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Note to the Reader

This document is a comparison of three contrastiegs between the
popular Sunday-keeping churches and the contempoSeventh-day
Adventist with the 1888 Message as brought by James \Waggoner and
endorsed by Ellen White. It is a private thoughpgraintended for special
study by students and scholars interested in thgoomy righteousness by
faith discussions. Its conclusions are tentatiudjexct to further light. It is
not for wide distribution nor for agitation on tleeal church level,

Since this document is a study paper it is notdocbnsidered in any
other way than tentative. | believe an attempt saghhis should have been
made long ago. These "comparisons" are not intertddelde critical or
condemnatory, but only to stimulate to further gtuBurely we are mature
enough to discuss and search together for a bette@erstanding of vital
truth!

My characterizations of the various views are ofurse only
approximate:

Some Evangelical authors may be cited whose pasitiall differ from
my representations in column one. However, | belihat | have quite fairly
represented their over-all, general views as heldthe great mass of
Evangelical Sunday-keeping church members and ilsaded as they are
characterized by Ellen G. White.

Likewise some of our current, contemporary Seveah- Adventist
writers and speakers may be cited whose individieaks will differ from
my characterization in column two. | suggest onhatt this column
represents the generally prevailing views that maofstour people and
workers entertain or convey. Quite largely this hecause we have
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unwittingly adopted the views of the popular ch@glon righteousness by
faith, assuming that they are the same as the w8&&age, as Dr. Froom
says in Movement of Destiny so forcefully. These #re views that have
largely prevailed for many decades since 1888. @pluwo does not
represent the Ellen G. White views, which wouldcoflirse be the proper
Seventh-day Adventist positions if we rightly appated the 1888 message.
Neither does it take into account certain receiftssof view the last three or
four years as evidenced in some Review editoriald ly other means.
Hopefully, concepts in harmony with the 1888 messatpy soon filter
down to the grassroots level of our general chuncbmbership and
accomplish deep revival and reformation.

Column three represents what Donald K. Short ardhJye come to
understand is the main import of the 1888 messada@ught by Jones and
Waggoner and clearly endorsed by Ellen G. Whitee Thrds messenger
endorsed their message some two hundred timesjdamndified it as the
"beginning" of the Latter Rain and Loud Cry. Thencepts expressed in this
column have been derived from a study of Jones’ Chmesecrated Way to
Christian Perfection (Pacific Press, 1905), his 3L&hd 1895 General
Conference Bulletin studies, and miscellaneou<lasgiin the Signs and
Review of the 1890’s; and from Waggoner’'s The Gbsp&alatians (1887),
Review articles and editorials.

Citations or references in this paper are to: Aaptlook at Seventh-day
Adventism, by Norman F. Douty (Grand Rapids: BaBeok House, 1962);
Movement of Destiny, by L. E. Froom; Through Crists Victory 1888-
1901, by A. V. Olson; By Faith Alone, by N. F. Peasnd the special
Review on Righteousness by Faith.

Please do not use this paper to create discordeolotal church level. It
is intended for the attention only of mature, rasble, loyal students who
wish to see theological problems solved the rigay by prayerful, humble
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searching for truth within a framework maintainingrmony and confidence
within the church.

Robert J. Wieland
August 30, 1977



Following is the way we will present those differerews:
a. The Popular Sunday-keeping Churches
b. The Contemporary Seventh-day Adventist

c. The 1888 Message as brought by Jones and Waggoner and
endor sed by Ellen White



Chapter 1
Motivation

a. Begins with man’s need for eternal security. Tthes appeal is self-
centered, and remains so throughout. Never getsigeggocentricity.

b. Very similar. Appeal is usually to our natural f@kiness. Seems
difficult for us to conceive any other appeal beieffective than the
egocentric one. Begins with the sinner’s need.

c. Begins with the revelation of the love of God ke tcross (1 Cor.
2:15). Appeal is to a higher motivation--love andatifude. Thus not
egocentric.



Chapter 2
Love

a. The love of God is itself egocentric. Christ wasstained by self-
centered concern. He did not die the equivalenttlogd second death" but
went immediately to Paradise, as the doctrine efrtatural immortality of
the soul requires. Thus true NT love, agape, ipsatl and nullified.

b. Extremely few of our contemporary writers or speakrecognize
egocentric nature of love as understood by the lapmiurches, in contrast
with self-emptying NT love (agape). Much confusion the meaning of
love.

c. True love is absolutely self-emptying even willing relinquish
personal salvation for the good of others. Chrikiise the model. He died
the equivalent of the second death. This love,iabith the heart, banishes
egocentricity, the cause of lukewarmness, andfinith the gospel task.



Chapter 3

Faith

a. Faith is "trust" in the sense of a grasping fa dssurance of personal
security in "salvation". Though there is much talk "Christ" yet in fact
everything centers in self and faith remains thamseof satisfying personal
insecurity.

b. Much the same. Faith is almost universally defimethe same terms
as the Evangelicals.

c. Faith is such a deep heart-appreciation of Goasificial love that
the believer is constrained to adopt Heaven'’s fplacf self-denying love
as the motivation of all his acts. (He does rightduse it is right, not from
hope of reward or fear of punishment.) Conquerscegwicity and luke-
warmness.



Chapter 4

Self-worth

a. Jesus taught self-love is a virtue--"thou shaWteldhy neighbor as
thyself." But they are forced to misunderstand Hismmand. The
fundamental error of the natural immortality of teeul throws all their
views of righteousness by faith badly out of focus.

b. Jesus taught that love of self is a virtue, a &gy pre-condition to
loving others. Self-love strongly emphasized antlegmely popular. Love of
self and proper self-respect confused.

c. Jesus taught that the converted person will lasanéighbor as before
conversion he found it natural to love self. Onlgem self is crucified with
Christ can men have a true sense of self-worths Tdkes place when self-
love, the central pillar of Satan’s kingdom, is ebgd from the soul.



Chapter 5

Who are justified?

a. God long ago made a provision for your salvatkmrt, Christ does not
do anything for you until you "accept” Him. Thugtidea is conveyed that if
you are saved it will be due to your own initiativend if you are lost it is
God who will take the initiative in punishing you.

b. God has made a provision for your salvation bat thoes you no
good until you "accept Christ." Egocentricity digtoand colors all concepts
of justification. This is inevitable when the simne taught that everything
depends on what he does about Gods offer.

c. Christ has justified all men; the "good news"ddlem so. By the
Spirit He actively and persistently "draws" all linhey beat Him off by
persistent rejection. The "good news" is not IF youyour part, but if you
truly appreciate what HE has done (have faith)eTaoceptance is real faith.



Chapter 6

Gospel

a. The gospel is "good news" of what God will do you if you do your
part, that is, "accept Christ" and thus change wmgry God into a friend.

b. The gospel is "good news" of what God will do you if you do your
part. All depends on your initiative now. He walits you to take the first
step.

c. The gospel is "good news" of what God has doneisdding for you
now. He has "drawn" you all your life (Jer. 31:8; 12:32). If you do not
resist, you will be saved. The gospel motivates toue heart surrender, a
response of faith. (SC p. 27).
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Chapter 7

God's acceptance

a. God’s acceptance of you depends upon your acoepiaf Christ. He
counts you outside the "family" until you do.

b. Gods acceptance of you depends upon your acaEpt@nChrist.
Much the same.

c. God has already accepted you in Christ. Your @atd believe this

truth, which is the gospel. Such "faith works," yacbng full motivation to
obedience.
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Chapter 8

Hell

a. God will torture the lost in an ever-burning hellhe doctrine of
natural immortality requires this. The egocentriotiinthus distorts their
view of the character of God.

b. God will torture and destroy the lost in helkefithat annihilates.
c. "God destroys no man; every man who is destroyeéd destroy

himself." Sin, not God, destroys the wicked. Theosel death is a merciful
thing to end their real misery.
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Chapter 9

Forgiveness

a. Forgiveness is Gods "pardon" of sins. No distorctiwhatever
between forgiveness and the blotting out of sinsd @irtually excuses sin
on the basis of the "finished work of Christ."

b. Forgiveness is God’s pardon of sins. Little emphas the cost
involved or the fact that NT forgiveness is theingkaway of the sin.

c. Forgiveness is the taking away of sins. Emphasmithe cost of the

forgiveness--the sacrifice of Christ; "the blottingt of sins" necessary for
the cleansing of the sanctuary, and the vindicatfo@hrist.
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Chapter 10

Hard To Be Saved?

a. It is hard to be saved and easy to be lost, =y Have generally not
developed the idea as much as some of us.

b. Most think it is hard to be saved t and easy téose Since few will
make it to heaven it must be very hard indeed. dginomany means, this
idea is ingrained into youth.

c. It's easy to be saved and hard to be lost, oneeumterstands and
believes the truth of righteousness by faith. Thespel" is important for
what it is--good news."
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Chapter 11

Way to Evangelize

a. The sinner must be pressured into accepting amckrgiering to
Christ--accepting Christ while he continues to belf-sentered and
disobedient to God’s law.

b. Usual evangelistic techniques use various sulattens (some not
subtle) to pressure a sinner to "accept" and "sdee" such as long, high-
pressure altar calls based on egocentric motivatiope of reward or fear of
punishment.

c. Any use of pressure, gimmicks, or fear, betragsitteffectiveness of
the message presented. The 1888 message heraléadday in evangelism
according to Ellen G. White. Once the truth is midprevealed to the truth-
seeker, nothing can stop him from responding.

15



Chapter 12
An Offer Or a Gift
a. When the sinner "accepts" he is "justified."”
b. When the sinner "accepts" he is "justified.”

c. In reality, all men were justified when Christ did¢or all. This is
forensic.
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Chapter 13

Justification

a. Justification by faith is a judicial act of accammg by God wherein an
unrighteous man, still unrighteous, is declareditequs while he continues
indulging sinful motivation. Antinomian motif.

b. Basically the same, with extremely few exceptio®bjective and
subjective aspects of justification confused. Narge of heart takes place in
this "justification by faith."

c. When God "declares one to be righteous He doeBenalustification
by faith goes further than forensic justificatiamdanvolves a true change of
heart. God counts faith for righteousness, and"Heclaring" is in reality
“reckoning" or recognizing. (See No. 3).
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Chapter 14
Propitiation

a. Expiation is Christ’'s appeasing the Father's wragainst sin and
sinners, securing pardon or condoning sin. At ltteist overcoming sin on
lower levels, only to have it reappear on highgels.

b. In some mysterious way there is an expiation forteat satisfies
God’'s wrath against sinners. Who else could theiatom satisfy?
Overemphasis of legalistic framework of atonemefipses power of grace.

c. Although God truly hates sin, the sacrifice of Bhdid not "appease"
Him or motivate Him to love sinners, for He alrealbwed them. The
propitiation is given by the Father; it reconcitee believing sinner and the
universe. As flesh clothes bones, so grace clotheslegal basis of the
atonement.

18



Chapter 15

Righteousness by Faith

a. Simply but fairly stated, their view of justifieah and righteousness
by faith leads to disobedience of the commandmehtSod. How else can
one explain the continued rejection of the fourtmmandment after 125

years?

b. Our popular view of justification and righteoussdsy faith for
decades has not truly purified the church of imriyralukewarmness,
worldliness, covetousness, pride.

c. True righteousness by faith leads the believea tpreparation for
translation; more important, it leads the corpotaddy of the church toward
that goal, in the same generation that accepMahifested in obedience to
God’s commandments, all of them.
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Chapter 16

Supreme Goal in Life

a. The supreme goal in life is to win eternal segutib be "saved," so if
you die today you will go to heaven.

b. The supreme goal in life is to get ready to emteaven, to gain
eternal security there. Personal "assurance" afrggdias highest priority.

c. The supreme goal in life is securing the honor aimdlication of
Christ in the closing of "the great controversy.hriSt must receive His
reward.
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Chapter 17
Sin

a. Sin is conduct unacceptable to the popular Canstommunity. Thus
it does not include Sunday-keeping or Sabbath-lmgak

b. Sin is the transgression of the law--the standa@A definition.
Often superficially understood as mere breakingaahoral taboo. Much
emphasis is on "known" acts of sin.

c. "Whatsoever is not faith is sin" or "sin is whatger is not of faith."

(Remember the NT definition in No. 3). Sin is nbe tmere breaking of a
taboo but a failure to appreciate Gods true charactvealed at the cross.
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Chapter 18

Repentance

a. Repentance is an unpleasant duty to be perforingxak deginning of
the Christian life.

b. We have a hazy concept of repentance. Repentancensidered
inconsistent with happiness and happiness is thestzim’s goal. To "fall on
the Rock" is ridiculed. Much opposition to the legkr's cross. Ego must be
satisfied.

c. Repentance is a satisfying, happy experience alftye It deepens
throughout life. An ever deepening sorrow for sieams an ever closer
relationship to Christ who was "made to be sinusr' One who "glories in
the cross" is committed to any sacrifice.
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Chapter 19

Made Under the Law

a. "Made under the law" (Galatians 4:4) means Chvest "made"” under
the Jewish ordinances.

b. "Made under the law" in Gal. 4:4 means Christ wasle under the
Jewish ceremonial law (cf. commentary on the @R 966).

c. "Made under the law" in Gal. 4:4 means under thhiedemnation of

the moral law. Thus Christ was expressly not "exnfiom nothing, but
chose not to sin. Both Substitute and Exemplar.
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Chapter 20

Christ’'s Nature

a. Christ’'s flesh and nature were different from etH® was exempt
from "original sin."

b. Most of our writers and theologians now teach @htist took the
sinless nature of Adam before the Fall. Thus He"haty flesh."

c. Christ "took" the sinful nature of man after tha&lFThus He was sent

"In the likeness of sinful flesh." He was "exemfm nothing, but chose
not to sin. Both Substitute and Exemplar.
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Chapter 21

How Christ Bore Our Guilt?

a. Christ bore our quilt only vicariously, not trulyThis is in
consequence of the above.

b. Christ bore our guilt "vicariously" and only soekould not actually
bear the guilt. This is in consequence of a failtoregrasp the reality of
Christ’s identity with the corporate body of huntsni

c. Christ bore our guilt actually although He wasless. Christ truly
identified Himself with us completely. His baptismas "unto repentance."
(The word "vicarious" never used by EGW, ATJ or BJ@f. GCB 1901, p.
36.
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Chapter 22

How Christ Was Tempted?

a. Temptation, to Christ, was not the real thing veeéhto meet. His
temptations were only sinless temptations--thatHes was tempted only to
do things that would not be sinful, some say, o tempted only as the
sinless Adam was. (For a good cross-section of @elaral views, see
Douty, Another Look at SDA’s, pp. 58, 59.)

b. It was "impossible," "useless," and "unnecess&ny"Christ to be
truly tempted in all points like as we are. Virtyahll same as Evangelical
views. (These tragic misconceptions result fromespmtead ignorance of the
1888 message). Above quotes from Ministry Magazid@uary 1961.
Undoubtedly this view exacerbates immortality angiocte within the
church.

c. Christ was truly and sorely tempted in all poifite as we are,
identically with us, not merely as was the sinldslam. He was tempted
from within as we are, yet without sin. He knowe tfull force of any
temptation any fallen son or daughter of Adam czai-fthere is no one He
cannot succor. Heb. 2:18.
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Chapter 23
Christ’s Will
a. Christ was naturally good. His will was identitalHis Father’s will.
b. Christ was "naturally" good. His own will was ideal to His
Father's will. No inner conflict. This view failsotappreciate reality of
Christ’s incarnation and temptations as disclosddatthew 26:39.
c. Christ’s righteousness was not "natural”" but bthfeHe had to deny

His own will in order to follow His Father’'s wilfor His natural will was
opposed to His Father’s will. John 5:30; 6:38.
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Chapter 24

Christ can succor anyone?

a. Specifically, Christ was no "example" or "norm" the area of
sexuality. (For an example of this view, see palgtussion in Christianity
Today, July 21,1967.)

b. There is practically no reference in contempor@BA literature to
Christ’s temptability in the realm of sexuality.skems shocking to think He
was a normal sexual being.

c. Does not hesitate to present Christ as complettgvant. He truly
came "in the flesh." Clear definitions of Christemptability are in the
Messianic Psalms. If He is not a complete Savibler,cannot "succor" us
who are so tempted. The message modern Christiaed.
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Chapter 25

Victory Over Sin and Self

a. Due to a false view of the nature of Christ HigHteousness" is a
meaningless term. Calvinistic views limit His rigbtisness to substitution
and ignore the reality of His example to us.

b. "Christ’s righteousness" is a household term tobws$ our confusion
on the nature of Christ makes the concept haag.denerally assumed that
Christ was good because He had a different gemgtaritance from us. It's
our good luck that He is a moral millionaire wha¢aover" our moral debts
for us. You'll have to keep sinning, at least unkimgly. Keep your
“Insurance" paid up by trusting and you're "coveted

c. Christ’s righteousness is the norm for each persohis particular
circumstance at any moment. In other words, throtinghsurrender to the
principle of the cross. Christ met your particufamoblem as of now by
complete victory over sin and self. This is Hishtgpusness--it is something
relevant to you. Truly, from this moment Christ Is&$ you free so you need
never sin again! The key is true, genuine faithri€€hs both Example and
Substitute.
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Chapter 26

Sanctuary Truth

a. No concept whatever of the cleansing of the hegv&anctuary as a
work parallel to, or consistent with, righteousndss faith. "Have no
knowledge of the way into the most Holy, and thaprmot be benefited by
the intercession of Jesus there" (EW, p. 261).

b. Most of our people have no concept at all of theamsing of the
sanctuary as a work vital to genuine righteousbhgdsith, or closely related
to it. Reluctance to preach sanctuary truth for fefidentification with
"offshoots" or so-called "perfectionism."

c. It is truly impossible to understand the kind gfhteousness by faith

that will prepare a people for the coming the Lapdrt from a clear grasp of
the sanctuary truth in its final phase. Otherwisthlydoctrines" are sterile.
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Chapter 27
Cleansing of the Sanctuary
a. No concept whatever of the cleansing of the helsnaanctuary.
b. Contemporary presentations of the cleansing ofémetuary.
c. The very heart of the 1888 message is the clegqudithe sanctuary.
This results in the practical effect of the remowélsin from the heart of

believers. The stream of sin that flows into thecsaary must be stopped at
its source--the hearts of God's people.
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Chapter 28

Perfection of Character

a. Sinning and repenting is the order of the dayl Jesus returns.

b. The popular emphasis is on the impossibility afess living. This is
due to the prevailing misconception of the natdr€lurist and neglect of the
sanctuary truth.

c. Perfection of character is not only the goalsieasily available once

Gods people have "the faith of Jesus." The onlficdity is ignorance of
true righteousness by faith or rejection of it.
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Chapter 29

The Faith of Jesus

a. The "sinning and repenting" syndrome is the heaRomanism: sin
IS perpetuated. In actuality, the popular Evangélmoncept is the same,
because spiritual pride is the essence of theiceqmis of overcoming sin.
(Where there is no true Sabbath-keeping there earolirue rest" from self.)

b. "Cheap grace" is the only possible result of pitenga confusion
regarding the nature of Christ, the prejudice agfaperfection of Christian
character, the eclipse of the cross, and the nieglethe cleansing of the
sanctuary.

c. Righteousness by faith imposes an extremely higsidard--even that
of Christ Himself. The life of perfect surrender ked "in the likeness of
sinful flesh" becomes the standard or norm forahe who has "the faith of
Jesus." When this work has been accomplished, tbansing of the
heavenly sanctuary is accomplished. Christ seescH#acter "perfectly
reflected" in His church.
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Chapter 30

Perfectionism

a. 1 John 2:I tells us not to sin but virtually givesnse to sin. Jesus as
your lawyer will "fix your ticket" with the Judgéhe Father.

b. 1 John 2:1 tells us not to sin, like our insuranoepany tells us not to
have an accident. But you're sure to slip up soamdater, so make certain
you are "covered" by the Advocate’s policy. Manyeéis the idea our people
have is that Christ is our Lawyer pleading with thelge to let us off. We
cannot expect more than victory over "known siraftieipation in unknown
sin implied to be inevitable until Jesus comes.bljBal examples of
unknown sin are the crucifixion of Christ and therpgetuation of Laodicean
pride).

c. In context, 1 John 2:| says that for His peoplestimp sinning is the
purpose of His sacrifice. And this is to becomeetize when they grasp the
principle of corporate guilt--and see their relasbip to "the sins of the
whole world." Thus John’s concern was for the watkich the cleansing of
the sanctuary is to do. The Father, the Son, amdHtily Spirit are united to
enable believers to over-come as Christ overcarhe 4t course includes
victory over all sin but is never consciously reatl or claimed. (This is not
fanatical "perfectionism" so-called, not self-captk but is entirely by faith).
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Chapter 31

Our concern

a. It is a virtue to claim, "I am saved." This is anfusing idea, often
associated with tragic spiritual pride and a fasase of assurance in the
light of Matthew 7:21-23. Direct consequence of agguric emphasis
throughout.

b. Widespread teaching of our people to claim "l awesl" in direct
contradiction of COL 155. Consequence of Campussé&ite for Christ
influence, and that of the Rev. Kennedy's "Evarggeli Explosion”
techniques.

c. The one who sees Christ as He truly is, is detdefrom all
egocentric concern for his own security. He isyfudbnscious of his own
sinfulness, never even thinking of claiming perftattor security (the same
thing actually). His center of concern: how he banor his Saviour now and
always. He is charmed with the glory of Christ'ghteousness with no
anxious concern for his own reward. In full agreatnevith COL 155.
Provides true peace.
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Chapter 32

Corporate Guilt and Repentance

a. The prevailing egocentric concern makes it imjibs to think of
repenting for any but one’s own sins; and the neotier repentance is
personal security.

b. The prevailing egocentric concern makes it difficto envisage
repentance for any but one’s own sins. The ovewianotivation is concern
for one’s personal salvation. This of course negatee true spirit of
repentance. No real sympathy with Christ is possibl

c. The repentance and baptism of Christ introducésger concern--
corporate guilt and repentance. We see ourselvenialy guilty of "the
sins of the whole world" in fact. This makes aneetive, Christlike love
possible. It also makes possible an identity wiktii€t like that which a true,
understanding "wife" feels for her husband. Corfmrapentance enlists the
active sympathy and understanding of Christ's peoplth Him in His
closing work of atonement. Self ceases to be theec®f concern.
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Chapter 33

Believing God's Love

a. To maintain the Christian life is a very difficuling, requiring the
observance of many rules.

b. The same. Emphasis is placed on difficulty of rneng a Christian.
Discouraging prospect. Everything depends on yaldihg on to Gods
hand. Impression given that God doesn’t care toohifuyou let go. "Keep
up your speed” or "gravity" will cause you to cortwashing down" (a
popular presentation).

c. Everything depends on your believing that God $owespects, and
values you so much that He is holding on to youndhawhat makes
Christian life appear difficult is eclipse of megsaof Christ’s righteousness.
"“The love of Christ constraineth us" and makes -ceiftered living
"henceforth” impossible.
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Chapter 34
Unity
a. Doctrinal differences are inevitable and unavoldab
b. Usual idea is that perfect unity is impossibleluhe Lord comes.

c. Perfect unity is the norm in a church that hasfiiith. No need, for
example, of contrary ideas in prophetic understagdi
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Chapter 35

Sentimentalism

a. Christianity is a relationship to the Person ofri€h Much
sentimentalism is included.

b. Righteousness by faith, a relationship to the dtersf Christ,
identical to the Evangelicals. "The flesh profitetbthing." Emphasis on
physical relationship leads to emotionalism, mystic Portraits of Christ
not helpful. "To talk of Christ without the Worddds to sentimentalism”
(EGW).

c. Righteousness by faith is not a relationship ®Rlerson of Christ, for
He has personally gone to heaven. But He has sentiély Spirit, and it is
through Him that we know Christ by His Word. Theseno sentimentalism
in righteousness by faith.
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Chapter 36

Our Comm ission

a. There is no clear concept of the ending of gogmehmission,
certainly not of the ripening of the grain or cldes preparation for the

coming of Christ.

b. You can believe and preach righteousness by éah so clearly and
powerfully for many decades and still the gospehgossion not be finished.
(See R & H, Righteousness by Faith, p. 3; Olson2@p-239).

c. To believe and preach righteousness by faith lgléato catalyze the
church and the world in a single generation andsliinthe gospel

commission.
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Chapter 37

Why the Delay?

a. The time for the second coming of Christ is predatned by the
Father. (A Calvinist concept). Nothing can hasterdelay the time of the
second advent as this would alter the "sovereidi @fi God.

b. Until quite recently, the prevailing view was (amslstill strongly
entrenched) that the time for the coming of Chagtredetermined, and His
people can neither hasten nor delay it.

c. Christ wants to come; He is ready to come, He woline whenever
His bride makes herself ready to welcome Him. Imeotwords, Christ will
gladly come whenever we really want Him to. To wlih to come follows
an understanding of righteousness by faith.
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Chapter 38

Why hasten His Return?

a. If the coming of Christ is desired at all, it isdause of a desire for
reward.

b. The coming of Christ is desired mostly by the olaes, sick and
crippled by arthritis or dying of cancer. His comiis desired so "we can go
home to glory."

c. Sympathy for Christ, a desire that He receive kegvard and

experience His full vindication, and a desire te ## world’s suffering end
are the real reasons for wishing to hasten Higmetu
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Chapter 39

Consensus vs Truth

a. Consensus is more important than truth. This iy wey keep
Sunday instead of the Sabbath of the Lord.

b. Consensus so important that truth can wait alma&rminably.
Majority cannot be wrong. If your convictions diffdrom organized
majority stifle them.

c. Genuine righteousness by faith is always initiaigcepted by the

minority. True NT faith imparts a courage that fao majority or power
they may wield. Leads to bearing the cross withisthr
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Chapter 40

Old and New Covenant

a. Much confusion on contrast between "old covenant! new; idea of
"dispensationalism” widely held. Obedience to temmandments is "old
covenant" living.

b. Much confusion; even some "dispensationalism" esgth Root of
"old covenant" not discerned; much emphasis ongntedand promising
obedience to the ten commandments (especiallyhitdren).

c. Root of "old covenant" was people’s faithless pisarto obey. God
never asks us to make such a promise to Him; tpesnders to bondage"
through "knowledge of broken promises." Rather,adks us to believe His
promises to us.
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Chapter 41

The 1888 Message

a. Much exultation that "God is working marvelouslgr fthem" in
modern revivals such as Charles Finney, PearsorHanda Whitall Smith,
Andrew Murray, Moody, Billy Sunday, Billy Graham,a@pus Crusade,
"Evangelism Explosion," etc. (cf. EW 261, GC 464).

b. God has worked and is working "marvelously" in mo$ these
"modern revivals". Our people often urged to attéhdse meetings and
ministers sent to non-Adventist evangelism cerfarenstruction on how to
present righteousness by faith. This creates segounfusion. Implication is
that Babylon is preaching "everlasting gospelJéast significantly so.

c. Concern and serious caution. Jones and Waggoner eamvinced
that the Lord had given a unique message of rigisi@ess by faith to the
Seventh-day Adventist Church, and that "Babylordaiten” and does not
understand the message.
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Chapter 42

A Message From the Bible

a. Gifted revivalists have been the source of sptitlife in these
churches for a century and a third.

b. Specifically, the following received from God teame message He
gave SDA'’s in 1888: Moody, Murray, Simpson, Gordéfglden, Meyer,
McNeil, Waugh, McConkey, Scroggle, Howden, Smith,cK¥énsie,
Mcintosh, Brooks, Dixon, Kyle, Morgan, Needham, TA.Pierson, Seiss,
Thomas West, "and a score of others" (cf. Froon818p-320).

c. Jones and Waggoner specifically did not receied ttnessage from
perusing other authors or commentaries or creeds,from the Bible.
Waggoner’'s 1882 "vision" convinced him that Chmwsticified is heart of
three angel's messages; both messengers evidegfteshing independence
of other author’s writings. Their message distydlifferent form that of the
various Evangelical revivalists.
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Chapter 43

An Inspiration of the Holy Spirit

a. The doctrine of justification by faith received adegacy from 16th
century Reformers.

b. The 1888 Message on justification and righteousigsfaith came
from "the creeds of the Protestant churches ofdeng' (cf. Pease, pp. 138,
139).

c. Insights that made the 1888 message unique didcowte from
"Creeds of the Protestant churches of the day'froat direct inspiration of
the Holy Spirit upon "the minds of men divinely apmted," who had
credentials from heaven" (EGW). This is evidentnfréact that the 1888
message of righteousness by faith related that tathe cleansing of the
sanctuary, a truth that no non-Adventist churchcoeed" had an inkling of.
Only superficially does 1888 message appear tdlpbtereeds of Protestant
churches".
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Chapter 44

It Is a Reality in the Life

a. Evangelical churches evidence no need for bettelerstanding of
righteousness by faith. Much self-satisfaction epiritual pride. Little
awareness of Laodicean message. "We are saved."

b. Very little need expressed for more understandimdj appreciation of
righteousness by faith. Ministers generally feeytinderstand and preach it
adequately, even powerfully. "We understand righteess by faith; we just
don’t live it as we should!" Works needed, notHaitLet’s forget 1888, and
work harder."

c. Very keen sense that Laodicean message is apr@posprimary
problem is not living the truth but truly believimg True "faith worketh . . ."
If we genuinely believe, we shall genuinely liv&ighteousness by faith"
means what it says--if one has true faith, righte@ss becomes a reality in
the life.
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Chapter 45

The Latter Rain

a. Little if any awareness of our participation irucifixion of Christ,
due to our natural enmity against God.

b. The same, general, popular view is that "we" amszepighteousness
by faith in 1888 era. Only an insignificant fewthre end rejected it, less than
ten. Therefore little if any awareness of need dar experience of "final
atonement".

c. Jones and Waggoner keenly sensed that the begifithe Latter
Rain had been rejected by their peers and contempsrin large measure.
The basic problem is the same as that which exiate@alvary--enmity
against God. Sensed need for final atonement.
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Chapter 46

Denominational Repentance

a. The church is assumed to be ready, at least "dm@ss' for the
coming of Christ or the "rapture” at any momentyémne who is "saved" is
ready.

b. In a unique sense, SDA church is getting better @atter as regards
doctrine and experience of righteousness by fdtbage, p. 227). Froom
agrees; now that our Trinitarian views are idemtioghose of Chalcedonian
and Athanasian creeds, we are ready for the LBi#n, or nearly so (pp.
283-286, 314-319).

c. Latent enmity against God and need for final atos@ was the real
issue at the 1888 conference and there after. Matrd in Ellen G. White or
Jones and Waggoner suggesting that doctrinal &riaitism was the real
problem. Love of self was the problem, not semaasm. Latter would have
qguickly been taken care of if former had been overe. Denominational
repentance must come before the Latter rain cardmgnized and received.
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