave
brokenhearted as did my husband (Letter 1, 1890).

These were not the words of a woman who was
overwrought emotionally. She had good reason for
her feelings:

| related in the Thursday morning meeting [at
Ottawa, Kansas] some things in reference to the
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Minneapolis meeting....

God gave me meat in due season for the
people, but they refused it for it did not come In
just the way and manner they wanted it to come.
Elders Jones and Waggoner presented precious
light to the people, but prejudice and unbelief,
jealousy and evil-surmising barred the door of their
hearts that nothing from this source should find
entrance to their hearts....

Thus it was In the betrayal, trial, and
crucifixion of Jesus, all this had passed before me
point by point and the Satanic spirit took the
control and moved with power upon the human
hearts, that had been opened to doubts and to
bitterness, wrath and hatred. All this was prevailing
at that meeting [at Minneapolis]....

| was conducted to the house where our
brethren made their homes, and there was much
conversation and excitement of feelings and some
smart, and as they supposed sharp, witty remarks.
The servants whom the Lord sent were caricatured,
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ridiculed, and placed in a ridiculous light. The
comment ... passed upon me and the work that God
had given me to do was anything but flattering.
Willie White's name was handled freely and he was
ridiculed and denounced, also the names of Elders
Jones and Waggoner (Letter 14, 1889; emphasis
added).

Voices that | was surprised to hear were joining
In this rebellion, ... hard, bold and decided in
denouncing [Sister White]. And of all those so free
and forward with their cruel words, not one had
come to me and inquired if these reports and their
suppositions were true.... After hearing what | did
my heart sank within me. | had never pictured
before my mind what dependence we might place
In those who claim to be friends, when the spirit of
Satan finds entrance to their hearts. | thought of the
future crisis, and feelings that | can never put into
words for a little time overcame me.... "The brother
shall betray the brother to death™ (idem).

It would not be fair to characterize Ellen
White's heart reaction to this as "emotional,” or that
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of Jones and Waggoner. But all three were human
beings with hearts that could be wounded. All three
felt pain and grief, as did the ancient prophets.
Ellen White iIn particular sensed keenly the
premonitions of the final persecution of the saints.
She actually used the word "persecution" to
describe the heart attitude of leading brethren
toward the 1888 messengers (GCB 1893, p. 184).

On the other hand, it was a puzzle to the sincere
brethren of that era how she could support two
apparently faulty young men against the calm,
stolid judgment of nearly all the established leaders
and ministers. If "balance" was needed, why did
she support the apparently unbalanced? Why did
she liken the brethren's reaction against Jones' and
Waggoner's message to the Jews' reaction against
Christ?

The 1888 opposition was composed of good,
sincere, self-sacrificing, hard-working ministers.
Their concern for the progress of the church was
genuine. It was their fear that this beautiful vision
of Christ's righteousness would lead to fanaticism.
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But this fear calcified human hearts. There seems
only one way to understand this mysterious
reaction. A careful study of Ellen White's
numerous statements indicates that it was the
revelation of the breadth, and length, and depth,
and height of Christ's love (agape ) that our dear,
hard working brethren were instinctively opposing.
The love revealed at the cross "constraineth us" so
that believers henceforth find it impossible to go on
living for self (2 Corinthians 5:14, 15). The
profound truth seems to be that this kind of
devotion to Christ, this closer intimacy with Him,
was unwelcome:

Here was evidence, that all might discern
whom the Lord recognized as His servants. But
there are those who despised the men and the
message they bore. They have taunted them with
being fanatics, extremists, and enthusiasts (TM 97;
1896).

These men [the opposition] have been holding
positions of trust, and have been moulding the
work after their own similitude, as far as they
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possibly could ... They have been zealously
declaiming against enthusiasm and fanaticism.
Faith ... that God has enjoined upon His people to
exercise, Is called fanaticism. But if there Is
anything upon the earth that should inspire men
with sanctified zeal, it is the truth as it is in Jesus,
... Christ, made unto us wisdom, and righteousness,
and sanctification, and redemption.

... If there is anything in our world that should
Inspire enthusiasm, it is the cross of Calvary (ibid.,
pp 80, 81; 1895).

Thus we are brought to the foot of Christ's
cross. Here Is the mysterious continental divide in
Adventism where faith and unbelief go their
separate ways. Of all human beings, the gospel
minister or administrator faces the most subtle
temptation to indulge a disguised love of self.
Unless he surveys that wondrous cross and casts
contempt on all his professional and personal pride,
he will unconsciously resist the agape revealed
there. John Bunyan in The Pilgrim's Progress saw
hard by the very gate of heaven there is a path that
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leads to hell.

Ellen White did not consider Jones' or
Waggoner's presentations to be either extreme or
radical, but tried to reason with the brethren who
thought they were. Widely published statements
such as the following perpetuate a myth:

Mrs. White [did not] endorse the ideas
advanced by Elder Waggoner concerning
Galatians.... She even seemed to have a feeling that
the two men who were so prominent at that time
might later on be carried away by their extreme
views of certain points. (Christian, op. cit., p. 232.)

Her remarks were not directed against any
"extreme views" Waggoner had. Instead of
charging him with being radical or extreme, she
Intimates that some of his views were immature--
there was not "perfection." In God's plan, this
Immaturity was to be overcome by faithful, earnest
"digging in the mines of God for the precious ore."
The light that shone in 1888 was only the
"beginning" of the light which was to lighten the
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earth with glory. Such glorious light began to shine
through imperfect but divinely chosen channels.

A Glorious Treasure Hunt Despised

It was not God's plan that one or two young
men should do all the digging. Other more mature
minds should go on with it, willing to receive
"every ray of light that God shall send ... though it
should come through the humblest of His servants"
(Ms. 15, 1888). Within their lifetime the
everlasting gospel should unfold in a mature and
complete whole, ready to lighten the earth with the
glory of truth.

If this was God's purpose, it would be
necessary that the views of both Waggoner and
Jones should not be perfect or mature at this early
stage of development. They were merely to
challenge their brethren to the greatest treasure
hunt of the ages. The very imperfections and
Immaturity of their views would rally the hearty
cooperation of their brethren. Had the two young
men seen all the light In its perfection, where
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would have been the joy of their brethren in the
sheer delight of discovery? God, in His iInfinite
mercy, would share it among them.

It was this gracious privilege that the brethren
scorned, taunting the pioneer miners of hidden
veins of truth with being "fanatics" and
"extremists." To suggest that the messengers even
at Minneapolis were unstable, in danger of being
"carried away" with their "extreme views," casts an
unjustified aspersion on Ellen White herself.
Would she not be naive if she endorsed young
messengers so untrustworthy?

She almost recklessly risked her reputation on
enthusiastic and persistent support of their
message. Could the Lord choose messengers so
unstable? Would He endow them with a message
so potentially self-destructive? Is it dangerous to
yield to be the Lord's messenger? Surely God's
mercy Is greater than to endow His servants with
self-destruct messages!

We must note briefly how in several General
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Conference assemblies speakers have openly
recognized that the anti-1888 spirit included virtual
defiance of Ellen White's ministry:

What did the brethren in that fearful position in
which they stood, reject at Minneapolis? They
rejected the latter rain--the loud cry of the third
angel's message.

Brethren, isn't that too bad? Of course the
brethren did not know they were doing this, but the
Spirit of the Lord was there to tell them they were
doing it, was it not? But when they were rejecting
the loud cry, "the teaching of righteousness,”" and
then the Spirit of the Lord, by his prophet, stood
there and told us what they were doing,--what
then? Oh, then they simply set this prophet aside
with all the rest (A. T. Jones, GCB 1893, p. 183;
emphasis supplied).

No one in the Session congregation challenged
him, for all knew that what he said was true. At the
1986 Annual Council in Rio de Janeiro, Robert W.
Olson of the White Estate also stated that in the
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1888 session Ellen White was "publicly defied"
(Adventist Review, October 30, 1986). In 1889,
she said:

Elder Butler presented the matter before me in
a letter stating that my attitude at that Conference
[1888] just about broke the hearts of some of our
ministering brethren at that meeting....

Since some of my brethren hold me in the light
they do, that my judgment is of no more value than
that of any other, or of one who has not been called
to this special work, and that | am subject to the
Influence of my son Willie, or of some others, why
do you send for Sister White to attend your camp
meetings or special meetings? | cannot come. |
could not do you any good, and it would only be
trifling with the sacred responsibilities the Lord has
laid upon me....

To have these words distorted, misapprehended
by unbelievers, | expect, and it Is no surprise to me;
but to have my brethren who are acquainted with
my mission and my work, trifle with the message
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that God gives me to bear, grieves His Spirit and Is
discouraging to me....

My way Is hedged up by my brethren (Letter
U-3, 1889).

Of course, not all the brethren opposed her so.
But open support for her was inconspicuous. The
Lord's humble messenger realized at Minneapolis
what was happening. The larger blessings of the
latter rain caused former friends to change their
attitude from positive to negative:

God did not raise me up to come across the
plains to speak to you and you sit here to question
His message and question whether Sister White is
the same as she used to be in years gone by.... Then
you acknowledged that Sister White was right. But
somehow It has changed now, and Sister White is
different. Just like the Jewish nation (Ms. 9, 1888;
Olson, p. 292).

In 1893 she said,
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"The office of a messenger whom God has
chosen to send with reproofs and warnings Is
strangely misunderstood at the present time" (RH
July 18, 1893).

(4) Ellen White's Exile to Australia

So determined was the post-1888 opposition to
Ellen White that the General Conference virtually
exiled her to Australia. While it is true that the
Lord overruled her sojourn there for the good of
His cause in that continent, it was never His will
that she go at that time. She says that the Lord
wanted the inspired trio to stay together in America
and to fight the battle through to victory. Her own
writings indicate that the leading brethren wanted
both Ellen White and Waggoner out of the way.

It is well known that Mrs. White went only
because the General Conference appointed her to
go (a laudable example of cooperation with the
church leadership!). In 1896 she wrote very frankly
to the General Conference president:
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The Lord was not in our leaving America. He
did not reveal that it was His will that | should
leave Battle Creek. The Lord did not plan this, but
He let you all move after your own imaginings.
The Lord would have had W. C. White, his mother,
and her workers remain in America. We were
needed at the heart of the work, and had your
spiritual perception discerned the true situation,
you would never have consented to the movement
made. But the Lord reads the hearts of all. There
was so great a willingness to have us leave, that the
Lord permitted this thing to take place. Those who
were weary of the testimonies borne were left
without the persons who bore them. Our separation
from Battle Creek was to let men have their own
will and way, which they thought superior to the
way of the Lord.

The result is before you Had you stood in the
right position the move would not have been made
at that time. The Lord would have worked for
Australia by other means, and a strong influence
would have been held at Battle Creek, the great
heart of the work.
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There we should have stood shoulder to
shoulder, creating a healthful atmosphere to be felt
In all our conferences. It was not the Lord who
devised this matter. | could not get one ray of light
to leave America. But when the Lord presented this
matter to me as it really was, | opened my lips to
no one, because | knew that no one would discern
the matter in all its bearings. When we left, relief
was felt by many, but not so much by yourself, and
the Lord was displeased, for He had set us to stand
at the wheels of the moving machinery at Battle
Creek.

This Is the reason | have written you. Elder
Olsen had not the perception, the courage, the
force, to carry the responsibilities; nor was there
any other man prepared to do the work the Lord
had purposed we should do. I write you, Elder
Olsen, telling you that it was God's desire that we
should stand side by side with you, to counsel you,
to advise you, to move with you.... You were not
discerning; you were willing to have the strong
experience and knowledge that comes from no
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human source removed from you, and thus you
revealed that the Lord's ways were miscalculated
and overlooked.... This counsel was not considered
a necessity.

That the people of Battle Creek should feel that
they could have us leave at the time we did, was
the result of man's devising, and not the Lord's....
The Lord designed that we should be near the
publishing houses, that we should have easy access
to these institutions that we might counsel
together.... O how terrible it Is to treat the Lord
with dissimulation and neglect, to scorn His
counsel with pride because man's wisdom seems so
much superior (Letter to O. A. Olsen, 127, 1896).

Those who say that the 1888 message was
accepted by the leadership of the church may
Interpret Ellen White's years in Australia as
General Conference cooperation with the Holy
Spirit. It i1s true that she was able to write good
letters back home. But depriving North America of
her personal ministry at this critical time ensured
"In a great measure" the eventual defeat of the
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beginning loud cry message.

E. J. Waggoner suffered a similar exile in being
sent to England in the spring of 1892. There is
evidence also that it was not pure missionary zeal
that sent him. Ellen White was now gone; the
second member of the special trio must also leave.
We note the following in Gilbert M. Valentine's
doctoral thesis on W. W. Prescott:

According to W. C. White, Mrs. White, who
apparently still had memories of the injustices of
the post-1888 period, stated that it had been shown
to her "that whereas some of our people were well
pleased to have him [E. J. Waggoner] removed
from the work at Battle Creek by his appointment
to work in England,” he should be brought back "to
assist as a teacher at the heart of our work" (W. C.
White to A. G. Daniells, May 30, 1902; William
Warren Prescott: Seventh-day Adventist Educator,
Vol. 1, p. 289).

A year before Ellen White went to Australia
she poured out her heart in a letter to J. S.
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Washburn, a young minister. Here, like Jeremiah,
she writes almost in despair. She vividly describes
the prevailing climate at the headquarters in Battle
Creek:

| attend meetings in the small churches but feel
that | have no strength to labor with the church
who have had my testimony so abundantly, and yet
those who have set themselves against my
message, and have not been moved to change their
position of resistance notwithstanding all the Lord
has given me to say in demonstration of the Spirit
and power, | have no hope could be helped by
anything | should say further. They have resisted
the appeals of the Spirit of God. | have no hope
that the Lord has a reserve power to break down
their resistance. | leave them in the hands of God,
and unless the Lord places upon me a decided
burden to speak words In the Tabernacle [at Battle
Creek] I shall not attempt to say anything until
those who have acted a part to hedge up my way
shall clear my path.... | have not strength to
contend with the spirit, and resistance, doubts and
unbelief which have barricaded their souls, that
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they could not see when good cometh. | have far
greater liberty in speaking to unbelievers. They are
Interested....

Oh, it is the hardest place in the world, to speak
where great light has come, to men in responsible
positions. They have been enlightened, but have
chosen darkness rather than light....

You may depend I have great sorrow of heart....
What will be the end of this stubborn unbelief we
have yet to learn (Letter W32, 1890).

Do the 1890's Have a Message for the 1990's?

Ellen White's ministry to the Seventh-day
Adventist Church  frequently exhibits this
Jeremiah-like quality. The ancient prophet's
message Is present truth. The 1888 episode Is a
parable, and God will test us again.

Because the facts of our 1888 history have been
so widely garbled, our contemporary attitude is still
unappreciative of Jones and Waggoner's work. We
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still are suspicious lest their message may lead to
fanaticism. We still falsely assume that it carried
the two messengers away into apostasy. As long as
we think thus, should the Lord send any more
pearls of truth to be cast before us, we would be
obliged to react to such a message as did the
opposition of the 1888 era.

We today inherit no genetic guilt of our
forefathers who rejected the grandest opportunity
of the ages, the beginning of the latter rain and the
loud cry; but we are their spiritual descendants.
Holy Scripture teaches no genetic transmission of
sin, "original” or otherwise, from generation to
generation. But there is a transmission of sin which
IS not genetic. "By one man sin entered into the
world." "Sin abounded” and "hath reigned unto
death." "All the world [has] become guilty before
God" (Romans 5:12, 20, 21; 3:19). This mysterious
transmission of sin is clarified for us iIn the
following statement:

At its very source human nature was corrupted.
And ever since then sin has continued its hateful
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work, reaching from mind to mind. Every sin
committed awakens the echoes of the original
sin....

Mutual dependence iIs a wonderful thing.
Reciprocal influence should be carefully studied....

Every generation takes up some phase of evil in
advance of the one which preceded it, moving
onward in the march of impenitence and rebellion.
God is looking on, measuring the temple and the
worshipers therein....

No man liveth to himself. Consciously or
unconsciously he is influencing others, either for
good or evil.... Is it not time that a people stood
forth in moral independence, cherishing at the
same time a sense of their dependence on God? ...

The Lord has sent to our world a message of
warning, even the Third Angel's Message. All
heaven Is waiting to hear us vindicate God's law
(RH, April 16, 1901).

233



We have more light than had our forefathers,
hence we have greater responsibilities. The heart
alienation from Christ that caused the rejection of
the 1888 message is today far more subtle, more
sophisticated, more deeply buried beyond our
consciousness. But it is no less real. Only the
enlightenment of the Holy Spirit will make it
manifest. The time must come at last for each of us
when "the cross will be presented, and its real
bearing will be seen by every mind that has been
blinded by transgression. Before the vision of
Calvary with its mysterious Victim, sinners will
stand condemned" (DA 58). Would it not be a
blessing if we could see that cross today before it is
too late?

The Holy Spirit enables the sincere believer to
see himself or herself reflected in Bible characters
of long ago. He can likewise enable us to see
ourselves in our forefathers of a century ago. We
are innately no better than they. The Holy Spirit
can heal us of the blindness that permits us to see
evil If it is sufficiently farfetched and distant in the
past while we fail to recognize it under our very
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nose. God's word has been true from the very
beginning:

Without the enlightenment of the Spirit of God,
we shall not be able to discern truth from error, and
shall fall under the masterful temptations and
deceptions that Satan will bring upon the world.

We are near the close of the controversy
between the Prince of light and the prince of
darkness, and soon the delusions of the enemy will
try our faith, of what sort it is (RH November 29,
1892).

Conclusion

To realize the truth that our forefathers insulted
the true Christ and the true Holy Spirit is not itself
bad news. And to unveil the reality of deep-seated
resistance of "the testimony of Jesus" is a blessing.
In no other way than facing truth can we prepare
for future tests. The truth Is positive, upbeat,
encouraging.
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The good news is that Heaven has all along
been more willing to grant the final outpouring of
God's Spirit than we have thought. It's only our
continued resistance, often unconscious, that has
hindered the Gift now for nearly a century, despite
our prayers for it.

To face the truth honestly has to be a source of

joy. The stability and progress of the organized
church can only be blessed by it.
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Chapter 7

A Closer Look at the
"Confessions"

Mystery surrounds the post-1888 confessions
of those who opposed the message. We came to the
time of the latter rain and the loud cry and then
backed away from our opportunity. Israel also
came to the borders of their Promised Land, and
then backed away.

Deep, true repentance is a rare virtue. It is by
no means impossible, in the light of the sacrifice of
Christ. But many confessions are as superficial as
that of Esau and King Saul. Both acknowledged
wrong, and both shed tears; neither found
repentance that restored what was lost.

Israel's history at Kadesh-Barnea and
afterwards illustrates the experience of this
movement at and following the Minneapolis
conference. Israel made a mistake and then
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"repented," but that generation never recovered
what they had lost.

There is a principle involved in the Kkind of
repentance and confession that does not
comprehend the gravity of the sin:

Now [lsrael at Kadesh-Barnea] seemed
sincerely to repent of their sinful conduct; but they
sorrowed because of the result of their evil course,
rather than from a sense of their ingratitude and
disobedience.... God tested their apparent
submission, and proved that it was not real.... They
were only terrified to find that they had made a
fearful mistake, the results of which would prove
disastrous to themselves. Their hearts were
unchanged....

Though their confession did not spring from
true repentance, it served to vindicate the justice of
God Iin His dealings with them.

The Lord still works in a similar manner to
glorify His name by bringing men to acknowledge
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His justice.... And though the spirit which
prompted the evil course is not radically changed,
confessions are made that vindicate the honor of
God, and justify His faithful reprovers, who have
been opposed and misrepresented (PP 391, 393).

Evidence from an inspired pen indicates that
this was the nature of the post-1888 confessions of
the most influential prominent leaders who had
Initially rejected the message.

But contemporary opinions widely published
hold that most of the opposing brethren at
Minneapolis rectified their mistake, made humble
and deep confessions, repented thoroughly, and
then preached the message of 1888 "with power."

What does the evidence say?

(1) The confessions were practically extorted
by overwhelming, compelling evidence. "The
present evidence of His working is revealed to you,
and you are now under obligation to believe," said
Ellen White in 1890 (TM 466). Faith had given
away almost entirely to sight.
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(2) There is evidence that the most prominent
and influential confessors subsequently acted
contrary to their confessions.

(3) There was very little frank, open
reconciliation that led to brotherly union with A. T.
Jones and E. J. Waggoner or acceptance of their
message. (It was after the confessions that Ellen
White was exiled to Australia and Waggoner to
Britain). As late as 1903, Elders G. I. Butler and J.
N. Loughborough at a General Conference session
misrepresented their true positions over their verbal
protests (see chapter 10).

(4) The issue at stake was the personal
salvation of the opposing ministers' souls. But there
IS no evidence that they repented of quenching the
Holy Spirit's outpouring in the latter rain, or of
suppressing the light of the loud cry and keeping it
away "in a great degree" from the church and from
the world. Thus the consequence of the rebellion at
Minneapolis, the indefinite postponing of the
world-wide proclamation of the loud cry message,
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could not be averted.

(5) With the exception of W. W. Prescott, there
IS no evidence that any of the confessors recovered
the essence of the 1888 message sufficiently to
proclaim it well. (Saul of Tarsus repented so
thoroughly that he ever after proclaimed the gospel
with power). Pease discloses that when the
nineteenth century became the twentieth, none of
those who initially rejected the 1888 message were
In evidence to proclaim it effectively:

During the nineties the revival centering about
this great doctrine was largely the work of the same
three people, Mrs. White, E. J. Waggoner, and A.
T. Jones. True, there were many harmonizing
voices but no Elishas were in evidence by 1900
ready to assume the mantle in case something
should happen to the three principal champions of
the doctrine (By Faith Alone, p. 164).

A perusal of the post-confession printed
messages of these "confessors" confirms this
statement. A true repentance would have resulted
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In a multitude of powerful evangel-laden
messengers proclaiming the "most precious
message" In a way that would have thoroughly
revived the church and lightened the world with
glory. But Ellen White had to say on November 5,
1892 that "not one™ of the original rejectors had
recovered what he had lost by his initial unbelief
(Letter B2a, 1892). This statement was made after
the most prominent confessions came in.

Contemporary Views of the Post-1888
Confessions

An oft-quoted statement from an older worker
forms the basis for much of the present
misunderstanding of what happened after
Minneapolis:

Early in the spring, 1889, word began to come
of those who stood with the opposition at the
conference beginning to see light and soon earnest
confessions followed. Within two or three years
most of the leading men who had refused the light
at the conference had come out with clear
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confessions (C. McReynolds, "Experiences while
at the G. C. in Minn. in 1888," D File, 189, E. G.
White Estate. Cf. N. F. Pease, op. cit., pp. 142,
143).

The confessions mentioned above were
doubtless, in some cases, precipitated by sober
reflection after the individuals concerned were far
removed from the scene of controversy (Pease, op.
cit., p. 144).

Another statement, from Captains of the Host,
supports the idea that the confessions effectively
reversed the 1888 opposition:

Gradually there came the turning and the
gathering into the unity of the faith. There was both
a cutting and healing power in the messages [Ellen
White] sent, carrying the gospel of righteousness
and of good will in Christ, which in general
brought the erstwhile estranged brethren together
(Spalding, op. cit., pp. 598, 599).

Our Seventh-day Adventist Encyclopedia
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presents the same view:

Misunderstanding, opposition, and division
cloud the record of that meeting [1888]. However,
many who were reluctant to accept this new
emphasis in 1888 later changed their viewpoint.
Some continued for a time to oppose it (p. 1086).

No mention 1S made in The Fruitage of
Spiritual Gifts of the confessions, as the author
assumed that in general the message of 1888 was
Initially well received at Minneapolis itself.

By far the predominant view held today Is that
we "have" the 1888 message as a sure possession,
either because our forefathers' initially accepted it,
or because of their subsequent confessions of
repentance. And "we" have therefore been
proclaiming it powerfully for many decades. We
must inquire if this is a "rich and increased with
goods™ mindset.
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There Are Problems With This View

If the confessions of the Minneapolis opposers
changed their real attitude so they could proclaim
the message effectively to our people and to the
world, some guestions need answers:

(1) Where is the evidence that the message and
light of 1888 were recovered, and by the repentant
brethren themselves proclaimed to our people In
clear and powerful form? Where is the evidence
that the opposition ceased instead of going
underground?

(2) Why wasn't the "work™" finished soon after
the time of confession and repentance? The
opposition at Minneapolis quenched the loud cry; a
proper repentance would logically restore it.

(3) How can one explain the persistent and
numerous statements from Ellen White as late as
1901 that the message was continually
misrepresented and opposed by leadership? One
such follows, iIndicating that the genuine
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reformation that follows repentance could not have
taken place:

| feel a special interest in the movements and
decisions that shall be made at this Conference
[1901] regarding the things that should have been
done years ago, and especially ten years ago, when
we were assembled in Conference.... The brethren
assented to the light given, but ... the light that was
given was not acted upon. It was assented to but no
special change was made to bring about such a
condition of things that the power of God could be
revealed among His people. Year after year the
same acknowledgement was made.... It is a marvel
to me that we stand in as much prosperity as we do
today. It is because of the great mercy of God, not
because of our righteousness, but that His name
should not be dishonored in the world (GCB 1901,
p. 23; emphasis added).

Her real convictions are disclosed In a
statement she made a week later supporting the
reorganization and a hoped-for reformation: "Many
who have been more or less out of line since the
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Minneapolis meeting will be brought into line" (p.
205).

One of the most poignant of Ellen White's
prophetic messages is her "What Might Have
Been" testimony (January 5, 1903; 8T 104-106).
The beautiful repentance that our historians say
took place turns out to have been only a dream
Instead of "reality."

The Testimony of Our History

It is common knowledge that Uriah Smith was
one of the most persistent opposers of the message.
As editor of the Review and Herald and with his
well-earned prestige as a prominent author, he
could have exerted the most powerful influence for
the message. His incisive, logical writing appealed
to thoughtful minds. This able and lovable brother
wielded the mightiest pen in Battle Creek and
could have helped to lighten the earth with the
glory of maturely developed truth. The Holy Spirit
could have worked with the author of Thoughts on
Daniel and the Revelation if his heart and keen
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mind had joined in the happy task.

He chose not to. He considered the message to
be merely an over-emphasized "doctrine,” and
maintained that we had always taught it.
Immediately after Minneapolis, he and W. W.
Prescott tried to silence A. T. Jones In Battle
Creek. Ellen White mentions the incident:

Elder Uriah Smith thought [A. T. Jones] had
better not be invited to speak, for he took rather
strong positions. And the arrangements were made
to shut him out of the [Battle Creek] school (Ms.
16, 1889).

Efforts to help Smith only aggravated his
stubborness. For a long time, no "sober reflections”
brought him to any different view.

In March, 1890 Ellen White wrote in the
Review:

| have tried to present the message to you as |
have understood it, but how long will those at the
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head of the work keep themselves aloof? ...

For nearly two years we have been urging the
people to come up and accept the light and the
truth concerning the righteousness of Christ, and
they do not know whether to come and take hold of
this precious truth or not.... | can speak to the ear,
but | cannot speak to the heart. Shall we not arise
and get out of the position of unbelief? (RH March
18, 1890).

Finally, after being "under obligation to
believe” (TM 466), Elder Smith was drifting
helplessly, in danger of being lost:

Brother Smith Is ensnared by the enemy and
cannot In his present state give the trumpet a
certain sound ... yet ... IS placed in positions as
teacher to mold and fashion the minds of students,
when it is a well known fact he iIs not standing in
the light. He is not working in God's order. He Is
sowing seeds of unbelief that spring up and bear
fruit for some souls to harvest.... Elder Smith will
not receive the light God has given to correct him,
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and he has not a spirit to correct by confession any
wrong course he has pursued in the past.... | have
been shown that as he now stands, Satan has
prepared his temptations to close about his soul
(Letter to O. A. Olsen, October 7, 1890).

| have great sorrow of heart. | know that Satan
IS seeking for the mastery over men.... Such men as
Elder Smith will harden their hearts, lest they shall
see and be converted. There are those who are
looking to Elder Smith, thinking that a man who
has been given such great light will be able to see
when good cometh, and will acknowledge the
truth. But | have been shown that in Elder Smith's
character there is a pride and stubbornness that has
never been fully brought into subjection to the
Spirit of God. Again and again his religious
experience has been marred by his determination
not to confess his wrongs, but to pass along and
forget them. Men may cherish this sin until there is
no forgiveness for them (Diary, January 10, 1890,
Battle Creek).

These solemn words bear evidence of the
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Christlike love that Ellen White had for his soul. In
the light of eternity, truth is more precious than
self-deception. In other communications from her
we can see how serious the situation had become:

The men in responsible positions have
disappointed Jesus. They have refused precious
blessings, and refused to be channels of light....
The knowledge they should receive of God ... they
refuse to accept, and thus become channels of
darkness. The Spirit of God Is grieved (Ms. 13,
1889).

Our young men look at the older men that stand
still as a stick, and will not move to accept any new
light that is brought in; they will laugh and ridicule
what these men say and what they do as of no
consequence. Who carries the burden [guilt] of that
laugh, and of that contempt? ... [They] have
Interposed themselves between the light that God
has given, that it shall not go to the people who
should have it (Ms. 9, 1890).

The devil has been working for a year to
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obliterate these ideas [the 1888 message of Christ's
righteousness]--the whole of them.... How long
will the people at the heart of the work hold
themselves against God? How long will men here
sustain them in doing this work? Get out of the
way, brethren. Take your hand off the ark of God,
and let the Spirit of God come in and work In
mighty power (idem).

The Review editor's negative influence went far
and wide. Ellen White held him largely
responsible:

You have strengthened the hands and minds of
such men as Larson, Porter, Dan Jones, Eldridge
and Morrison and Nicola and a vast number
through them. All quote you, and the enemy of
righteousness looks on pleased.... If you should
recover your faith how can you remove the
Impressions of unbelief you have sown In other
minds? Do not labor so hard to do the very work
Satan i1s doing. This work was done iIn
Minneapolis. Satan triumphed (Letter 59, 1890).
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When Ellen White tried to help him, he
responded "by writing me a letter accusing Elder
Jones of tearing up the pillars of our faith" (Letter
73, 1890; see Additional Note, chapter four).
Finally, after the turn of the new year 1891, he
made confession to his brethren, and asked the
pardon of Mrs. White for his erroneous course.
This was good. He was an honest man. Our
Seventh-day Adventist Encyclopedia admits his
Initial opposition to "the new emphasis on
righteousness by faith,”" but credits his confession
as restoring "complete harmony" (p. 1201). But it
was not to be.

Elder Smith had formerly had experiences quite
similar. His faith in the work of Ellen White was
sometimes not very strong. And he propagated his
unbelief. His letters could hardly do otherwise than
encourage D. M. Canright to question Ellen
White's inspiration.2 The slightest push will send a
drowning man down.

Was Elder Smith's repentance of early 1891
thorough and permanent? It could well have been.
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The Lord was willing. Speaking to the Review and
Herald office, Ellen White said that "the Lord will
blot out the transgressions of those who since that
time have repented with a sincere repentance."

How Something Miscarried

The rejoicing at the confessions must be placed
In the perspective of later history. As we have seen,
Ellen White later declared that there had been an
Influence In the Review and Herald office that
tended to say "l go, Sir," but went not. No one can
question the sincerity and goodness of the brethren;
we note only the reality of deeper layers of unbelief
of which they were not aware. "The brethren
assented to the light God had given, but there were
those connected with our institutions, especially the
Review and Herald office and the [General]
Conference, who brought in elements of unbelief,
so that the light given was not acted upon" (GCB
1901, p. 23; emphasis added).

After his confession, she encouraged him to
look upon things in the right light. She knew that
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he was not giving the trumpet a certain sound In
the Review. More than a year after his confession,
she wrote him in a tone of warning and counsel,
plainly stating that he had returned to his former
stance of opposition:

Some of our brethren... are full of jealousy and
evil surmising, and are ever ready to show iIn just
what way they differ with Elder Jones or
Waggoner. The same spirit that was manifested in
the past manifests itself on every opportunity; but
this is not from the impulse of the Spirit of God....

Should [Elder Jones or Waggoner] be
overthrown by the temptations of the enemy, ...
how many ... would enter into a fatal delusion
because they are not under the control of the Spirit
of God (Letter S24, 1892; emphasis added).

Elder Smith seemed to have a mistaken sense
of the spiritual condition of the church. As
previously (1882), he continued to "think far too
favorably of the present time" (cf. 5T 80). We
cannot blame him for he did not have the
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discernment of the gift of prophecy. Nevertheless,
his unrealistic optimism establishes him as Mr.
Laodicea. His innocent readers then knew no
better; we a century later do know better, now that
history has upheld the Spirit of Prophecy, which so
opposed his view. In an editorial of March 14,
1892, he spoke with undue optimism:

The cause has been going forward with
Increasing rapidity, especially in these later years.
The object here i1s to ... call attention to the
wonderful momentum which the cause of present
truth has now attained. It is going forward
everywhere. It Is increasing in velocity day by day.
It is going with a power which cannot be arrested.
At the rate of progress now developed, it must soon
reach its goal. It is accelerating its footsteps to its
final triumph (RH, March 14, 1892).

The Lord's messenger was not so pleased, for
she was conscious of a serious arresting of the
work within our own ranks and the looming specter
of a long delay. History has proven Elder Smith's
editorial to be a superficial judgment. Ellen White
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said so then:

The opposition in our own ranks has imposed
upon the Lord's messengers a laborious and soul-
trying task, for they have had to meet difficulties
and obstacles which need not have existed.... It Is
the elements that work among ourselves that have
hindered the message....

The influence that grew out of the resistance of
light and truth at Minneapolis tended to make of no
effect the light God had given....

The work iIs years behind. What account will be
rendered to God for thus retarding the work? (GCB
1893, pp. 419).

Repeatedly, the misguided editor followed a
line of thought diametrically opposed to present
truth--that of Christ's righteousness sounding forth
In the beginning of the loud cry. Dramatically
enough, his opposition was often neatly met by
articles from Ellen White or others which came as
apparent coincidences. To his credit, he published
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them. Editorial control was more relaxed in those
days than now. But his personal mindset was fixed.

As late as 1892, well after the editor's
confession, she says: "The first position you took
In regard to the message and the messenger has
been a continual snare to you and a
stumblingblock.... That loss is still your loss"
(Letter S24, 1892).

We find him writing an editorial saying that the
present message is not the beginning of the loud
cry; that iIs something yet future. His view was
divine sovereign determinism, virtually that of
modern Reformationist Calvinism. We can neither
hasten nor delay the Lord's coming:

Would it be the proper course now for the
people of God to fix their minds upon these future
blessings and this future power, and dropping all
else, make these things the direct end to be
specially sought for? To fix the mind upon what Is
to be, and then to reason, Now the church must
have such and such mighty works, they are to
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attain to such and such a condition, and then
conclude that they must, to the neglect of duties
nearer by, seek by special means to gain that power
and those attainments now, --is that the way In
which these blessings are to be secured? ...

All these other developments will come in the
Lord's good time. God will in His own good time
bestow upon His people the needed power.... He
will bring the loud cry of the message.... Leave
future blessings to be granted by Him whose the
work is, when and how it shall please him (RH
May 14, 1892).

Elder Smith apparently had no idea that "the
Lord's good time" has been and is always now
since the seventh angel began to sound in 1844,
"There should be delay no longer" (Revelation
10:5, NKJV). Only one week later appeared an
article by Ellen White which countered the spirit of
his muddled editorial. S. N. Haskell soon sent in a
fervent article to counteract the editor's "peace and
safety" words (July 26, 1892). Then President
Olsen also took occasion to rebuke the editor
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through the columns of his paper:

We have long been talking about the loud cry
of the third angel's message.... Well, has the time
come for that loud voice to be heard? ... It certainly
has, brethren.... Then don't be looking forward to it
any longer; don't be expecting it at some place way
off; realize that it iIs here, and that it means
something (RH, November 8, 1892).

During this stirring time of grand
eschatalogical opportunity, the editor of the
Review continued his stale homilies on "Sunday
Props™ arguments examined and refuted. There is
something pathetic about the situation. In the time
of the loud cry itself, he re-hashes in a polemical,
debating style the caviling opposition of
unreasoning opponents to the sabbath truth,
something more in place thirty years earlier. We
can hear the angels pleading, "Mr. Laodicea, please
wake up!"

Concerning such blindness to recognize the
work of God Ellen White wrote:
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Too often the leader has stood hesitating,
seeming to say, "Let us not be in too great haste.
There may be a mistake. We must be careful not to
raise a false alarm." The very hesitancy and
uncertainty on his part is crying "Peace and safety."
"Do not get excited. Be not alarmed. There is a
great deal more made of this Religious Amendment
question than is demanded. This agitation will all
die down." Thus he virtually denies the message
sent from God; and the warning which was
designed to stir the churches fails to do its work.
The trumpet of the watchman gives no certain
sound, and the people do not prepare for the battle
(5T 715, 716).

Such an editorial policy and such a mindset
forces an unwelcome conclusion. Uriah Smith
returned to his former stance of opposition and
non-committal blindness after the emotional effects
of his confession wore off.

Finally, in December Ellen White spoke very
plainly:

261



On the very eve of the crisis, IS no time to be
found with an evil heart of unbelief, departing from
the living God....

Among those who are half-hearted are the class
who pride themselves on their great caution in
receiving "new light" as they term it. But their
failure to receive the light Is caused by their
spiritual blindness....

There are men in our cause who might be of
great use if they would but learn of Christ, and go
on from light to greater light; but because they will
not, they are positive hindrances (RH December 6,
1892).

In the same issue occurs a half-hearted editorial
admission that we might have delayed the work,
but not at all seriously. We quote his statement
because his Calvinist laissez faire attitude is
Immensely popular among many Adventists In
these last years of the 20th century who say that
God's people can neither hasten nor delay the
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return of Christ:

How the situation might have been changed if
all had worked more earnestly and rapidly in the
cause, we may not say....

But however much it has been in our power to
delay the work, it is not in our power to arrest Iits
progress nor prevent its final completion. Within
the limits of that time when the work of the Lord
must be done, it will be done (ibid., December 6,
1892).

In an editorial in the May 10, 1892 Review,
Smith took open issue with E. J. Waggoner. In the
same year he again blundered into open dispute
with A. T. Jones over "the image of the beast." Our
people noted these conflicts. Brother Foster of the
Prahran church in Australia came in his perplexity
to Ellen White . She tells of the incident:

[Foster] saw in the Review the article of
Brother A. T. Jones In regard to the image of the
beast, and then the one from Elder Smith

263



presenting the opposite view. He was perplexed
and troubled. He had received much light and
comfort in reading articles from Brethren Jones and
Waggoner; but here was one of the old laborers,
one who had written many of our standard books,
and whom we had believed to be taught of God,
who seemed to be in conflict with Brother Jones.
What could all this mean? Was Brother Jones in
the wrong? Was Brother Smith in error? Which
was right? He became confused....

If before publishing Elder Jones' article ....
Elder Smith had conferred with him, plainly stating
that his own views differed from that of Bro. Jones,
and that if the article appeared in the Review, he
himself must present the opposite position, then the
matter would appear in a different light from what
It now does. But the course pursued in this case
was the same as that taken at Minneapolis. Those
who opposed Brethren Jones and Waggoner
manifested no disposition to meet them like
brethren.... Yet this blind warfare is continued....
We know that Bro. Jones has been giving the
message for this time, meat in due season to the
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starving flock of God....

The conference at Minneapolis was the golden
opportunity for all present to humble the heart
before God, and to welcome Jesus as the great
Instructor; but the stand taken by some at that
meeting has proved their ruin. They have never
seen clearly since, and they never will; for they
persistently cherish the spirit that prevailed there, a
wicked, criticizing, denunciatory spirit.... They will
be asked In the judgment, "Who required this at
your hand, to rise up against the message and the
messengers | sent to My people? ... Why did you
block the way with your own perverse spirit? And
afterward when the evidence was piled upon
evidence, why did you not humble your hearts
before God, and repent of your rejection of the
message of mercy He has sent you?" (Letter
January 9, 1893; emphasis added).

In the same letter, Ellen White cites the former
General Conference president as sharing Elder
Smith's loss. The i1ssue Is not the salvation of their
souls--that we leave with God. The issue Is the
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proclamation of the loud cry message:

If such men as Elder Smith, Elder Van Horn,
and Elder Butler shall stand aloof, not blending
with the elements God sees essential to carry
forward the work in these perilous times, they will
be left behind.... These brethren have had every
opportunity to stand in the ranks that are pressing
on to victory; but if they refuse, the work will
advance without them.... If they refuse the
message, ... these brethren ... will meet with eternal
loss; for if they should repent and be saved at last,
they can never regain that which they have lost
through their wrong course of action (emphasis
added).

Conclusion

This in no way means that these dear brethren's
life work was a failure. The point is that they used
their influence to reject the beginning of the latter
ra